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reveals and expresses our freedom and in a manner that is fundamental
to (4) the doctrine of autonomy as well.

I will argue eventually that a parallel quartet of commitments, with
problems similar to Reinhold's, can also be found (with distinctive varia-
tions in subclaims) at the heart of the systems of his major successors,
Fichte and Hegel (see below Chapters 3 and 6). For this chapter, the
initial characterization of Reinhold's philosophy is meant merely to set
the stage for the sections that follow, which will be devoted to investigat-
ing the four main doctrines in detail by explaining their particular mean-
ing in Reinhold's work, indicating their connections with his ultimate
motives, and preparing the study of their more general ramifications for
the later reception of Kant in the major German idealists.

B . R E I N H O L D ' S F I R S T D O C T R I N E : P H I L O S O P H Y AS
P U B L I C A N D CERTAIN

B. 1. The Background of the Quest for Certainty

In elaborating on this first aspect of Reinhold's treatment of Kant, it is
necessary to determine more precisely what the insistence on certainty
consists in and how Reinhold arrived at it. Philosophers have often in-
sisted on certainty, but this demand has rarely been understandable to
outsiders, and usually it has been tied up with some kind of obscure and
complex epistemological project. It is significant that originally Rein-
hold's concern with certainty developed independently of any deep epis-
temological investigations and had precisely the main aim of giving
philosophy a form that could make it immediately effective with non-
specialists. What Reinhold initially demands is not the mere certainty that
an expert might claim relative to his colleagues, as in the case of the
mathematically self-evident, but rather a kind of immediate certainty, a
certainty that can be shared by layman and professional alike.

The background of Reinhold's concern here can be easily understood
from his involvement in the controversies that arose during the period of
enlightened despotism. At the time of Joseph II and Frederick the Great,
theological views in German-speaking lands took on an extremely liberal
character at the level of the academic and governmental establishment, a
tendency that was not shared by the population at large.26 The contrast

26 See Wilhelm Lutgert, Die Religion des deutschen Idealismus und ihr Ende (Gutersloh: Ber-
telsmann, 1923), vol. 1; Karl Aner, Die TheologiederLessingzeit (Halle: Neimeyer, 1924); and
Werner Schneiders, Die xvahre Aufkldrung (Freiburg: Alber, 1974).
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between a loose deism at the top and a resurgent pietism at the broad
base of society was enough to force academies to pose questions such as
how proper it is to "deceive one's own people" by leading them by various
indirect means toward liberal views that they would never accept directly
on first sight. Reinhold had experienced this contrast in a very personal
manner in Austria when his youthful commitment to an advanced intel-
lectual life in the priesthood was shattered by threats to reform move-
ments and a decree suspending the Jesuits. After a period of disorienta-
tion (1774-82), he found a home with the leading radical group of
Viennese intellectuals, the famous lodge Zur Wahren Eintracht.27 He
wrote numerous pseudonymous articles for them against reactionaries in
the church hierarchy,28 but the restrictions of his vows and the growing
power of conservatives in Vienna forced him to flee to Germany. When he
eventually gained refuge in Weimar (1784), his underground connec-
tions and literary talents allowed him to use Wieland's influential Teutscher
Merkur as the vehicle for similar but more theoretical pieces in behalf of
the Enlightenment.29 Reinhold was a zealous convert to Protestantism,
which he took to be responsible for the fortunate "secularization of the
sciences" and their deliverance from scholastic superstition, as illustrated
by a frequently invoked contrast between political as well as scientific
developments in modern England and authoritarian Spain. In aiming to
reinvigorate the "spirit of the Reformation," he naturally focused on
Catholicism as a scapegoat and attacked all political and moral domina-
tion of common people by authorities.

At this time Reinhold had not developed a very detailed or original
philosophical program, and yet the fundamentals of his later thought
were already in evidence. He campaigned for Aufkldrung - literally, a

27 For more on this lodge period, see H. Gliwitzky, "C. L. Reinholds erster Standpunkt-
wechsel," in Philosophie aus einem Prinzip, pp. 63ff.; Charles H. O'Brien, "Ideas of Religious
Toleration at the Time of Joseph II," in Transactions of the American Philosophical Society
(Philadelphia) 59 (1967): 5QfF.; Helmut Reinalter, 'Josephinismus, Geheimgesellschaften
undjakobinismus," in Ungarn und Osterreich unter Maria Theresa undJoseph II, ed. A. Drabek,
A. Plascka, and A. Wondruszka (Vienna: Verlag der osterreichischen Akademie der
Wissenschaften, 1982), p. 66; Lodi, Tauwetter, p. 228; Gerhard W. Fuchs, Karl Leonhard
Reinhold: Illuminat und Philosoph (Frankfurt: Peter Lang, 1994).

28 Later Reinhold spoke of the "allgemeiner Autorwut" that broke out in Vienna, when "in a
space of less than three years, thousands of authors arose, each an apostle of Enlighten-
ment" (Schriften, p. 11). On this "Broschurenflut," see Lodi, Tauwetter, pp. 217ff. Reinhold's
flight is understandable because, despite the liberalism of Joseph II, especially harsh mea-
sures were taken against violations of vows by clerics. See O'Brien, "Ideas," p. 28.

29 The titles of some of Reinhold's essays in the Schriften are revealing: "Thoughts on Enlight-
enment," "The Sciences Before and After their Secularization," and "Vindication of the
Reformation."
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0,8 REINHOLD

"clearing up" of concepts30 - and for popular education, Erastianism, and
a more natural structure of social life. Not surprisingly, he condemned
monastic vows, especially celibacy, which was perhaps the sore point of his
own turn from the Roman church.31 The main claims that would be the
pillars of his system were already present in these popular essays. The
enemy was esoteric and unscientific monkishness; the weapons against it
were the secular thoughts that human satisfaction could be gained
through understanding this world alone,32 and that the power of the idea
of Selbstdenken, self-determination, was ultimately irresistible.33 Reinhold
effectively promulgated the textbook notion that the scientific revolution
rested on turning to "graspable things" and expressing their principles in
a way that the common crowd (Pobel) could appreciate,34 and he argued
that similar methods could lead to a realization of universal rights inde-
pendent of special authorities. Reinhold repeatedly conjoined the two
themes of the autonomy of morals (especially its independence from
dogmatic religion) and the emptiness of esoteric "scholastic logic."35 At
one point he practically defined the "revolution" of the Enlightenment in
terms of an appreciation of these points, but he added that this growing
appreciation tended to get stuck in disappointing generalizations, so it
had not yet really penetrated the masses.36 It was because of this basically
practical purpose of thoroughly and irreversibly changing the ideology of
the common people that Reinhold was already at this time looking for a
philosophy that could ground his Enlightenment doctrines in immediate
certainty.

At first Reinhold unfortunately did not have much of a method for
attaining such certainty. The best he could do was to stress the idea of
clear "mediating" or "overlapping" concepts ("communication bridges
between science [Wissenschaft] and ignorance [Unwissenheit]")37 such as
the image of God as a loving father, which were supposedly not too high
for the layman and not too low for the philosopher, and thus could help
to lead ordinary people from authoritarian to critical attitudes - for exam-

30 Reinhold, Schriften, p. 12.
31 Ibid., p. 38; cf. his Versuch, p. 52.
32 Reinhold, Schriften, p. 37.
33 Ibid., p. 39.
34 Ibid., p. 40. Cf. Reinhold's Briefe I, p. iv-v.
35 The enemy here was not merely the old stalking horse of scholastic syllogisms. Pre-Critical

metaphysics in general was under fire. Thus the whole "spiritualist" (dualist) tradition is
treated by Reinhold as "neo-Platonic esoterica" (Briefe I, p. 178).

36 Reinhold, Schriften, p. 13. The underdeveloped structure of Austrian society was also a
cause of Joseph II's failure. Cf. Reinhold's concern for the social conditions for moral
development at Briefel, p. 336.

37 Reinhold, Schriften, p. 130; cf. Briefel, p. 369.
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pie, from thoughts of God as tyrant to God as designer. This example
illustrates the basic rationalist approach that Reinhold took to certainty:
he always stressed the uncertainty that arises from ambiguity rather than
mere ignorance or distance, and so, despite his great familiarity with the
empiricists, skeptical representationalism was never his own main worry.
What he desperately sought was some means for securing premises that
would avoid the problem of ambiguity, premises that would carry, as his
example suggests, substantive metaphysical implications while somehow
remaining free from the entangling complexities of the dogmatic philo-
sophical tradition. In general, his methodological faith, here and to the
very end of his career, rested in the power of analysis. He believed that if
philosophers could only break down their concepts - or, as he would later
say, the pure phenomena, or the terms of their language - simple compo-
nents would be revealed about which no one could disagree. In fact,
though, he did not get very far with such analysis, and it seems all too
obvious that the more he moved in this direction, the more he was head-
ing into the very intricacies of academic philosophy that he wanted to
avoid. Reinhold thus has an uncanny resemblance to the philosophers
who succeeded him more than a century later in Vienna, and who tem-
porarily swept the field with their own enthusiastic foundational pro-
grams, such as phenomenology or the "linguistic turn," only to flounder
on the dogmas of their own revolutions.

It was only after Reinhold struck out on his own, when he had a chance
to search for a method among the latest philosophical movements in
Germany (in 1785), that he began to appreciate Kant. Reinhold's strug-
gle for a politically effective philosophy coincided with his search for a
firm philosophical ground for the ethical and theological version of the
doctrine of autonomy to which he was antecedently committed. This ex-
plains how he so suddenly believed that Kant's Critical system alone pro-
vided the practical effectiveness and theoretical firmness that was simulta-
neously required. He immediately focused on the end point of Kant's
system, the moral proof of God, and he even claimed that this new proof
was as immediately certain as our own self-consciousness: "The cognitive
ground practical reason provides for the existence and attributes of God
is thus not only as firm and unchangeable as the essence of reason itself, but
it is as intuitive and illuminating as the self-consciousness which one has
of one's rational essence."38

It is amazing that such a strong claim could have been made prior even

38 Reinhold, Briefe I, p. 174; cf. ibid., p. 214. Anticipations of this view can be found in
Rousseau's well-known account of the faith of the Savoyard Vicar in Emile (book 4).
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1OO REINHOLD

to the publication of Kant's second Critique (1788), in which the moral
proof was first properly set out in detail (and in a way that tried to avoid
talk of "intuition" of one's "essence"), and yet it is really not surprising
that Reinhold located the philosophical foundation he was seeking in the
slim nontheoretical component of Kant's first Critical work. Reinhold
had always been a man of action, and, as Fichte fairly observed, above all
he "always wanted to improve people through philosophy."39 Time and
again he claimed, like most thinkers of his era, that the "real" philosophi-
cal issues were "the ground of our duties" and "the basis for an afterlife."40

When he first wrote to Kant, Reinhold admitted that it was the moral
proof of God that had initially attracted him to the Critical philosophy,
and even that it was all he really understood.41 Later he explained that
the prime purpose of the Letters was to "draw attention to those results of
the Critique of Pure Reason which bear on the basic truths of religion and
morality,"42 for these are the ones to which "we cannot be indifferent."43

Contemporary philosophy students, who are taught to focus almost
entirely on the first three hundred pages of the Critique, and all its compli-
cated arguments about space, time, and the categories and principles of
theoretical understanding, would be astounded to see how these sections
are neglected by Reinhold. The volume that succeeded in supposedly
delivering the main content of the Critique to its immediate German
audience simply passed over the key theoretical discussions and jumped
to the relatively slim sections on practical issues, as is immediately evident
from the surprising individual titles of Reinhold's Letters:

1. The spirit of the age and the present situation of the sciences gives
notice of a general reformation of philosophy.

2. The need for a highest rule of taste; guiding principles for positive
theology and jurisprudence, but above all for a first principle of
natural law and morals.

39 See the letter of Fichte to Reinhold, April 22, 1799. Cf. Fichte to Reinhold, July 2, 1795.
Correspondence with Fichte will be cited by date as published in/ . G. Fichte-Gesamtausgabe
der Bayerischen Akademie der Wissenschaften (GA), ed. R. Lauth and Hans Jacob (Stuttgart:
Frommann, 1964-).

40 Reinhold, Briefs I, p. iv; Briefe II, p. 24; Versuch, p. 74; Philosophie als strenge Wissenschaft, p.
359-

41 See the letter of Reinhold to Kant, Oct. 12, 1787. Cf. Versuch, p. 54; and below at n. 211.
42 Reinhold, Versuch, p. 57.
43 Reinhold, Briefel, p. 92. This volume includes the twelve letters that I list in the text; for a

list of the similar titles of the shorter set of eight letters in the earlier Teutscher Merkur
version, see von Schonborn, Bibliographie, pp. 69-70.
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REINHOLD S CONTRIBUTION 1O1

3. Agitation in the field of philosophy of religion gives notice of a refor-
mation. My judgment on the Kantian philosophy in general.

4. The result of Kantian philosophy on the question of the existence of
God, compared with general as well as specific results of previous
philosophy on this.

5. The results of the critique of reason on the necessary relation be-
tween morality and religion.

6. Kantian rational faith compared with metaphysical and hyperphysical
grounds of conviction.

7. On the elements and previous manner of conviction of the basic
verities of religion.

8. The result of the critique of reason for the afterlife.
9. Exposition of the metaphysical grounds for knowing the immortality

of the soul, in respect to their origin as well as their consequences.
10. Outlines of the history of the idea of mind.
11. Key to the rational psychology of the Greeks.
12. Points on the influence on civil and moral culture of undeveloped

and misunderstood basic verities of religion.

The main feature of the remarkable — and at first very widely accepted -
reformulation of the Critical philosophy in Reinhold's Letters is the im-
plication that the Critique concerns almost nothing other than consider-
ations about the conditions of morality and freedom, and is designed to
give a definitive resolution of these issues in a way that can at once satisfy
both "the schools" and "the world." Methodologically, the key point here
is that Reinhold obviously believes that by shifting the discussion wholly to
topics of practical concern, such as freedom, the philosophy of the Cri-
tique, and it alone, can address fundamental issues in a way that connects
with what is truly popular. Only in this way can it be actually received as
universally acceptable, or allgemeingeltend, and not only valid in principle.

Kant himself often emphasized that his Critical approach to the old
metaphysical issues of rational theology and psychology was meant as not
just one more scaffolding of subtle arguments. Rather it was rooted, in a
typical Enlightenment and Rousseauian manner, in something that is
already part of common belief. This view was held not only with an eye to
finding beliefs that could continue to hold out under all rational inves-
tigation, so that they could be part of a truly solid system; it was also held
because Kant regarded any other approach inappropriate, no matter what
hidden theoretical validity it might have. This is because, on account of
his strong notion of fairness, it was crucial to Kant that one's ultimate fate
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1O2 REINHOLD

could not be determined by complex theoretical methods to which one
could not expect all mature people to have adequate access.44 Reinhold's
background shows that he was, if anything, even more devoted to this
egalitarian ideal of the Enlightenment. It may well be that it was primarily
because of what he took to be the centrality of this ideal that Reinhold
even went so far as to call the Critique the "Evangel of Pure Reason," and to
speak freely of Kant as the new Immanuel who would eventually be at least
as honored as Jesus.45

B. 2. Tensions in "an Easier, More Popular Approach"

In explaining the results of the Critique, Reinhold had to admit that he was
connecting them not with Kant's actual premises, which were too com-
plex for a work aimed at a broad public, but with "the present convictions
of the time," "its essential scientific and moral needs."46 There is an
obvious problem here, a tension that was noted above (sec. A. 2). On the
one hand, Reinhold is turning to Kant because he promises a unification
of the "commonest and the most enlightened faith,"47 a "strict" proof that
rests on "ever-present motives"48 and avoids the "unholy distinction be-
tween esoteric and exoteric religion."49 On the other hand, Reinhold's

44 J. B. Schneewind traces the significant theological presuppositions at work here in his The
Invention of Autonomy (Cambridge: Cambridge University Press, 1997).

45 Reinhold, Briefel, p. 104. At one point, thinking it was written by Kant, Reinhold also called
Fichte's Critique of All Revelation the "Evangel." See Reinhold's letter to Baggesen, June 22,
1792, in Fichte im Gesprdch, vol. I, ed. Erich Fuchs (Stuttgart: Frommann, 1978), p. 35; and
Schiller's letter to Korner, Aug. 29, 1787, in Friedrich Schiller, Werke. Nationalausgabe, vol.
24, p. 143, which is discussed in Sabine Roehr, "Zum Einfluss K. L. Reinholds auf Schillers
Kant-Rezeption" (forthcoming). A major leader of this "evangelical" movement was
Friedrich Niethammer. See above Chapter 1, n. 38, and Hans-Peter Nowitzki, "'Geh hin
und predige das Neue Evangelium': Friedrich Phillip Immanuel Niethammers Weg von
der Nostrifikation zur Renuntiation als ausserordentlicher Professor der Philosophic in
Jena," in Evolution des Geistes: Jena um 1800, ed. F. Strack (Stuttgart: Klett-Cotta, 1994), pp.
94"!23.

46 Reinhold, Versuch, p. 57. This led to a general tendency to read the Critique "backward," i.e.,
beginning with the religious themes at the end of the Dialectic. See Timm, Gott, p. 387.

47 Reinhold, Briefel, p. 147.
48 Ibid., p. 139.
49 Ibid., p. 136. H. Timm argues that throughout his work Reinhold was dominated by the

idea of a "philosophy of reconciliation" that presupposes that the fundamental problem of
philosophy is a basic cultural division caused by the faith-versus-reason controversy raised
by the "Pantheismusstreit" of 1785 (Gott, pp. 397ft".; cf. Beiser, Fate of Reason, p. 235). This
interpretation has to be balanced by the evidence noted above that Reinhold's basic
attitudes were already formed in his Vienna years, when he was stressing political and
religious issues well before this specific controversy. Nonetheless, the later controversy can
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reluctance to present a full version of the proof itself implies that there is
more than what can be handled with truly immediate certainty.50 The best
he can say is that while the "results" of the Critique satisfy "the most
common understanding," its "grounds" satisfy the "sharpest thinker."51

Here he is conceding that Kant's own premises may after all lack certainty
in the immediate, popular fashion he had originally demanded.52

In trying to resolve this difficulty, Reinhold had to embark on a new
stage in his thought wherein he became much more a reviser than an
expositor of Kant.53 Even with his sympathetic preconceptions, he could
hold on only so long to the idea that one of the last - and, for most
readers, one of the most debatable - aspects of the Critical system, the
moral proof of God, was a matter of Cartesian certainty. Rather than move
away from insisting on absolute certainty at the foundation of philoso-
phy,54 Reinhold's first move was to give up on adhering absolutely to Kant,
and instead to stress all the more heavily the demand for an allgemeingel-
tend55 ultimate premise, a premise that "is not simply found true by all
who understand it but rather also actually understood by every sound and
philosophical mind."56 The concession that such a premise was not to be
found anywhere in Kant himself, let alone in the moral argument, came
most directly in the preface (also published in a separate version) to Rein-

certainly help us to understand many of Reinhold's works, and esp. his Herzenserleicht-
erungen zweier Menschenfreunde in Vertraulichen Brief en ilber Johann Caspar Lavaters Glauben-
serkenntnis (Frankfurt: Weidmann, 1785).

50 In a letter of Jan. 12, 1788, Reinhold admits to Kant that he hasn't given an "actual
exposition" of the argument.

51 Reinhold, Briefel, p. 139. Cf. below at n. 99. The project of finding better "grounds" for
Kant's "results" was taken over later not only by Fichte but also Schelling, and, through
him, Hegel.

52 I mean this implicit concession to be distinguishable from Reinhold's much later and more
general Jacobian view that all philosophy lacks certainty and must leave room for faith and
a basic gulf between speculation and life. See below at n. 87; Lauth, "Fichtes und Reinholds
Verhaltnis," p. 197; and A. Klemmt, "Die philosophische Entwicklung K. L. Reinholds nach
1800," Zeitschrift fur philosophische Forschung 15 (1961): 275.

53 This change is marked by Reinhold's decision not to call his next work, as he had once
intended, an "Introduction to the Critique of Pure Reason." See his letter to Kant, March 1,
1788, and cf. Teichner, Rekonstruktion, pp. 220, 238. Ironically, Kant's own objection to
Reinhold was that Reinhold had become too abstract and hence failed to make the details
of Critical philosophy truly popular. See Kant's letters to Reinhold, Sept. 21, 1791, and to
Beck, Nov. 2, 1791.

54 This path was espoused at the time byj. F. Fries. See, e.g., his Reinhold, Fichte, und Schelling
(Jena, 1803), p. 8.

55 See Reinhold, Versuch, p. 66; and Beytrdge zur Berichtigung bisheriger Missverstdndnisse der
Philosophen (Jena: Mauke, 1790), vol. 1, chap. 2; and the discussion in Daniel Breazeale,
"Reinhold's Elementary Philosophy," Reviezv of Metaphysics 35 (1982): 790-4.

56 Reinhold, Versuch, p. 72.
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104 REINHOLD

hold's first major systematic work, entitled "On the Previous Fate of
the Kantian Philosophy" (in Versuch einer neuen Theorie des menschlichen
Vorstellungsvermogens, 1789). The "previous fate" consisted precisely in the
first Critiques failing to find the kind of immediate acceptance - even
after the Letters- that Reinhold had anticipated. As a consequence, Rein-
hold set about charting his own all too influential "easier way"57 -
eventually employing what I will call the "short argument" - for present-
ing the heart of the Critical metaphysics (see below sec. C. 6). True to his
long-standing convictions, he suggested that the main problem here
rested in a failure of analysis: Kant had "simply assumed" the basic con-
cept of representation (Vorstellung) ,58 By focusing on and breaking down
this central concept into its components, one could supposedly gain "that
which in its nature [would] thoroughly insure against the previous misun-
derstandings and [which] when put at the base of the Kantian theory of
cognition would provide certainty for it."59 Such an approach, which
entirely bypassed the Critiques own focus on the transcendental structure
of judgment as the source of the categories, went directly against Kant's
own view, as expressed most vividly in a letter to the reviewer Garve:

It is of the highest importance to give a deduction of the pure concepts of
the understanding, the categories, that is, to show the possibility of wholly a
priori concepts of things in general; for, without this deduction, pure a
priori knowledge can have no certainty. Well then I should like someone to
try to do this in an easier, more popular fashion [NB]; he will then experi-
ence the great difficulties that are to be found in this field of speculation.
But he will never deduce the categories from any other source than that
which I have indicated, of that I am certain.60

Although Kant had no way of knowing of Reinhold's work at the time, the
"popular fashion" he warned about in this remark from 1783 applies
perfectly to Reinhold's new approach, which substituted, for Kant's com-
plex treatment of judgmental experience, an "easier" approach from the
mere notion of representation as such. It appears that Reinhold simply
could not escape the lure of a strong foundationalist program once he
thought he had found in representation an Archimedean point for con-
structing a whole system with an immediately accessible, absolutely cer-

57 Ibid., p. 62.
58 Ibid., p. 63.
59 Ibid.
60 Kant, letter to Garve, Aug. 7, 1783, translation from Correspondence/Immanuel Kant, ed. and

trans. A. Zweig (Cambridge: Cambridge University Press, 1999), p. 197.
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tain, and endlessly fertile basis. This was a fateful shift, for when later
idealists placed slightly different notions at the base of their own systems,
they still took over the main features of the questionable key changes in
the form and content of Critical philosophy that Reinhold introduced
(see below Chapter 3).

B. 3. The New Basis: Representation

Although it is well known that the notion of representation is central to
the whole tradition growing out of Locke's "new way of ideas," and that
later developments in a wide range of traditions into our own time have
continued to give it a central role, it is still remarkable that Reinhold came
to focus so strongly on the notion. "Representation" does function as the
most general term in one list that Kant provides,61 but there is no indica-
tion that the term is meant to have any privilege. Rather - and this is
precisely what is unsatisfactory to Reinhold - Kant tends to begin his
arguments with the much more limited notion of experience (Erfahrung)
or cognition (Erkenntnis) (see above Chapter 1, sec. B. 3). This notion
signifies not a simple impression but rather a complex of concepts and
intuitions that is organized by a logical structure of judgment, and that is
examined on the presumption of our having some kind of warranted
objectivity (without which there is no point in even asking, as Kant does
from the beginning, e.g., how our geometrical representations of space
and time might "always" fit the objects of our experience). Reinhold felt
such a beginning point was simply too hypothetical. Presumably it left the
Critique without an absolute ground that all must affirm, even the ignorant
and the skeptical.62

There are a variety of incidental factors that may well have influenced
Reinhold here. We know that just before this period Reinhold had
worked as an instructor teaching about Leibniz. Representation is, of
course, a basic notion of the Leibnizian system that dominated Germany

61 See Kant, Critique of Pure Reason, A 320/ B 336. This passage was noted in a review by C. G.
Schutz that Reinhold read in the Jena Allgemeine Literatur Zeitung (1785). See below at n. 68;
and Angelica Nuzzo, "Metamorphosen der Freiheit in der Jenenser Kant-Rezeption
(1785-1804)," in Evolution des Geistes, p. 489.

62 See Reinhold, Fundament, pp. 91, 129; and his Beytrdge zur Berichtigung bisheriger Missver-
stdndnisse der Philosophen, vol. 2 (Jena: Mauke, 1794), p. 419. Cf.J. E. Erdmann, A History of
Philosophy, vol. 2, trans. W. S. Hough (London: Sonnenschein, 1897), p. 475. I believe
Erdmann errs here, however, in implying that Kant read and approved all of the essay that
was published as the "Vorrede" of the Versuch.
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1O6 REINHOLD

at the time, and it was emphasized by Reinhold's first teacher in Germany,
Ernst Platner of Leipzig.63 It is also clear that Reinhold knew of reactions
to the first Critique that took Kant's talk of representation (as in the phrase
"space and time are mere forms of representation") in the doctrine of
transcendental idealism to imply a mysterious and entirely subjective posi-
tion.64 It was an obvious task, then, for any defender of Kant to attempt to
clarify the notion of representation. Unfortunately, in picking up on this
notion, Reinhold tended to exacerbate rather than to set to rest the main
problem of Kant's readers, namely, their tendency, like that of many
interpreters to this day, to project back on to the Critical system what is a
crude conflation of empirical and transcendental uses of the term - a
distinction that Kant himself introduced and would have been the last to
confuse. On an "empirical" understanding of the term, which tends to be
the focus for Reinhold as well as Kant's first reviewers and the whole
empiricist tradition, "representation" signifies an inner, psychological epi-
sode, typically involving mere private "sense data." Beginning with such
episodes, especially from a standard empiricist perspective, naturally
leads into all sorts of thorny skeptical problems as soon as one tries to
move from this slender basis, by whatever psychological mechanisms, to
rational claims about an external world with physical objects, other
minds, or, for that matter, anything with genuine semantic content. What
Kant himself emphasizes, however, is not the empirical notion of repre-
sentation but a "transcendental" understanding of the term, one that
stands, first of all, simply for a methodological reminder that, for epis-
temic purposes, a formal distinction can be made between any view of
things (whatever way they are cognitively represented, be it in theories,
maps, sensibility, language, etc.) and the things themselves (so that we
can begin to ask questions such as how good is a particular view, what is it
like, etc.). He goes on to add, of course, that he believes that we can find
specific a priori features governing our perceptual experience (i.e., em-
pirical knowledge). The crucial point to realize is that the eventual discov-
ery and deduction of these features, and the further metaphysical inter-
pretation of them as requiring a doctrine of transcendental idealism, is
something that obviously follows upon, and cannot precede or be reduced
to, the mere taking of an initial and general transcendental, or nonem-

63 See Fuchs, Reinhold, pp. 34, 51. Platner criticized Kant and had a considerable following of
his own.

64 Reinhold, Versuch, p. 31. The Feder-Garve Gottingen review (see below n. 69) andjacobi's
work were most influential in generating this subjective reading.
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R E I N H O L D ' S C O N T R I B U T I O N 107

pirical, perspective on experience.65 Nowhere in Kant's methodological
or eventual metaphysical distinction between representations and things
in themselves does he give any reason to give priority to isolated minds
and private impressions as such, or to presume that there is some barrier
in principle to knowing objects at all, and so it is no wonder that Kant
himself never focuses on the notion of a bare particular representation, as
if he would have to work his way "out" from there.

B. 4. Reinhold's Principle of Consciousness and Kant's
Transcendental Deduction

All this leaves it unclear why the notion of representation was not merely
treated by Reinhold but given priority in the manner it was, especially
since at first sight it hardly seems a fertile enough notion to be able to
function as the keystone for a whole system. There is, however, one well-
known way that one might try to use it as such a keystone while also
connecting it to themes that seem Kantian. This would be to take the bare
notion of representation, or perhaps a minimal notion of one's own
representation,66 as the starting point for a transcendental deduction
which would prove, and not "simply assume," that there is objective expe-
rience. This is in fact the way that Kant's deduction of the categories has
often been read67 - especially in the Strawsonian antiskeptical reconstruc-
tions of our own time - and it explains one reason why later interpreters,
such as Rorty, have interpreted Kant as starting from a foundation of
representation in the empirical sense. But although this approach fits
much of the spirit and effect of Reinhold's work, there are great intrinsic
and textual difficulties with ascribing this strategy to Kant. There is also

65 A fine account of such a "nonempirical" methodological perspective is given in Gerold
Prauss, Einfuhrung in die Erkenntnistheorie (Darmstadt: Wissenschaftliche Buchgesellschaft,
1980).

66 As P. F. Strawson's interpretation {Bounds of Sense [London: Methuen, 1966]) stresses, in
understanding a representation as itself something in contrast to what it is about, one is
naturally led to the thought of oneself as having representations. This approach, along with
the fact that Kant uses the phrase "I think" so often, can easily suggest a basis for the
deduction that focuses on beginning from the "self-ascribability" of representations. Some
exegetical as well as systematic problems with this tempting and still-influential line of
interpretation are pointed out in my "Kant's Transcendental Deduction as a Regressive
Argument," Kant-Studien 69 (1978): 273-85.

67 See criticisms in my "Recent Work on Kant's Theoretical Philosophy," American Philosophical
Quarterly 19 (1982): 11-12, and "Kant and Guyer on Apperception," Archiv filr Geschichte
der Philosophie 65 (1983): 174-86.
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1O8 REINHOLD

the remarkable fact that the details of the deduction do not figure much
at all in Reinhold's discussion, so it is unlikely that whatever interest he
had in representation was dependent on this or any other particular
reconstruction of the deduction. One explanation for this may be his
predominantly practical orientation; another is perhaps the fact that even
Johann Schultz's straightforward summary of the Critique, on which Rein-
hold, like many others, relied heavily from the start, played down the
deduction.68 This is not untypical for the times, for the famous Feder-
Garve review did the same.69

What may make it especially difficult to believe that Reinhold could
have so ignored Kant's deduction is the fact that, in distinguishing Kant
from Leibniz, Reinhold shows he is quite aware of the importance of the
notion of the synthetic unification of representations, a notion that does of
course play a key role in the deduction. That is, Reinhold's own basic
principle might understandably be thought to be an analog to the notion
of the synthetic unity of apperception in Kant's deduction. The "principle
of consciousness," which Reinhold introduced as fundamental imme-
diately after the Letters, also makes a basic claim about consciousness as
synthetic, for it states that with every representing there must be a repre-
sented (object) and a representer (subject) that are distinguished and
related. Nonetheless, the Letters reveals that Reinhold's idea of a general
principle of synthesis in consciousness has its source not in the Transcen-
dental Analytic's account of synthesis as judgment (at B 129), which is the
account directly relevant to Kant's deduction, but rather in his study of
the Transcendental Dialectic, and, in particular, in Kant's discussion in
the Paralogisms of the metaphysical rather than epistemological nature of
the notion of the "I."70 The main idea of Reinhold's own systematic book,
Essay on a New Theory of the Human Power of Representation (Versuch einer
neuen Theorie des menschlichen Vorstellungsvermogens) can thus be under-

68 See Reinhold's letter to Kant, Oct. 12, 1787. Reinhold read the review in the Allgemeine
Literatur-Zeitung (Jena, 1785) of Johann Schultz's Erlduterungen iiberden Herrn Professor Kants
Critik der reinen Vernunft (Konigsberg, 1784); cf. the helpful apparatus of the English edi-
tion, Exposition of Kant's Critique of Pure Reason, trans. James Morrison (Ottawa: University of
Ottawa, 1995). On Reinhold's bypassing of the deduction, see below Chapter 2, sec. C. 8;
and Richard Kroner, Von Kant bis Hegel (Tubingen: Mohr, 1977, 3d ed.), vol. 1, p. 325. For
similar reactions by Reinhold's contemporaries, see Benno Erdmann, Kants Kriticismus in
der ersten und der zweiten Auflage der Kritik der reinen Vernunft (Leipzig: Voss, 1878), p. 127. I
do not agree with the idea that Reinhold can be seen as directly completing Kant's deduc-
tion, as suggested by Gunther Baum, in "K. L. Reinholds Elementarphilosophie und die
Idee des transzendentalen Idealismus," in Philosophie aus einem Prinzip, p. 93.

69 The review is translated in Morrison's edition of Schultz, Exposition.
70 See Reinhold, Briefe I, letter 9.
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REINHOLD S CONTRIBUTION 1OQ,

stood as coming simply from his consideration of what the first Paralogism
indicates is left of our mind once all dogmatic fallacies are pared away: "If
one separates the part that the representing subject has in the power of
representation [Vorstellungsvermogen], then one obtains the pure faculty
[Vermogen] of representation [Vorstellung] and the theory of what the rep-
resenting subject can accomplish [vermag] in representing."71

While this passage discloses the main explicit source of Reinhold's
approach, an incidental occasioning ground of Reinhold's sudden em-
phasis on representative faculties could also have been Kant's first letter to
him, where Kant explained that whenever he had difficulties, his strategy
was always to "refer back to the general outline of the elements of cogni-
tion and the relevant powers of the mind."72 It is understandable that
Reinhold may have picked up on this passage in terms of his own interest
in tracing everything back to the power of representation. If he did read
the letter this way, however, he was not following Kant's own intentions. It
was a much disputed question of the time whether the various powers of
mind could be deduced from some one basic power, as Leibnizians had
suggested, and Kant was in fact quite insistent about doubting that possi-
bility.73 In passages like his remark to Reinhold, what Kant probably meant
to stress was that the "outline" of faculties, like all else in his philosophy,
could be approached through his table of categories (which he also calls
his basic "clue" or "principle"),74 which is based on judgmental and not
merely representative powers. Kant would also have been especially loath
to follow the details of Reinhold's understanding of representation, be-
cause in the principle of consciousness Reinhold took representation to
be coextensive with consciousness, whereas Kant (like Reinhold's immedi-
ate opponents, Maimon and G. E. Schulze) sharply distinguished the two
and allowed nonconscious representations.75

71 Ibid., p. 249.
72 Kant, letter to Reinhold, Dec. 28, 1787. Kant goes on to detail how the Critical system is

arranged in terms of a treatment of the faculties of cognition, pleasure/pain, and desire.
This discussion seems to have influenced the Versuch, but it is notable that, at Briefel, p. 49,
Reinhold had already called for a systematic investigation of our faculties.

73 See Dieter Henrich, "Uber die Einheit der Subjektivitat," Philosophische Rundschau 3
(1955): 29-69; and Vladimir Satura, KantsErkenntnispsychologie (Bonn: Bouvier, 1971), pp.
4off. For relevant details on the Leibnizian tradition, see Udo Thiel, "Leibniz and the
Concept of Apperception," Archiv fur Geschichte der Philosophie 76 (1994): 195-209.

74 See, e.g., the first Preface to Kant's Critique, A xx, which speaks of "the common principle"
by which "the inventory of all our possessions through pure reason is systematically ar-
ranged." Cf. Beatrice Longuenesse, Kant and the Capacity to Judge (Princeton: Princeton
University Press, 1998).

75 See Satura, Kants Erkenntnispsychologie, pp. 53ff.
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