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Features Features 

good to say for war, ideas about war 
were very different less than a cen- 
tury ago, even among artists and hu- 
manists. However strong the rational 
case against war, we can not be con- 
fident that some of the romantic 
feelings about war, once so common, 
will not come back. Intellectuals are 
especially prone to radical changes 
in thinking. While the experience 
with Nazism and Communism has 
given radical ideologies a bad name, 
this experience will gradually fade 
from memory and become a much 
weaker protection from new forms of 
ideological idealism than it is today. 

But the other forces working 
against war among developed powers 
are inherently linked to the nature 
of modem life. They will not change 
even if ideas change. It is hard to 
imagine how these factors could be 
decisively weakened. It seems very 
unlikely that starting a war against a 
modern democracy will ever make 
sense for an advanced country. And 
on major issues like war and peace, 
democratic countries will decide on 
the basis of what makes sense for 
the country, not for the rulers. 

Basically, the links between mo- 
dernity, democracy, and peace are 
very simple. Democracy means that 
nations will not go into a major war 
unless a solid majority of the people 
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consent. It means that opponents of 
the war will have a chance to be 
heard. It means that leaders will find 
it very difficult to start wars that are 
good for them but not for the coun- 
try. Modernity means that major war 
is not useful, and probably not ap- 
pealing in any way. 

Conclusion Number 3: We can ex- 
pect that wars between democracies 
will be so rare as to remove major 
war and its threat as the dominant 
shapers of international politics and 
of people's expectations of life. The 
result may be that major war will 
become as unthinkable as dueling 
and slavery have recently become. 

Conclusion 

The natural idea is that history is 
one piece, with civilizations rising 
and falling from the Greek city 
states and the great kingdoms of the 
Middle East and China five or six 
thousand years ago until today, and 
into the future. The message of this 
paper is that we are living in the 
middle of a break in history that be- 
gan about two hundred years ago 
and will take about another two cen- 
turies to complete. Before the break, 
human life was dominated by pov- 
erty, tyranny, and war. After the 
break, that domination will be gone, 
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and there will be a new phase of 
history in which people will be en- 
gaged in meeting different chal- 
lenges. 

Knowing about this break in his- 
tory does not tell us what to do to- 
morrow. But it does have some im- 
plications. First, a world government 
might not ultimately be necessary to 
preserve peace. Second, the case for 
radical measures to improve the situ- 
ation is weak, because measures that 
risk upsetting the applecart are not 
required for ultimate success. (Al- 
though the case for working to speed 
the current process is strengthened.) 
Third, we owe it to ourselves to have 
a better understanding of the forces 
that are shaping our world so we can 
face them with the appropriate de- 
gree of awe and humility. Finally, as 
Gordon Teale said, "How sad No- 
vember would be if we did not know 
of the Spring." 
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Does Latin America exist? 
Latin American studies centers 

(like African, or Middle Eastern or 
West European studies centers) are 
based on the assumption that Latin 
America (and Africa, the Middle 
East, etc.) are more than arbitary 
geographic expressions: they define 
coherent cultural regions, having 
people with distinctive values and 
worldviews that make them think 
differently and behave differently 
from people of other cultures. 

The most powerful challenge to 
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this view currently comes from the 
rational choice school, whose practi- 
tioners occasionally mention the im- 
portance of cultural differences but 
whose models almost always ignore 
them, implicitly assuming that in a 
given situation all people will make 
the same "rational" choices regard- 
less of cultural perspectives. But if 
major differences exist between the 
worldviews and motivations of peo- 
ple in different cultural zones, a ra- 
tional choice model that applies to 
the United States may not accurately 
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describe the behavior of people in 
other cultures. 

The existence of meaningful cul- 
tural areas has been challenged on 
other grounds as well. Moderniza- 
tion theory focuses on the differ- 
ences between "traditional" and 
"modern" societies, each of which 
are characterized by distinctive eco- 
nomic, political, social, and cultural 
institutions. This perspective tends to 
attribute any differences between 
Latin American and highly industri- 
alized societies to differences in their 
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levels of economic development: 
with economic development, these 
differences will tend to disappear. 
Differences between various "tradi- 
tional" cultures tend to be ignored. 

The usefulness of "Latin America" 
as a meaningful cultural boundary 
could also be disputed on various 
other grounds. Geographically, Latin 
America extends over an enormous 
range. One could argue that its co- 
herence depends on the persisting 
influence of its Hispanic cultural 
heritage, which is the main thing 
these diverse societies have in com- 
mon. But this implies that Spain and 
Portugal-the source of this com- 
mon heritage-should also be in- 
cluded. Instead of focusing on Latin 
America, the meaningful cultural 
entity should be the Hispanic cul- 
tural zone. 

Still another influential school of 
thought would argue that it is not 
their linguistic heritage so much as 
their Roman Catholic religious heri- 
tage that has shaped the societies of 
Latin America most decisively. This 
implies that the crucial cultural 
boundary really is that between the 
historically Catholic societies and the 
rest of the world. 

Yet another interpretation would 
stress the fact that certain Latin 
American societies such as Mexico 
and Peru, have been heavily influ- 
enced by indigenous American cul- 
tures; while others such as Argentina 
have been less influenced by them, 
but have had relatively large amounts 
of recent European immigration. If 
these are decisive influences, one 
might expect to find such countries 
as Argentina to be culturally closer 
to Southern Europe including Italy, 
than to their Latin American neigh- 
bors. 

The World Values Surveys 
Do coherent cultural patterns exist 

in given regions such as Latin Amer- 
ica? And if so, do they mainly reflect 
that region's level of economic de- 
velopment? Or do they reflect its 
linguistic, religious, or historical her- 
itage? The World Values Surveys 
(WVS) enable us to answer these 
questions for the first time, on the 
basis of data from representative 
national surveys covering most 

(70%) of the world's population.2 
The WVS provides an unprecedent- 
edly rich cross-cultural data base 
exploring orientations toward reli- 
gion, politics, work, economic 
growth, family values, sexual norms, 
and gender roles. These surveys 
cover the full range of variation, 
from societies with per capita in- 
comes as low as $300 per year, to 
societies with per capita incomes up 
to $30,000 per year; and from long- 
established democracies with market 
economies, to authoritarian states 
and communist societies. 

Because the World Values Surveys 
provide data from nearly 50 societ- 
ies, the characteristics of the society 
itself can be used as variables in the 
analysis, making it possible to per- 
form statistically significant analyses 
that move from the individual level 
to the societal level. This article ex- 
amines linkages between the value 
systems of given societies and their 
economic, linguistic, religious, geo- 
graphical, and political characteris- 
tics. Does the evidence reveal dis- 
tinct and coherent cultural zones? 

Do Constrained Belief Systems 
Characterize Given Cultural 
Zones? If so, Why? 

The first question we must answer 
is: do coherent cultural patterns exist 
among these peoples? It would not 
be surprising to find that the various 
Latin America peoples had relatively 
similar views on some topic or other, 
but it would not be very meaningful. 
The concept of a common culture 
implies that a given group tends to 
share an entire worldview, manifest- 
ing a coherent and distinctive pat- 
tern of values across a wide range of 
topics. 

It is not self-evident that a given 
group does share a common world- 
view. A generation ago, Converse 
(1963) demonstrated that the belief 
systems of mass publics do not show 
much constraint: mass attitudes to- 
ward various issues are only weakly 
related to each other. Knowing a 
given individual's attitude toward 
one issue does not enable us to pre- 
dict his or her position on other is- 
sues. This finding was controversial, 
but has held up fairly well during 
succeeding decades. If mass attitudes 

don't show much constraint, how 
could the people of a given cultural 
zone such as Latin America show 
constrained worldviews that distin- 
guish them from the people of other 
cultural zones? 

In fact, they do, as we will see. 
Survey data from scores of societies 
reveal an astonishingly high degree 
of constraint between the basic val- 
ues held by peoples of different soci- 
eties. Furthermore, we find huge 
differences between the basic values 
of peoples in different cultural 
groups. Though individual-level con- 
straint is relatively low, given societ- 
ies have highly constrained and 
highly distinctive worldviews. We 
believe that this is true because, in a 
given economic and technological 
environment, certain cultural compo- 
nents tend to go together. They do 
so because they are mutually sup- 
porting and conducive to the survival 
of the given society (see Inglehart, 
forthcoming). 

This interpretation is based on a 
revised version of modernization 
theory. The World Values Survey 
was designed to test the hypothesis 
that economic development leads to 
specific, functionally related changes 
in mass values and belief systems. 
We do not assume that all elements 
of culture will change, leading to a 
uniform global culture. We see no 
reason to expect that the Chinese 
will stop using chopsticks in the 
foreseeable future, or that Brazilians 
will learn to polka. But certain cul- 
tural and political changes do seem 
to be logically linked with the dy- 
namics of a modernization process 
involving urbanization, industrializa- 
tion, occupational specialization, and 
the spread of mass literacy. 

This implies that economic devel- 
opment, cultural change, and politi- 
cal change go together in coherent 
and even, to some extent, predict- 
able patterns. This is a controversial 
claim. It means that some trajecto- 
ries of socio-economic change are 
more likely than others-and conse- 
quently, that certain changes are 
foreseeable. Once a society has em- 
barked on industrialization, a whole 
syndrome of related changes, from 
mass mobilization to diminishing 
differences in gender roles, are likely 
to occur. 

Though any simplistic version of 
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modernization theory has long since 
been exploded, we do endorse the 
idea that some scenarios of social 
change are far more probable than 
others-and we will present empiri- 
cal evidence that supports this prop- 
osition. Modernization theory im- 
plies: 

1.) That various cultural elements 
tend to go together in coherent pat- 
terns. For example, do societies that 
place relatively strong emphasis on 
religion, also tend to favor large 
families (or respect for authority, or 
other distinctive attitudes)? If each 
culture goes its own way, elements 
such as these would be uncorrelated, 
and one would find no consistent 
patterns of constraint. 

2.) Coherent cultural patterns ex- 
ist, and they are linked with economic 
and technological development. 

FIGURE 1 

Variation in the values emphasized by different societies: Traditional authority 
vs. Rational-legal authority and Survival values vs. Well-being values. 
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Postmodernization: Changing 
Values and a Changing 
Political Agenda 

At the same time, it seems clear 
to us that modernization is not lin- 
ear. In advanced industrial societies, 
the prevailing direction of develop- 
ment has changed in the last quarter 
century and the change in what is 
happening is so fundamental that it 
seems appropriate to describe it as 
"postmodernization," rather than 
"modernization." For modernization 
is not the final stage of history. The 
rise of advanced industrial society 
has led to another fundamental shift 
in basic values-one that de-empha- 
sizes the instrumental rationality that 
characterized industrial society. 
When postmodern values become 
prevalent, they bring a variety of so- 
cietal changes, from equal rights for 
women to democratic political insti- 
tutions and the decline of state so- 
cialist regimes. 

The rise of postmodern values 
changes the political agenda 
throughout advanced industrial soci- 
ety, moving it away from an empha- 
sis on economic growth at any price, 
toward increasing concern for its 
environmental costs. It has also 
brought a shift from political cleav- 
ages based on social class conflict, 
toward cleavages based on cultural 
issues and quality-of-life concerns. 
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Source: 1990-1991 World Values survey. This figure shows the first and second principal compo- 
nents emerging from a factor analysis of data from representative national surveys of 43 societies, 
aggregated to the national level. The scales on the margins show each item's loadings on the two 
respective dimensions. The items in italics ("reject outgroups," "achievement motivation," "post- 
materialist values," and "affect balance") are multi-item indices. 

Once industrialization became 
possible, modernizing societies fo- 
cused on rapid economic growth as 
the best way of maximizing well be- 
ing. But no strategy is optimal for all 
circumstances. Modernization was 
dramatically successful in raising life 
expectancies, but it has begun to 
produce diminishing returns in ad- 
vanced industrial societies. Postmod- 
ernization is a shift in survival strate- 
gies, moving from maximizing 
economic growth to maximizing sur- 
vival and well being, through lifestyle 
changes. We believe that each of 
these processes has given rise to a 
major dimension of cross-national 
variation in basic beliefs and values. 

Cross-cultural Variation in Global 
Perspective: Empirical Findings 

We have outlined the patterns of 
cross-cultural variation we expect to 
find, and why. Now let us examine 

cross-cultural variation empirically, 
as it is reflected in survey data from 
societies around the world. Our first 
question is whether the various reli- 
gious, social, economic, and political 
components of given cultures are 
randomly related; or whether they 
go together, with certain coherent 
combinations being more probable 
than others. Figure 1 shows the re- 
sults of a principal components fac- 
tor analysis of the data from repre- 
sentative national surveys in the 43 
societies included in the 1990-1991 
World Values survey. The responses 
to each of the variables used here 
are boiled down to a mean score for 
each country; using the society as 
the unit of analysis, we can examine 
cross-cultural variation in a wide 
range of norms and values. 

Figure 1 sums up an immense 
amount of information. It presents 
an overview of findings from the 
World Values surveys, showing the 
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relationships between scores of 
items, based on responses from al- 
most 60,000 respondents in 43 soci- 
eties. We do not provide the full text 
of each question used here. A short 
phrase as "Abortion OK" is used to 
convey the gist of each item on Fig- 
ure 1 (for the full text, see Inglehart, 
forthcoming). The 43 variables used 
here reflect a much larger number of 
questions. Some of them are based 
on responses to whole batteries of 
questions. "Affect balance," for exam- 
ple, sums up each respondent's an- 
swers to the ten questions in the 
Bradburn Affect Balance Scale; 
"Postmaterialist Values" sums up the 
responses to a series of questions 
through which each respondent 
ranks a set of 12 basic goals; and 
"Achievement Motivation" sums up 
responses to four items concerning 
important values for a child to learn; 
"Reject outgroups" also sums up the 
responses to several questions. 

Furthermore, these variables were 
chosen to reflect a considerably 
larger number of related items that 
show similar patterns. "God is im- 
portant," for example, taps a cluster 
of more than 30 items that measure 
the extent to which religion is, or is 
not, an important part of the respon- 
dent's life. Similarly, "Life satisfac- 
tion," "Affect balance" and "Not 
happy" reflect a larger cluster of ad- 
ditional items that tap subjective 
well-being. To avoid redundancy, 
and to limit Figure 1 to a readable 
size, we have only included the most 
sensitive indicators of each cluster. 
Figure 1 depicts the structure under- 
lying responses to more than 100 
questions dealing with many aspects 
of life in 43 societies, providing a 
global overview of basic cultural pat- 
terns. 

Figure 1 shows the relationships 
between scores of variables covering 
a wide variety of topics ranging from 
religion to politics to sexual norms 
to attitudes toward science. These 
diverse orientations tend to go to- 
gether in coherent patterns. For ex- 
ample, certain societies place rela- 
tively heavy emphasis on religion- 
and the people of these societies 
also show high levels of national 
pride, and prefer to have relatively 
large families, and would like to see 
more respect for authority, and tend 
to rank relatively low on achieve- 

ment motivation and political inter- 
est, and oppose divorce, and have a 
number of other distinctive cultural 
orientations. The people of other 
societies consistently fall toward the 
opposite end of the spectrum on all 
of these orientations, giving rise to a 
vertical dimension that reflects "Tra- 
ditional" vs. "Secular-Rational" ori- 
entations. This dimension reflects 
cross-national linked with the mod- 
ernization process. 

Our first major finding is that 
there is a great deal of constraint 
among cultural systems. The pattern 
found here is anything but random. 
The first two dimensions that 
emerge from the principal compo- 
nents factor analysis depicted in Fig- 
ure 1 account for fully 51% of the 
cross-national variance among these 

The rise of postmodern 
values changes the political 
agenda throughout 
advanced industrial society, 
moving it away from an 
emphasis on economic 
growth at any price, toward 
increasing concern for its 
environmental costs. 

variables! In other words, over half 
of the cross-national variation 
among these variables can be ex- 
plained by two dimensions that re- 
flect the modernization and post- 
modernization process respectively. 
Additional dimensions explain rela- 
tively small amounts of variance. 
Moreover, these two main dimen- 
sions are robust, showing little 
change when we drop given items, 
even high-loading ones. The vertical 
axis reflects the polarization between 
"Traditional Authority" and "Secu- 
lar-Rational Authority"; the horizon- 
tal axis depicts the polarization be- 
tween a cluster of items labeled 
"Survival" values and another cluster 
labeled "Well-being" values. The 
scales on the borders of Figure 1 

indicate each item's loadings on 
these two dimensions. 

Just two dimensions account for 
over half of the cross-national vari- 
ance among these items. But this 
also means that about half of the 
variance in these values and orienta- 
tions is not explained by the modern- 
ization and postmodernization di- 
mensions. It is important to keep 
this in mind. Cross-cultural variation 
does not simply reflect the changes 
linked with the modernization and 
postmodernization processes: to a 
great extent, each society works out 
its history in its own unique fashion, 
influenced by the culture, leaders, 
institutions, climate, geography, situ- 
ation-specific events, and other 
unique elements that make up its 
own distinctive heritage. General 
explanatory factors can not account 
for everything in cross-cultural re- 
search. Just as each individual is 
unique, each society is unique. Thus, 
while we find the metaphor of evolu- 
tion useful in describing how social 
change works, we do not equate evo- 
lution with determinism. Certain 
strategies for coping with a given 
environment are far more probable 
than others: such a strategy repre- 
sents a mutually supportive combina- 
tion of economic, technological, po- 
litical and cultural factors, and one 
that is likely to survive, while other 
almost limitless numbers of dysfunc- 
tional combinations are likely to 
prove abortive. But social change 
also involves less systematic factors 
that make each society unique. 

Religion plays a much more im- 
portant role in some societies than 
in others. In Nigeria, 85% of the 
population said that religion is "very 
important" in their lives; in South 
Africa, the figure was 66%; in Tur- 
key, 61%; in both Poland and the 
United States, 53%; in Italy, the fig- 
ure was only 34%; in Great Britain, 
France and Germany, the figures 
were 16%, 14%, and 13% respec- 
tively; in Russia, it was 12%; in Den- 
mark, 9%; in Japan it was 6% and in 
China 1%. 

We asked, "Do societies that place 
relatively strong emphasis on reli- 
gion, also tend to favor large fami- 
lies?" The answer is an unequivocal 
"Yes," as the proximity of "Religion 
important" and "Want many chil- 
dren" near the bottom of Figure 1 
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FIGURE 2 
Coherent values patterns on the Traditional vs. Secular-Rational authority dimension: the linkage between religiosity 
and national pride. Horizontal dimension shows percentage ranking importance of God in their lives as relatively high 
(i.e., scores of 7-10 on a 10-point scale from "not at all important" to "very important"). r = .71, significant at .0000 
level. 
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suggests: the correlation between 
these two items is r = .51 (signifi- 
cant at the .001 level). Moreover, 
societies characterized by an empha- 
sis on religion also tend to place rel- 
atively strong emphasis on work, as 
the proximity between "Work impor- 
tant" and "Religion important" sug- 
gests (r = .62, significant at the 
.0000 level). The emphasis here is on 
having work, for the sake of survival; 
in economically more developed so- 
cieties, people place much greater 
emphasis on work as a source of 
personal satisfaction. Relatively tradi- 
tional societies also tend to stress 
"Obedience" as an important quality 
to teach a child (r = .58), and to 
view the family as relatively impor- 
tant ("Family important," r = .56). 
And, as one would expect, those so- 
cieties in which the public considers 
"Religion important" also tend to be 
those in which the public believe 
that "God is important," and to say 
that religious faith is an important 

quality to teach a child ("Religious 
faith"); these are almost 1:1 relation- 
ships (r = .95 and r = .87, respec- 
tively). These last two linkages are 
obvious; the others, though intu- 
itively plausible, are not. All of these 
items have high loadings on the ver- 
tical dimension, labeled "Traditional 
Authority" vs. "Secular-Rational 
Authority." 

Societies that place relatively 
strong emphasis on religion are 
characterized by very distinctive 
norms concerning sexual behavior, 
child rearing, the role of women, 
and fertility rates; they have distinc- 
tive attitudes toward divorce, abor- 
tion, and homosexuality; they also 
place relatively strong emphasis on 
deference to authority; and they 
have distinctive norms concerning 
economic achievement and distinc- 
tive motivations for work. These dif- 
ferences involve one's sense of iden- 
tity. For example, societies in which 
religion is important are character- 

ized by much higher levels of na- 
tional pride than those in which it is 
not, as Figure 2 demonstrates. Here, 
the horizontal axis shows the per- 
centage in each society who say that 
God plays an important role in their 
lives. The people of societies that 
rank high on this variable show 
much higher levels of national pride 
than those that rank low. China is a 
deviant case, with a high level of 
national pride despite being over- 
whelming secular, and West Ger- 
many deviates in the opposite direc- 
tion, showing a lower level of 
national pride than her level of reli- 
giosity would predict. But the overall 
linkage is remarkably strong and sig- 
nificant at the .0000 level. 

High levels of constraint exist be- 
tween various cultural attributes. For 
example, if we know that a society 
ranks high on national pride, we can 
pretty accurately predict its position 
on child-rearing practices, religiosity, 
and a number of other important 
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attributes. But the pattern extends 
even further. Societies that empha- 
size the importance of religion tend 
to attach low importance to politics, 
as the locations of "Religion impor- 
tant" and "Politics important" (far 
apart from each other on the vertical 
dimension) suggests: the correlation 
between the two is -.39. And these 
same societies tend to place low em- 
phasis on "Thrift" and "Determina- 
tion" as important qualities to teach 
a child (r = -.57 and -.59, respec- 
tively). Emphasis on the latter two 
values is part of an Achievement 
Motivation syndrome that is strongly 
linked with the economic growth of 
given societies. 

Coherent Value Patterns: The 
Postmodernization Dimension 

In the postmodernization phase of 
development, emphasis shifts from 
maximizing economic gains-the 
central goal of modernization-to 
maximizing subjective well-being. 
This gives rise to another major di- 
mension of cross-cultural variation, 
on which a wide range of orienta- 
tions are structured. This dimension 
taps "Survival" Values vs. "Well- 
being" values. A very sensitive indi- 
cator of this dimension is "Postmat- 
erialist" values (located near the 
right-hand pole of the horizontal 
axis on Figure 2). This is a central 
element in a much broader cultural 
configuration. 

Societies with large numbers of 
postmaterialists tend to be character- 
ized by a relatively strong sense of 
subjective well-being. Their publics 
tend to express high levels of satis- 
faction with their lives as a whole 
("Postmaterialist values" has a .68 
correlation with "Life satisfaction"). 
Moreover, they report relatively high 
levels of positive affect on the Brad- 
burn "Affect balance" scale. Further- 
more, the publics of societies with 
high levels of postmaterialism are 
likely to rate themselves as "In good 
health," (r = .58) and are not likely 
to describe themselves as "Not 
happy" (the correlation with "Post- 
materialist values" is -.71). 

The publics of societies with high 
proportions of postmaterialists do 
not emphasize "Hard work" as one 
of the most important qualities to 

teach a child (reflected in a loading 
of -.67 on the Scarcity-Security di- 
mension); instead, they emphasize 
"Tolerance" and "Imagination." Sim- 
ilarly, their publics do not view more 
emphasis on "Money" as a desirable 
change. The polarization between 
"Survival" values and "Well-being" 
values extends to family values as 
well. The publics of societies with 
high proportions of Postmaterialists 
tend to reject the proposition that a 
"Woman needs children" in order to 
be fulfilled, and disagree that a 
"Child needs both parents," in a 
home with both a father and a 
mother, in order to grow up happily. 
There is a growing emphasis on self- 
realization for women, linked with a 
shift of emphasis from the role of 
mother to emphasis on careers. 

"Respect parents" and "Respect 
authority" show strong loadings on 
both dimensions in Figure 2. Their 
loadings indicate that both the mod- 
ernization process and the postmod- 
ernization process are linked with 
declining respect for authority. And 
"Good and Evil are clear" has a 
negative relationship with both the 
shift from traditional authority to 
rational-legal authority; and the shift 
from survival values to well being 
values. A growing moral relativism is 
linked with both modernization and 
postmodernization. In traditional 
societies, moral rules are absolute 
truths, revealed by God. At the op- 
posite extreme, in postmodern soci- 
ety, absolute standards dissolve, giv- 
ing way to an increasing sense of 
ambiguity. 

An emphasis on science and tech- 
nology was a core element of moder- 
nity. But the publics of societies with 
high proportions of postmaterialists 
tend to have little confidence that 
scientific advances will help, rather 
than harm, humanity ("Trust sci- 
ence" has a negative correlation with 
"Postmaterialist values" that is sig- 
nificant at the .001 level); similarly, 
they tend to doubt that more em- 
phasis on "Technology" would be a 
good thing. Conversely, these same 
societies have relatively high levels 
of support for the "Ecology" move- 
ment. The fact that societies shaped 
by security tend to reject science and 
technology, is a major departure 
from the basic thrust of moderniza- 
tion-another reason why this di- 

mension reflects change in a post- 
modern direction. 

Societies influenced by postmod- 
ern or well-being values tend to be 
far more tolerant than those charac- 
terized by survival values. These so- 
cieties emphasize "Tolerance" as an 
important quality to teach a child; 
and their publics are less likely to 
"Reject outgroups," saying that they 
would not like to have foreigners, 
people with AIDS, or homosexuals 
as neighbors; and they are relatively 
likely to feel that homosexuality is 
acceptable ("Homosexual OK"). 
Both of these correlations with 
"Postmaterialist values" are signifi- 
cant at the .001 level. Moreover, so- 
cieties with relatively high levels of 
subjective well-being rank relatively 
low on intolerance of outgroups, as 
Figure 3 illustrates. The outgroup 
dealt with here is homosexuals, but 
the same pattern applies to rejection 
of other outgroups. In Russia and 
Belarus, where subjective well-being 
was extremely low in 1990, 80% of 
the public said they would not like 
to have homosexuals as neighbors. 
In such societies as Denmark or The 
Netherlands, where overall life satis- 
faction was much higher, only about 
10% of the public were unwilling to 
have homosexuals as neighbors. Nu- 
merous other orientations are closely 
related to whether a society has high 
or low levels of subjective well-being. 

No culture is immune to xenopho- 
bia, but it tends to be most intense 
where insecurity is most severe. Con- 
versely, at the individual level, Post- 
materialists-those who have grown 
up under conditions of relative eco- 
nomic and physical security-tend to 
be relatively tolerant of people with 
different ethnicity or sexual orienta- 
tions. Similarly, they are relatively 
supportive of the "Women's move- 
ment". The rise of security values 
seems conducive to increasing toler- 
ance of diversity, an essential com- 
ponent of democracy. 

An environment of security and 
subjective well-being seems to foster 
not only tolerance, but a whole clus- 
ter of traits that are conducive to 
democracy. For example, "Well-be- 
ing" values are linked with high lev- 
els of interpersonal trust (as re- 
flected in the .66 loading of "Trust 
people" on this dimension). More- 
over, a participant public is an es- 
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FIGURE 3 

Coherent value patterns on the Survival vs. Well-being dimension: life satisfaction vs. rejection of homosexuals (part of 
the "Reject Outgroups" cluster). r = -.75, significant at .0000 level. 
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sential component of democracy- 
and one of the defining 
characteristics of postmaterialist val- 
ues is the fact that they give a high 
priority to self-expression and partic- 
ipation in decision-making at all lev- 
els, including the political. Postmate- 
rialism constitutes a central 
component of postmodern values. As 
Inglehart (forthcoming) demon- 
strates, these values are closely 
linked with the persistence of stable 
democracy. 

In addition to its emphasis on sci- 
ence and technology, another key 
characteristic of modernization was 
its tendency to bureaucratize all as- 
pects of life, with the biggest bureau- 
cracy of all resulting from the seem- 
ingly inexorable growth of 
government. But postmodern values 
are linked with declining support for 
big government: believing that the 
state (rather than the individual) 
should take more responsibility to 
ensure that everyone is provided for 
("State responsible") is linked with 
"Survival" values, and not with 
"Well-being" values; the same is true 

of support for "State/employee man- 
agement" rather than owner man- 
agement. Support for big govern- 
ment was a central component of 
modernization. It does not go with 
postmodern values, which reflects a 
fundamental change of direction 
from the modernization trajectory. 

Do our questions have compara- 
ble meaning to people from 43 
widely varying societies, who were 
interviewed in 31 different lan- 
guages? Our questionnaire was, of 
course, designed to cope with this 
problem. Building on extensive pre- 
vious cross-national survey research 
and extensive pilot testing, with in- 
put from social scientists on five con- 
tinents, it was designed to ask ques- 
tions that do have a shared meaning 
across many cultures. If we had 
asked questions about nation-specific 
issues, the cross-cultural comparabil- 
ity almost certainly would have bro- 
ken down. In France, for example, a 
hot recent political issue revolved 
around whether girls should be al- 
lowed to wear scarves over their 
heads in school (a reaction against 

Islamic fundamentalism). This ques- 
tion would have had totally different 
meanings (or would have seemed 
meaningless) in many other societies. 
On the other hand, a question about 
whether religion is important in 
one's life is meaningful in virtually 
every society on earth, including 
those in which most people say it is 
not. The same is true of questions 
about respect for authority; or about 
how many children one would like to 
have; or whether or not one is satis- 
fied with one's life as a whole. 

Does Latin America Exist? 
A Cultural Geography 
of the World 

We have found that coherent pat- 
terns of cross-cultural variation exist, 
with the peoples of given societies 
taking highly distinctive positions, in 
a highly constrained fashion, across 
a wide range of orientations from 
politics to religion to sexual norms. 
This means we can now answer the 
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FIGURE 4 

Where given societies fall on two key cultural dimensions. 
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question: do the peoples of Latin 
America have relatively similar 
worldviews? 

Figure 4 shows the location of 
each society on these two dimen- 
sions. To locate them in this space, 
dummy variables were created for 
each of the 43 societies surveyed in 
1990-1993; these variables were 
mapped onto the two dimensions 
shaped by the worldviews of the re- 
spective publics. Because these 
dummy variables are extremely 
skewed, the correlations with the 
cultural dimensions are modest; but 
if we combine countries into larger 
groups (such as the Nordic group or 
the Latin American group) the cor- 
relations with the ideological space 
become quite strong. The societies 
that show similar cultural orienta- 
tions in our surveys are near each 
other on this figure. And they fall 
into intuitively meaningful clusters. 

First, it is clear that the value sys- 
tems of richer countries differ sys- 
tematically from those of poorer 

countries. The poorer coui 
to be located toward the lc 
on Figure 4, with the riche 
falling into the upper right 
quadrant. Though there ar 
deviant cases (the United ' 
ing more traditional values 
GNP per capita would pre 
overall correlation betweer 
and economic developmen 
strong. 

But the pattern is coher 
many additional respects. ] 
ple, all four of the Latin A 
societies included in the 1c 
Values survey fall into one 
cluster, reflecting the fact t 
global perspective they haN 
tively similar value systems 
had found that the Brazili2 
ple's worldview was closest 
Sweden or China; or if Ru 
fallen into the middle of tt 
American cluster, then the 
of a Latin American cultui 
be difficult to sustain. But 
the peoples of the four Lai 

can societies consistently show rela- 
tively similar values across a wide 
range of topics. 

Similarly, the two African societies 
fall into another relatively compact 
cluster. And the three Confucian- 
influenced societies of East Asia fall 
into another cluster which partly 
overlaps with another cluster con- 
taining the former communist societ- 
ies. The historically Catholic societ- 
ies of Western Europe fall into 
another compact cluster. Although 
church attendance in Western Eu- 
rope has collapsed in recent years, 
the historically Protestant societies 
of Northern Europe fall into another 
cluster (with East Germany located 

0 at the intersection of the Northern 
European cluster and the ex-commu- 
nist cluster, as her historical experi- 
ence might suggest). The United 
States and Canada constitute a 
North American cluster-and it 

,0 could be expanded to include the 
other English-speaking societies. Po- 
land is an outlier, having more tradi- 

,0 tional values than the other ex-com- 
munist societies of eastern Europe. 
But on the whole, the value systems 
of a majority of the world's people 
are anything but random: though 

the publics of shaped by a variety of factors, they 
manifest remarkably coherent pat- 
terns that must be interpreted very 

ntries tend carefully. 
)wer left Norway, Iceland, Denmark, Fin- 
r ones land and Sweden-the five Nordic 
t hand countries-form a compact sub-clus- 
:e some ter within the Northern European 
States hav- group on Figure 4. All five have re- 
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i values tural outlook associated with ration- 
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issia had of the Nordic group. Though she is 
ie Latin geographically located next door to 
concept Belgium and shares a common lan- 

re would guage with half of Belgium, The 
in fact, Netherlands is culturally much closer 
tin Ameri- to the Nordic countries than to Bel- 
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gium. Historically, The Netherlands 
has been shaped by Protestantism; 
even the Dutch Catholics today are 
remarkably Calvinist. And although 
the churches themselves are now a 
fading influence in West European 
society, religious traditions helped 
shape enduring national cultures that 
persist today. Thus, culturally, The 
Netherlands is located somewhere 
between Norway and Sweden. 

Belgium, France, Italy, Spain, Por- 
tugal and Austria constitute another 
cluster in the cultural space of Fig- 
ure 4. Though church attendance 
has declined drastically, all of these 
countries were historically Catholic. 
Furthermore, this cluster is adjacent 
to a Latin American (an overwhelm- 
ingly Catholic) cluster containing 
Mexico, Argentina, Chile, and Bra- 
zil. These predominantly Catholic 
countries form a fairly coherent 
group. One could even expand this 
cluster to include the four other his- 
torically Catholic countries, Poland, 
Hungary, Slovenia, and Lithuania. 
The last four countries are outliers, 
probably because the rising prosper- 
ity experienced by West European 
Catholic countries in recent decades 
did not extend to them, and they are 
more permeated by Survival values 
than the rest of the Catholic group. 
On the modernization dimension, 
however, their values are almost as 
traditional as those of other Catholic 
countries (and they have more tradi- 
tional values than the other ex-so- 
cialist countries). As Basanez (1993) 
demonstrates, the Protestant-Catho- 
lic differences do not simply reflect 
the fact that the historically Protes- 
tant countries tend to be richer than 
the historically Catholic ones: con- 
trolling for GDP/capita, the value 
differences between them remain 
significant at the .001 level. 

The former West German and 
East German regions of Germany 
were still independent states when 
these surveys were carried out and 
were thus sampled separately. 
Though West Germany falls into the 
upper right-hand quadrant with the 
other West European societies, and 
East Germany into the upper left- 
hand quadrant containing most of 
the historically communist societies, 
the two societies are relatively close 
to each other on the two main cul- 
tural dimensions. From 1945 to 

1990, the communist regime made a 
massive effort to reshape East Ger- 
man culture to support a Marxist 
and atheistic authoritarian regime. 
Simultaneously, the Western powers 
launched massive efforts to remake 
political culture to support a market- 
oriented Western liberal democracy. 
It seems that 45 years under radi- 
cally different regimes did have an 
impact: by 1990, the two societies 
were some distance apart, especially 
along the Postmodernization dimen- 
sion. But even more impressive is 
the fact that, in global perspective, 
the basic cultural values of the two 
societies were still relatively similar. 
This natural experiment indicates 
that, even when it makes a conscious 
and concerted effort to do so, the 
ability of a regime to reshape its un- 
derlying culture is limited. After 45 
years under radically different politi- 
cal and economic institutions, in 
their basic values East Germany and 
West Germany remained about as 
similar to each other as the United 
States and Canada. 

Almost all of the socialist or ex- 
socialist societies fall into the upper 
left-hand quadrant. They are charac- 
terized by (1) survival values, and 
(2) a strong emphasis on state au- 
thority, rather than traditional au- 
thority. Poland is an outlier, distin- 
guished from the other socialist 
societies by her strong traditional- 
religious values. China is an outlier 
in the opposite direction-the least 
religious and most state-oriented 
society for which we have data. 
These societies' positions reflect 
their distinctive cultural heritages. 
On one hand, adherence to the 
Catholic church has been a mainstay 
of the Polish struggle for indepen- 
dence since 1792. The church contin- 
ued to play a vital role in this strug- 
gle throughout the 1980s, revitalizing 
the role of religion in the national 
culture. 

China, on the other hand, has had 
a relatively secular cultural system 
for two thousand years, and bureau- 
cratic authority developed within the 
Confucian system long before it 
reached the West. Thus China and 
the other Confucian-influences soci- 
eties of East Asia have possessed the 
bureaucratic component of modern 
culture for a very long time. Until 
recently, they lacked the emphasis 

on science and technology and the 
esteem for economic achievement 
that are its other main components; 
but their secular, bureaucratic heri- 
tage probably helped to facilitate 
rapid economic development once 
these were attained. China's tradi- 
tional emphasis on the state was 
probably reinforced by four decades 
of socialism. Japan, another Confu- 
cian-influenced society; and both 
East and West Germany are also 
characterized by relatively strong 
emphasis on rational-legal authority. 

Most of the socialist and ex-social- 
ist societies are oriented toward ra- 
tional-legal, rather than traditional- 
religious authority. Their people 
have experienced four to eight de- 
cades of socialist regimes in which 
religion has been systematically re- 
pressed and in which it is perfectly 
realistic to consider politics impor- 
tant because economic life, cultural 
life, and even one's chances of sur- 
vival depend on the state. The so- 
cialist states were probably the most 
heavily bureaucratized, centralized 
and secularized societies in history, 
and they held science and technol- 
ogy in such esteem that their elites 
legitimated their power by the claim 
that they ruled not through the un- 
scientific and fallible process of ma- 
jority rule, but according to the prin- 
ciples of scientific socialism. By these 
standards, the socialist states repre- 
sented the culmination of modern- 
ization-and the fact that, on Figure 
4, they are located near the Modern- 
ization pole of the Traditional Au- 
thority-Rational-legal Authority di- 
mension seems appropriate. 

We find that a Latin American 
culture does exist. But reality is 
multi-layered. The points at which 
each society is located on Figure 4 
are determined by empirical re- 
search. But the boundaries drawn 
around these points reflect theoreti- 
cal considerations, and could be 
drawn in a number of alternative 
ways. Empirically, a Latin American 
cluster does exist-but it would be 
easy to extend the boundaries of this 
cluster to include Spain and Portu- 
gal. We would then have an His- 
panic cluster, for Spain and Portugal 
are as close to Mexico and Argen- 
tina as the latter are to Chile and 
Brazil. Furthermore, Italy (a major 
source of immigration to Latin 
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America) is also located nearby.3 
Finally, we could also merge the 
Latin American cluster with the 
Catholic Europe cluster and parts of 
Eastern Europe, to create a broad 
yet reasonably compact Catholic 
cluster containing all of the histori- 
cally Catholic societies. Both theo- 
retically and empirically, all of these 
clusters overlap. Latin America ex- 
ists-but it reflects the intersection 
of a variety of economic, religious, 
and historical influences. 

Do Institutions Determine 
Culture? 

Across a wide range of basic val- 
ues, the historically Protestant coun- 
tries of both Northern Europe and 
North America form one large 
group; similarly, the historically 
Catholic countries of Western Eu- 
rope, Latin America, and Eastern 
Europe form another broad but rea- 
sonably cohesive cluster. Despite the 
enormous recent changes linked with 
economic and social modernization, 
and despite the tremendous sociopo- 
litical changes linked with commu- 
nist domination of several histori- 
cally Catholic societies throughout 
the Cold War, in global perspective 
the historically Catholic societies still 
have relatively similar cultural val- 
ues-as do the historically Protestant 
societies. As Figure 5 illustrates, the 
Catholic societies form a group char- 
acterized by more traditional values, 
and by greater emphasis on survival 
values, than holds true of most Prot- 
estant societies. On this figure Po- 
land and Ireland are no longer outli- 
ers. They fit into a broad cluster of 
societies historically shaped by Ro- 
man Catholicism. 

At first glance, this might seem to 
constitute strong evidence for an 
institutional determinist interpreta- 
tion. If institutional determinism is 
simply taken to mean that a society's 
institutions are among the factors 
that help shape its culture, it is un- 
doubtedly correct. But institutional 
determinism is often pushed to a 
much more extreme claim. It is 
taken to mean that institutions alone 
determine a society's cultural values, 
so one needn't really take cultural 
factors into account: if one changes 
the institutions, the culture automat- 
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Where given societies fall on two key cultural dimensions. 
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the given nation on each of the two dimensions. 

ically changes to fit it. Examining the 
evidence more closely, it is clear that 
this position is untenable. 

There are major cultural differ- 
ences between Protestant and Cath- 
olic societies, but for the most part 
they do not reflect the direct influ- 
ence of the Catholic and Protestant 
churches today. For the direct influ- 
ence of the church today is very 
slight in many of these countries. 
Though church attendance remains 
high in Poland and Ireland (and the 
United States), it has fallen drasti- 
cally in most of the historically Cath- 
olic countries; and it has fallen even 
more drastically in most historically 
Protestant European societies, to the 
point where some observers now 
speak of the Nordic countries as 
post-Christian societies. The societ- 
ies that are historically Catholic still 
show very distinct values from those 
that are historically Protestant- 
even among segments of the popula- 
tion who have no contact with the 

church today. These values persist as 
part of the cultural heritage of given 
nations, and not through the direct 
influence of religious institutions. 
This cultural heritage has been 
shaped by the economic, political, 
and social experience of the given 
people, including the fact that the 
Protestant societies industrialized 
earlier than most of the Catholic 
societies-which at an even earlier 
stage of history may, in turn, have 
been linked with religious differences 
(as Weber suggests), but is certainly 
not a case of direct institutional de- 
terminism. 

There is a remarkable degree of 
coherence to these cross-cultural 
differences. On Figure 4, forty of the 
43 societies fall into compact clusters 
with coherent cultural heritages, 
such as Latin America or Eastern 
Europe or East Asia. There are only 
three outliers on this figure: Poland, 
Ireland, and Northern Ireland. Both 
Poland and Ireland might be de- 
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scribed as hyper-Catholic societies, 
for both societies were occupied and 
dominated for centuries by more 
powerful non-Catholic neighbors, 
and both responded to pressures 
toward cultural assimilation by an 
intense re-emphasis of their Roman 
Catholic heritage as a means of pre- 
serving national identity. Ironically, 
this may have led to a similar reac- 
tion on the part of the Irish Protes- 
tants, who constitute a small minor- 
ity within Ireland as a whole and 
might be described as hyper-Protes- 
tants. 

In most countries, these cultural 
differences reflect the entire histori- 
cal experience of given societies, and 
not the influence of the respective 
churches today. This point becomes 
vividly evident when we examine the 
value systems of such societies as 
The Netherlands and Germany- 
both of which were historically Prot- 
estant societies, but (as a conse- 
quence of different birth-rates and 
different rates of religious attrition) 
have about as many practicing Cath- 
olics as Protestants today. Despite 
these changes in their current reli- 
gious makeup, both The Netherlands 
and Germany manifest typically 
Protestant values. Moreover, the 
Catholics and Protestants within 
these societies do not show markedly 
different values: Dutch Catholics to- 
day are about as Calvinist as the 
members of the Dutch Reformed 
Church. 

The communist ideology has been 
described as a secular religion, and 
the historically Communist societies 
also make up a coherent cluster, 
which partly overlaps with the Cath- 
olic cluster. Thirteen of the 14 for- 
merly communist societies fall into a 
compact cluster in the upper left- 
hand quadrant, and this East Euro- 
pean cluster could easily be ex- 
panded to include China and East 
Germany. And as we have noted, 
though they are located on two dif- 
ferent continents and span the Cath- 
olic-Protestant divide, the five Eng- 
lish-speaking societies are also 
relatively near to each other on this 
cultural map; a common language is 
the unifying factor in this case. But 
the most pervasive influence of all 
seems to be economic development. 
Both the modernization dimension 
and the postmodernization dimen- 

sion are strongly correlated with a 
society's level of economic develop- 
ment. The values of richer societies 
differ systematically from those of 
poorer societies. Clearly, institu- 
tional determinism would be a far 
too simple interpretation of the evi- 
dence. Though the impact of reli- 
gious institutions is evident, eco- 
nomic, political, geographic, 
linguistic, and other factors also play 
major roles. The worldview of a 
given people reflects its entire histor- 
ical heritage. 

Stability and Change in the 
Worldviews of Given Societies 

The World Values Survey has car- 
ried out two waves of fieldwork, 
which enables us to examine the sta- 
bility of the worldviews of given soci- 
eties over time. Our theoretical 
framework implies that we should 
find gradual changes, linked with 
economic development. At the same 
time, the overall configuration 
should be stable, with coherent cul- 
tural zones persisting over time. Cul- 
tural differences are relatively stable; 
though the basic values of a given 
society can change over time, they 
do so gradually, largely through in- 
tergenerational population replace- 
ment. This implies that the cultural 
locations that we have just charted 
should be reasonably stable over 
time, and a recognizable Latin 
American cluster (and African or 
Confucian clusters) should persist 
from one decade to the next. 

But our theoretical framework 
implies that gradual cultural changes 
are occurring, linked with the pro- 
cesses of modernization and post- 
modernization. Industrialization and 
all the concomitant processes of 
change are driving the transition 
from traditional to secular-rational 
values. Similarly, the economic mira- 
cles and welfare states that emerged 
in the post-World War II era have 
produced societies in which very few 
die of starvation; this is giving rise to 
an intergenerational shift from sur- 
vival values to well-being values. 

Intergenerational population re- 
placement is not the only factor in- 
volved. Current economic and politi- 
cal conditions also have a 
predictable impact. Since our theory 

holds that changes are driven by ris- 
ing levels of security, we would ex- 
pect a major decline in economic 
and physical security to retard or 
reverse the effects of intergeneration- 
al population replacement. On the 
other hand, periods of exceptional 
prosperity would tend to magnify the 
effects of generational change. 

Figure 6 shows the empirical re- 
sults. This figure maps each society 
on the Modernization and Postmod- 
ernization dimensions respectively. 
This map is similar to Figures 4 and 
5 but goes beyond them, presenting 
a dynamic perspective. With every 
society for which we have valid data 
from both 1981 and 1990, we show 
its position at both time points. 
Thus, Figure 6 shows two dots for 
Sweden, labeled "Sweden 81" and 
"Sweden 90" showing the position of 
the Swedish public as measured in 
the 1981 and 1990 surveys, respec- 
tively.4 

This graph is based on a factor 
analysis that utilizes only about half 
as many variables as the one under- 
lying Figures 4 and 5, since we could 
only use only those indicators of the 
modernization and postmoderniza- 
tion dimensions that were included 
in both surveys. Though it uses 22 
more surveys and 20 fewer variables 
than the corresponding analysis 
based on the 1990 data only, the re- 
sulting factor structure is a close ap- 
proximation of the one shown in 
Figure 1. And on the whole, the po- 
sitions of the given societies are sim- 
ilar to those they had in 1990. 

The massive data base underlying 
Figure 6 (based on 65 surveys, car- 
ried out in 44 societies) indicates 
that we are dealing with coherent 
and stable cross-cultural differences. 
Though we are particularly inter- 
ested in the changes that occur from 
1981 to 1990, the position of each 
society in 1981 is relatively close to 
its position in 1990. Thus, "Sweden 
81" is located relatively near to 
"Sweden 90"; and "USA 81" is rela- 
tively close to "USA 90"; as are 
"South Korea 81" and "South Korea 
90," and "Spain 81" and "Spain 90," 
and so on. 

Moreover, these societies fall into 
coherent clusters. The same basic 
pattern emerges as the one we saw 
earlier in Figures 4 and 5. The loca- 
tions of these societies reflect their 
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FIGURE 6 

Positions of given societies on two cultural dimensions in 1981 and 1990 
Surveys. 
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levels of economic development, 
with the poorer societies located to- 
ward the lower left-hand corner and 
the richer ones near the upper right 
hand corner of Figure 6. But a soci- 
ety's religious heritage, language, 
geographic location, and whether or 
not it experienced communist domi- 
nation also seem to influence the 
cultural locations of these societies. 
Thus, the Nordic societies constitute 
a coherent cluster near the upper 
right, and they form part of a 
broader (historically Protestant) 
Northern European cluster. The 
countries of Catholic Europe form 
another coherent cluster, as do the 
Confucian-influenced societies of 
East Asia. Eastern Europe forms 
another cluster; and it falls into a 
broader ex-communist zone that in- 
corporates Eastern Europe, plus cul- 
turally adjacent positions of North- 
ern Europe and East Asia. The 
United States and Canada form a 
compact North American cluster 
into which all four surveys fall; but 
this is part of a broader Eng- 

lish-speaking zone that includes 
Great Britain (at both time points), 
the Republic of Ireland and North- 
ern Ireland (in both 1981 and 1990). 
"Australia 81" also falls into this Eng- 
lish-speaking zone. (Australia was 
not included in the 1990 survey, and 
so did not appear in our previous 
analyses-but she was surveyed in 
1981, and the data indicate that, de- 
spite great geographical distance, 
Australia is culturally a close neigh- 
bor of Britain and Canada.) We find 
a coherent pattern of cross-cultural 
differences in which continuity is far 
more prominent than change. 

But significant cultural changes 
have been taking place, and they are 
visible on Figure 6. The most strik- 
ing aspect of this map of cultural 
change is the fact that most of the 
arrows point upward or to the right. 
This means that most of the changes 
are moving away from the "Tradi- 
tional authority" pole toward the 
"Secular-rational authority" pole; or 
from "Survival" values toward the 
"Well-being" values. In other words, 

the main shift is from the cultural 
values linked with low levels of eco- 
nomic development, toward the val- 
ues linked with higher levels of eco- 
nomic development. 

But some of these shifts move in 
the opposite direction, toward tradi- 
tional values, and the pattern is far 
from random. Three of these societ- 
ies experienced economic stagnation 
and political collapse during the pe- 
riod from 1981 to 1990, and all three 
of them show shifts that are mainly 
downward or to the left. In the case 
of Argentina, the movement is mini- 
mal. In the case of Hungary, it is 
more substantial, with the main com- 
ponent of change being toward 
stronger emphasis on survival values 
and a secondary component of secu- 
larization. The South African public 
shows the largest changes of all, with 
a sizable shift toward "Survival" val- 
ues and a lesser movement toward 
"Traditional" authority. 

The 18 remaining societies for 
which we have data on cultural 
change, experienced relatively nor- 
mal conditions. In 16 of these 18 
cases the main shift is upward or to 
the right (or both) that is, in the 
direction linked with economic de- 
velopment. We find two exceptions: 
the British shifted toward greater 
emphasis on "Survival" values from 
1981 to 1990; and the French public 
showed a slight movement toward 
emphasis on "Traditional" authority 
(though the shift is so small that it 
may simply reflect sampling error). 
But in South Korea, Japan, West 
Germany, Norway, Iceland, Finland, 
Sweden, The Netherlands, Ireland, 
Northern Ireland, Belgium Italy, 
Spain, Canada, the United States 
and Mexico, the main shift is either 
upward or to the right or both. 
Some of these shifts are minimal, 
but some are rather large. Cultural 
change has been moving in the di- 
rection of Modernization and Post- 
modernization: cultural change 
shows some degree of predictability. 

Data from the third wave of the 
WVS have begun to come in, per- 
mitting some further tests. This third 
wave is being carried out in a num- 
ber of Latin American societies, in 
addition to the four that were ana- 
lyzed here; and the data from three 
of them (Venezuela, the Dominican 
Republic, and Puerto Rico) have 
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been received at the time of this 
writing. Do they fit into the "Latin 
American" cluster-or is it really 
only a "Mexico-Argentina-Brazil- 
Chile" cluster? In fact, the three new 
countries fit into the Latin American 
cluster quite well. When we add 
Venezuela to the analysis in Figure 
6, she falls into a position just below 
"Brazil 90," while the Dominican 
Republic falls slightly to the Right of 
that point. Puerto Rico takes a posi- 
tion about halfway between "Vene- 
zuela 95" and "Ireland 81." Puerto 
Rico is relatively near to the Eng- 
lish-speaking group, but can still be 
included in the Latin American clus- 
ter-a finding that seems to reflect 
her unique historical heritage. Data 
from Taiwan had also arrived, pro- 
viding another test of the Confucian 
cultural zone. When added to the 
analysis in Figure 6, "Taiwan 95" 
takes a position to the right of 
"South Korea 81," and also falls into 
the right ball park. 

Figure 6 is already packed to a 
density that strains the eye, and 
when we add a third time point for 
each society (some of them showing 
relatively large movements over 
time, like Spain and Italy) we will 
inevitably find increasing amounts of 
overlap in this finite space. Never- 
theless, the pattern is far from ran- 
dom and we expect that it will con- 
tinue to be so. Despite considerable 
variation between the societies of 
Latin America, and considerable 
changes over time, a coherent Latin 
American cultural zone manifests 
itself in comparative data represent- 
ing most of the world's population. 
And a distinctive Confucian cultural 
zone is also evident. Thus, the an- 
swer to both of the questions in our 
title is positive. 

Conclusion 

We should point out that this analy- 
sis has imposed a difficult test of 
whether Latin American (or Confu- 
cian or English-speaking) culture 
exists. One can readily imagine that 
a study designed to focus on the dis- 
tinctive feature of Hispanic culture 
versus Confucian or Anglo-Saxon 
culture might come up with far more 
striking contrasts between the world- 
views of the respective peoples. But 

the analysis presented here is based 
on a dataset that was designed to 
focus on concerns that are not re- 
gion-specific, but are meaningful in 
virtually any society around the 
world. Nevertheless, we find clear 
and distinct cultural zones. 

Furthermore, this investigation 
was motivated by an interest in de- 
velopmental concepts and was de- 
signed to examine the extent to 
which economic development gives 
rise to systematic cultural changes 
linked with the modernization and 
postmodernization processes, respec- 
tively. We do indeed find evidence 
that each of these processes is linked 
with major dimension of cross-cul- 
tural variation. But it is worth em- 
phasizing that even in an analysis 
designed to focus on developmental 
processes, we find coherent and dis- 
tinctive cultural patterns that can 
readily be described as Latin Ameri- 
can (or Hispanic), African, Confu- 
cian, English-speaking, ex-Commu- 
nist, and so forth. 

Our research has mainly focused 
on broad patterns of global change 
and will probably continue to do so. 
But we must respect what the data 
are telling us. One finding that 
emerges clearly is the fact that dis- 
tinctive cultural zones exist-even 
apart from the fact that these societ- 
ies have widely differing levels of 
economic development and different 
levels of modernization and post- 
modernization. 

The World Values Surveys reveal 
huge differences between the basic 
values of people in different cultural 
zones. These cross-cultural differ- 
ences are coherent and relatively 
stable. And they have important be- 
havioral consequences. To demon- 
strate the latter claim would require 
far more space than is available 
here, but a large body of supporting 
evidence indicates that the cultural 
variables we have just examined are 
closely linked with a variety of im- 
portant societal characteristics rang- 
ing from the persistence of stable 
democracy, to economic growth 
rates and fertility rates (Inglehart, 
forthcoming). The obvious rational 
choice for the typical American, may 
not be the rational choice for an Is- 
lamic fundamentalist. To understand 
a given people's worldview and its 
implications requires a detailed 

knowledge of that society's history 
and culture. 

Though the importance of eco- 
nomic factors is evident, in keeping 
with modernization (and postmod- 
ernization) theory, a society's reli- 
gious institutions, political experi- 
ence, language, geographic location 
and other factors also play important 
roles in shaping its value system. 
Economic factors alone do not de- 
termine what people want and how 
they behave. The worldview of a 
given people reflects its entire histor- 
ical heritage. 

Notes 
1. This article is based on material from 

Ronald Inglehart, Modernization and Postmod- 
emization: Cultural, Economic and Political 
Change in 43 Societies (Princeton: Princeton 
University Press, 1997-forthcoming). 

2. The data from both the 1981 and 1990 
World Values Surveys are available from the 
ICPSR survey data archive. 

3. The notion that Argentina is uniquely 
close to Southern Europe does not hold up 
very well however, since Mexico is just as 
close to the Southern European societies as is 
Argentina. 

4. The "1981" surveys were actually carried 
out in 1981-1983; and the "1990" surveys 
were actually carried out in 1990-1993. In 
both cases, most of the surveys were carried 
out in the initial year, however. The third 
wave began fieldwork in Fall, 1995 and will 
continue through the end of 1996. 
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0 n the final day of her American 
Government class last spring, one of 
my wife's students approached her 
and said, "You're a really great 
teacher. It's too bad you're teaching 
this subject. I hate politics." The 
young man had begun the course 
getting D's and F's, but gradually 
raised his grades to B's. Clearly he 
was diving into the work, but the 
dislike of politics that he brought 
into the course remained. 

Professor Linda Bennett's experi- 
ence at Wittenberg University typi- 
fies what many people tell me and 
my observations confirm.2 Today's 
young Americans on and off campus 
have a visceral dislike of politics, and 
it is expressed in many ways. 

Like many Americans over 30, 
young people do not trust politi- 
cians, believing many to be corrupt 
and self-serving. Large percentages 
think government is unresponsive to 
people like themselves, and that gov- 
ernment is too much in thrall to 
well-organized special interest 
groups. The 1994 National Election 
Study found, for example, that 77% 
of Americans under 30 said they 
trusted the Federal government to 
do the right thing only "some of the 
time" or "none of the time"; 79% 
thought that Washington was run to 
benefit just "a few big interests look- 
ing out for themselves"; and 54% 
believed that "quite a few" of the 
people in government are crooked.3 
(Among those over 30, 79% said 
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they did not trust the government in 
Washington to do the right thing; 
80% thought it benefitted just a few 
big interests; and 51% said that 
quite a few people in government 
were crooked.) Large portions of 
young Americans do not think that 
they have any political clout or that 
national politicians are solicitous of 
their opinions. The 1994 NES found, 
for example, that nearly half (49%) 
of Americans under 30 agreed they 
had no say in what the national gov- 
ernment did (compared to 57% of 
those over 30), and 62% agreed that 
national politicians did not care what 
they thought (as did 67% of Ameri- 
cans over 30). 

Another indication of young 
Americans' disconnection from poli- 
tics is that many do not vote. Voter 
participation among Americans un- 
der 30 today is typically 20-30 per- 
centage points lower than among 
people over 30. Only 35% of respon- 
dents under 30 told the NES they 
had voted in 1994, compared to 64% 
of those over 30.4 Census Bureau 
surveys find large portions of col- 
lege-aged Americans are not regis- 
tered to vote, and comparatively 
small proportions of those registered 
actually go to the polls (see, e.g., 
DiBiaggio 1996). The League of 
Women Voters estimated last spring 
that only 28% of citizens under 30 
would be likely to vote in 1996, com- 
pared to roughly two-thirds of those 
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over age 50 (U.S. News & World Re- 
port 1996). 

Another indication of young peo- 
ple's distance from politics can be 
found in reports of reliance on the 
mass media for political information. 
Large portions of Americans under 
30 do not watch or listen to the 
news on T.V. or radio, and they 
don't read about public affairs in 
newspapers or magazines. An April 
1996 poll conducted on behalf of the 
Pew Research Center for The Peo- 
ple & The Press found that Ameri- 
cans under 30 were considerably less 
likely than their elders to report 
reading newspapers, watching the 
news on T.V., or listening to radio 
news reports (Pew Center 1996). 
The "age gap" in viewing the nightly 
network newscasts is particularly 
noteworthy. Sixty-four percent of 
Americans over 65 told the Pew 
Center they are regular viewers of 
the evening news shows on NBC, 
CBS, or ABC; but only 22% of 
those under 30 claimed to be regular 
viewers. The same poll found that 
Americans under 30 are less likely to 
say they regularly watch or listen to 
T.V. or radio talk shows where peo- 
ple express political opinions. On the 
other hand, the Pew Center's poll 
found no "age gap" in reports of 
exposure to entertainment media. 
Hence, young Americans' claim that 
they are too busy to follow media 
accounts of public affairs rings hol- 
low (Pew Center 1996). 
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ple's distance from politics can be 
found in reports of reliance on the 
mass media for political information. 
Large portions of Americans under 
30 do not watch or listen to the 
news on T.V. or radio, and they 
don't read about public affairs in 
newspapers or magazines. An April 
1996 poll conducted on behalf of the 
Pew Research Center for The Peo- 
ple & The Press found that Ameri- 
cans under 30 were considerably less 
likely than their elders to report 
reading newspapers, watching the 
news on T.V., or listening to radio 
news reports (Pew Center 1996). 
The "age gap" in viewing the nightly 
network newscasts is particularly 
noteworthy. Sixty-four percent of 
Americans over 65 told the Pew 
Center they are regular viewers of 
the evening news shows on NBC, 
CBS, or ABC; but only 22% of 
those under 30 claimed to be regular 
viewers. The same poll found that 
Americans under 30 are less likely to 
say they regularly watch or listen to 
T.V. or radio talk shows where peo- 
ple express political opinions. On the 
other hand, the Pew Center's poll 
found no "age gap" in reports of 
exposure to entertainment media. 
Hence, young Americans' claim that 
they are too busy to follow media 
accounts of public affairs rings hol- 
low (Pew Center 1996). 
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