
NIETZSCHE IN FREUDIAN

DISCOU RSE

In contrast with the ambitious syntheses those who preach a Nietzsche-Freud
Ecumenism, Freud's own discourse on Nietzsche is remarkably economical and
concise. Nietzsche only appears in Freud's work in the form of brief refer-
ences, following the general mode of all philosophical presence there. At first
glance unpredictable, brief, and stereotypical, references to Nietzsche periodic-
ally breach the continuity of his psychoanalytic discourse.

As otherwise Freud claims to have read very little of Nietzsche, we are left to
interpret these traces, which constitute the most precise form of Nietzsche's
presence in Freud. We find ourselves in possession of a dozen disparate
allusions, but by elucidating these allusions within their context, and by going
back to their sources in Nietzsche's texts (and we are free to correct or elaborate
upon them where Freud approximates the reference), we can see the outline of a
web of important indications concerning the points of Freud's interest in
Nietzschean thematics.

We know that these references fill, in Freud's theoretical strategy, the
function of an anticipatory and legitimating intuition regarding the discovery of
psychoanalysis. In this manner, Freud indicates the meaning to which he wishes
to guide his reader, for whomever might wish to follow the path that leads from
Nietzsche to psychoanalysis.

N I E T Z S C H E ' S S T A T U S I N F R E U D ' S

P H I L O S O P H I C A L T O P O G R A P H Y

We will first examine the texts where Freud in some way invests Nietzsche with
the function of a precursor.

In 1914, in the Contribution to the History of the Psychoanalytic Movement,
Nietzsche is mentioned in a prominent position among those who anticipated
the psychoanalytic theses, right after Schopenhauer. It is a symbolic situation;
in Freud's philosophical galaxy, Nietzsche plays the role of a satellite to the
Frankfurt philosopher. We thus need to discern what, in the Nietzschean
reference, reflects the influence of Schopenhauer, who had already expressed it.

But we get the impression that the philosophical taboo is overdetermined
in the particular case of Nietzsche, since Freud makes the strange declaration
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N I E T Z S C H E IN F R E U D I A N D I S C O U R S E 37

that 'the great pleasure I took from Nietzsche's work, I later denied myself
(behindert) with the conscious motivation that I would not be entrapped, in the
elaboration of impressions furnished by psychoanalysis, by any exterior repre-
sentation' (Erwartungsvorstellung). Nietzsche is thus the object of a retention of
a particularly determined (and fully conscious) interest, in proportion to the
enjoyment (Genuss) which resulted.

This declaration conforms to preceding ones, insofar as it confirms the limit
of Freud's knowledge of Nietzsche's work, at the same time as it confirms the
privileged bond between the two bodies of thought, since according to Freud's
paradoxical rationale, the imperative to abstinence from reading philosophy is
more rigorous and willing than the danger of allegiance is great. Freud recog-
nizes that his affinity with Nietzsche is particularly pregnant, thus justifying the
most energetic defence measures. A strange and profound bond ties Freud
to Nietzsche; placed at a distance, with determination, this supposedly barely
known stranger comes back to haunt psychoanalytic truth like its shadow. Such
is the peculiar mixture of affinity and alterity entertained even by Freud, and
which one who analyses the relationships between Freud and Nietzsche has the
delicate task of separating.

The second great text to make a reference, Selbstdarstellung (1925) confirms
the 1914 version. This is the famous passage where Freud affirms having
carefully avoided approaching philosophy, then notes his 'concordances held'
with Schopenhauer. Nietzsche's position there is also symbolic; his name is
somehow evoked in association with that of Schopenhauer:

Nietzsche is the other philosopher whose intuitions and apperceptions
(Ahnungen und Einsichten) often coincide (sich decken) in the most
astonishing ways with the painfully acquired results of psychoanalysis; for
that reason (gerard darum) I have for a long time avoided him; I consider
it certainly less of a priority than maintaining my own impartiality
(Unbefangenheif).

Thus we see confirmed:

1 That Nietzsche is associated with Schopenhauer; he is even a sort of other
Schopenhauer (der andere Philosoph} - this does not signify that his
importance is secondary, but Freud's use of Nietzsche is from the outset
mediated by a filiation, such that in referring to Nietzsche, Freud always gives
the feeling of referring to a family of familiar thought at least as far as
Nietzsche's philosophy is unique or disruptive.

2 That the frequency of Nietzschean anticipations, their acuity and their gravity
are strongly felt by Freud. There persists in his evocations something like
admiration for Nietzsche's anticipatory 'divinations', but these are precisely
of the order of a prescience or an apperception - this is why Freud takes care
to oppose him once more with the 'pain' of scientific labour, which has
authenticated Nietzsche's intuitions.
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FREUD AND N IETZSCHE

3 That Freud is indeed prevented from reading Nietzsche out of concern for his
own ingenuity, a condition of his own impartiality - and that limits his
knowledge of Nietzsche's work.

T R A U M D E U T U N G : T H E T H E O R Y O F D R E A M S

Let us see, then, what these Ahnungen und Einsichten are that Freud himself
mentions throughout his own work.

To define the scope of Nietzschean referents in the economy of Freud's work,
we should begin by pointing out the precise occurrences of Nietzsche's mention
by name in Freud's texts, to grasp both the context and the meaning, as well as
the function for which Freud needs to interpellate Nietzsche.

Nietzsche's name appears in The Interpretation of Dreams, in the chapter (VII)
dedicated to the 'psychology of the processes of dreams', at the moment when
Freud reaches the conclusion of regression. It is not simply a matter of Nietzsche
being one among other second-hand historical references, such as abounded in
the previous chapter. Here, Freud's develops some generalizations somewhat
more audacious than he permitted himself throughout a lengthy analysis of
technical minutiae.

Freud specifies the characteristics of regression by distinguishing between
its topical, temporal and formal aspects. He affects not having wanted to con-
clude without confiding in a general yet insistent 'impression' that would be
disengaged from the experience of dreams and neuroses. 'The act of dreaming
(Trdumen) is a sort of regression to the most precocious relations of the dreamer,
a revivification (Wiedererleben) of his infancy; of the past motions of drives
(Triebregungen] which have dominated him and past modes of expression
(Ausdrucksweiseri) to which he is disposed.' It is an impression that confirms,
among others, the famous law of the ontogenetic recapitulation of phylogenetic
development. 'Behind this individual infancy, we can hope to throw a glance
onto phylogenetic infancy, on the development of the human species, of which
the development of the individual is only a summary repetition influenced by the
fortuitous circumstances of life.'

At the same time, Freud throws a wink toward Nietzsche:

We sense (ahnen) the extent to which Fr. Nietzsche's words are accurate
according to which during dreams there 'endures (fortubt] a primitive
epoch of humanity', that we can no longer attain 'in a direct manner', and
we can expect to reach, through the analysis of dreams, knowledge of
man's archaic heritage, to discern what is psychically innate (das seelisch
Angeborene) in him.

Such is thus the idea that Freud recognizes as common between himself and
Nietzsche, the conception that dreams provide a privileged access to the
'antiquities of the soul', a prehistoric and phylogenetic legacy whose ontogenetic
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N I E T Z S C H E IN F R E U D I A N D I S C O U R S E 39

sediment constitutes a trace. It is one of the most fecund intuitions by which
Nietzsche perceives what the 'science of dreams' would come to confirm
experimentally.

Here, Freud obviously cites Nietzsche from memory, without indicating the
reference. In question is a passage from the thirteenth aphorism of Human, All
Too Human, in which Nietzsche declares that 'in dreams there continues to be
exercised within us a primordial part of humanity, because it is the foundation
on which higher reason is developed and continues to develop in each person'.
We see that Freud has casually used quotation marks, since only the first part of
the phrase is found in the original text — still, the attitude is little modified,
which confirms that he is citing it from memory. As for the rest of the phrase on
the indirect knowledge that dreams furnish, it is not at all in Nietzsche's text,
but it functions, in Freud's memory, to summarize an idea effectively expressed
just afterwards by Nietzsche. 'Dreams report to us of distant states of civilization
and put in our hands the means of better understanding them'. At least the idea
conforms to Nietzsche's actual thoughts on the question.

We see, then, that Freud has recognized in Nietzsche a parent idea on this
point, and he pins it to his conception by excessively condensing the formula-
tion, in order that it fulfil the function of an anticipatory reflection. If we seek to
compare Freud's and Nietzsche's conceptions, we will have to add details in the
places where Freud omits them, and to resituate these remarks in the ensemble
of Nietzsche's theory of dreams.

T H E P S Y C H O P A T M O L O G Y O F E V E R Y D A Y L I F E : M E M O R Y

Nietzsche is evoked in a note in The Psychopathology of Everyday Life, with
regard to the idea, imposed by analytic experience, 'that a resistance is opposed
to the remembering of painful impressions, and to the representation of painful
thoughts'. Now, the note goes on, if a series of authors has located this effect, it
is unquestionably to Nietzsche that we must give the most credit:

But no one among them has represented the phenomenon and its
psychological proof as exhaustively (erschopfend] and at the same time as
expressively (eindrucksvoll} as Nietzsche has done in one of his aphorisms:
I did that, says my 'memory'. I did not do it, says my pride, and it remains
adamant. In the end, it is memory who cedes.

This time Freud is precise; he indicates that in question is Aphorism 68, from
the fourth part of Beyond Good and Evil.15 Its value in Freud's eyes is to indicate,
with an extreme concision due to the clarity of the aphorism, the psychological
foundation (psycholgische Begrunduri) of a phenomenon, more expressively than
a lengthy literature on the subject.

This aphorism enjoys a prestige and an agreement particularly striking for
Freud. While taking a position on Nietzsche in 1908, during one of the
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FREUD AND NIETZSCHE

Wednesday seminars, this was the aphorism Freud had in mind when he
praised Nietzsche's psychological perspicacity. What is more extraordinary,
though, is that clinical experience would send Freud back to this aphorism.
In 1907, Ernst Lanzer, 'The Ratman', evoked the aphorism in question during
the course of a session in order to express his own conflict. Calling to mind a
criminal act 'that he did not himself recognize but which he remembers
especially as having committed', Lanzer cites Nietzsche in order to express the
conflict between memory and will, an astonishing situation that insinuates
Nietzsche between Freud and his patient, at the initiative of the patient himself,
a distinguished gebildet. What is still more curious is that before entering into
analysis, Lanzer had at least skimmed through The Psychopathology of Everyday
Life. Freud had no doubt that Lanzer had occasion to read Nietzsche's aphorism
in his own book, and then it had come back as an unconscious irony. What had
happened was that a neurotic had found his own thoughts expressed in
Nietzsche's aphorism, and there was an unexpected illustration of the psycho-
logical weight that Freud had placed on it, to the point where Nietzsche's
verbiage slid between Freud and his object. That symbolically ratified the com-
merce between the two thinkers.

But there are more precise motivations of content which are capable of
founding a meeting between Freud and Nietzsche on this idea. Paradoxically,
Nietzsche unconsciously copied this idea from Schopenhauer, whose psychology
strongly influenced Freud. In The World as Will and Representation, Schopen-
hauer described the mechanism of madness as a conflict issuing from the Will
and Intellect based on the repugnance of pride. 'We recall with what repugnance
we think of things that strongly hinder our interests, our pride and our desires,
with what pain we decide to submit to a precise and serious examination of our
intellect, with what facility we can on the contrary brusquely turn it aside.'
Based on this refusal, the mind breaks 'the thread of memory', and madness
results, expressing 'the repugnance of the will to allow to happen what is
contrary to the light of the intellect' to the point of subjugating memory.

Thus we find in Schopenhauer an analysis extracted from the mechanism,
which Nietzsche summarizes by his formula. Undeniably, it is to Schopenhauer
that credit goes for the idea's paternity, and Nietzsche spontaneously plagiarized
a work which had been so formative for him. Nietzsche, it is true, endows the
idea with an expression that concentrates in three phrases a long dialogue.
Nevertheless, that tells us that we have to seek out the implications of this
expressive formula in the overall conception of memory and repression where it
is engaged.

THE C A S E OF S C H R E B E R :

T H E S O L A R S Y M B O L O F T H E F A T H E R

The following appearance of Nietzsche in Freud's work confirms its
implications in the clinic, in the study of Schreber entitled Psychoanalytic
Remarks on the Autobiography of a Case of Paranoia (1911).
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NIETZSCHE IN FREUDIAN D ISCOURSE 41

Freud is in the process of examining a symbolic link between the father and
the sun. In order to illustrate the relationship between 'neurotic fantasies' and
'cosmic myths', he makes an allusion to one of his cases who, having 'lost his
father at an early age, sought to rediscover it in everything in nature that was
great and sublime'. There Nietzsche intervenes, induced, we see, by the most
vivid clinical experience. 'That,' he says, 'made him understand that Nietzsche's
hymn "Before Sunrise" expresses the same nostalgia'.

It is the title to the fourth text of the third part of Thus Spoke Zarathustra.
In fact, we find there a sort of hymn to the dawn of nature, to pure Sky as the
image of innocence and the great 'Yes'. By that, Zarathustra's message sum-
marizes a benediction to 'Sky of accident', 'Sky of innocence', 'Sky of exuber-
ance'. 'Before sunrise' symbolizes 'the great and unlimited Yes', before the
coming of mediating clouds.

It is curious that Freud would evoke this hymn to the sky in relation to a
myth about the Sun, since, if we refer back to Nietzsche's idea, it is the sunrise
that interrupts the enjoyment of innocence before daybreak. The Sky is thus the
enemy of the Sun, symbolizing the paternal complex by its dazzling aspect.
In fact, Freud has in mind a transparent idea that imposes the relation. As he
recalls in his notes, 'Nietzsche also lost his father while still an infant', a point
on which Freud had insisted during the Wednesday seminar at the Vienna
Society dedicated to Ecce Homo, and which he maintains here. Zarathustra's
sacred admiration before Nature's sublime is here translated into Nietzsche's
paternal complex, a sublimated quest for an absent father.

Once again, the rapprochement is rapid. Freud has retained from his reading
of the text the exaltation of the natural sublime, and he can overstep the
opposition between the Sky and the Sun, however essential to the meaning of
the text, in order to seize the document, the analogy between the neurotic sense
of the cosmic myth and its poetic expression. The philosophical poetry thus
gives its mode of expression (langage) to the neurotic who is himself the
ontogenetic expression of a phylogenetic myth.

It is in this spirit that Freud uses Nietzsche's mode of expression, and assigns
it a particular importance, for it expresses in all its depth the cosmic dimension
of ontogenetic experience. In addition, even if the relation does not linger on
the details of the content, it is no longer a banal citation. Nietzsche is not a
simple cultural referent for Freud. These few fragments that he knew reside in
his memory in a sufficiently vivid fashion as to be reactualized through an
analogy induced from clinical experience. Independently of the diagnosis of
Nietzsche's case and his own pathology, a privileged relation joins his poetic
expression to the language of the depths — which naturally leads 'the psychology
of the depths' to what Freud reads in it.

That is how Freud uses the text, but beyond this usage, the text contains
a signification which engages the whole conception of morality and guilt.
Without a doubt, Freud saw in that text one of the essential subjects with which
his theory of Neurosis is compared. Thus we will have to re-read it from the

c \ 28perspective or this comparison.
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42 F R E U D AND N IETZSCHE

C H A R A C T E R - T Y P E S : C R I M E A N D G U I L T

At the end of a small work of 1915, On Character-Types Met With in Psycho-
analytic Work, at the conclusion of an elaboration on 'criminals by feelings of
guilt', a new analogy with Nietzsche appears.

'A friend had afterwards remarked on this point that the "criminal by feeling
of guilt" was also known to Nietzsche. The pre-existence of the feeling of guilt
and turning aside from the act (Verwendung der Tat) in order to rationalize it
glitters before us in Zarathustra's discourse, 'On the pale criminal'. We will
leave to future research die problem of deciding how criminals are to be counted
among these 'pale ones'.

Returning to the characteristics of Nietzsche's intervention in Freud's
discourse, we see it placed at the end of a precise development, in order to give it
a somehow typical dimension. As it occurs, the pale silhouette of the guilty
criminal serves to fix it as a type in the psychography just previously evoked.
Nietzsche appears, not fortuitously, as the portraitist of what otherwise remains
an abstract type, a wonderful encounter between Freud's typology and that of
Nietzsche, as a double determination. On the other hand, the same char-
acteristics are attributed to Nietzsche's intervention; striking, sparkling, we hear
that he gives his expressive touches to a type, so much so that it can guide future
research, as a veritable nosographic framework. Freud is not far from propos-
ing to designate the type of criminal-by-guilt as the 'pale criminal complex'. This
text, from the first part of Thus Spoke Zarathustra?® thus serves once more
as a clinical document, this time by furnishing an instrument of nosographic
generalization.

Freud, again, does not ask more, but he discovers (nor fortuitously) the
pathways to the theory of guilt, designated by the problem that we will have to
envision from the meaning of Nietzsche's general theory of the criminal.

G R O U P P S Y C H O L O G Y A N D T H E A N A L Y S I S O F

T H E E G O : O V E R M A N

Ubermensch, one of Nietzsche's major concepts, is evoked in the tenth chapter of
Group Psychology and the Analysis of the Ego (1921), but in an apparently
confusing context.

Describing 'the crowd and the primitive horde', Freud relates 'the father of
the primitive horde' to Nietzsche's Overman. 'At the beginning of human
history, it was only Overman that Nietzsche expected in the future'. On what
does Freud base this astonishing equivalence between the originary collective
father and Overman? We are tempted to think that the relationship is arbitrary
and only engages the name of Overman, but Freud has indicated a common
point to us in the context, the overdevelopment of the Ego.

In the beginning, the father of the primitive horde enjoys, in contrast to the
constraint of the crowd, an exceptional liberty. 'The individuals of the crowd
were as constrained as we find them today, but the father of the primitive horde
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N I E T Z S C H E IN F R E U D I A N D I S C O U R S E 43

was free.' Following a description of this liberty, which establishes the Overman
analogy, Freud goes on to say that 'his intellectual acts, even in an isolated state
(in der Vereinzelung), were strong and independent, his will did not need to
be reinforced by that of others'. In effect, the originary father enjoys in the
beginning the same supreme prerogative of self-sufficiency that Nietzsche
accords to Overman in the future.

But this self-sufficiency for Freud reveals a precise reality, the sovereign
development of a form of hypertrophied narcissism. 'His Ego had few libidinal
attachments; he loved no one outside of himself and only loved others to the
extent that they served his needs. His Ego gives up nothing excessive to his
objects.' From this angle, the analogy with Overman becomes strongly reve-
latory. On the one hand, it contains the principle of a Freudian interpretation of
Overman; on the other hand, it permits Freud to situate his paradoxical sense
of the equivalence between Overman and the originary Father.

We see that the free exercise of Will to Power immediately has for Freud the
sense of an an-object relation, where at the least the relation to the object is
especially loose and refined. To be independent (unabhangig) signifies for Freud
a relative disengagement from object-oriented investments. We know that the
inverse development of the Ego's libido and the libido of the object characterizes
Narcissism. 'The more one absorbs, the more the other is impoverished', Freud
explains in his essay on Narcissism. " If we represent 'an originary investment
of the Ego's libido, which is later on transferred to objects, but which still
fundamentally persists and is borne around its object-investments, like the body
of a protoplasmic animalcule around the pseudopods that it had emitted,' we
find an impressive expression of this exorbitant development of the Ego's libido
that characterizes super-humanity.

But at the same time, we understand the profound sense of opposition that
makes Freud situate, at the origin, this sovereign privilege of primary narcissism,
which Nietzsche locates in the future. The hypothesis of an 'originary father' or
an 'Overman' is no longer important in itself; what matters is that the attained
type of the most integrally conceivable narcissism is related by Freud to an
interrupted and lapsed before, while for Nietzsche it is reactivated as the living
end toward which becoming legitimately tends. In other words, Overman
realizes a narcissism that is outlined in a supreme indifference toward the other,
characterizing the master, so that the putting to death of the Father also signifies
the arrest of the death of narcissism — that is why Freud neither awaits nor
welcomes the coming of Overman....

This rapprochement, we can see, introduces an essential comparison of the
meaning of the origin of narcissism, decisive in our comparison of Freud and
Nietzsche. In fact, there is more to the rapprochement between Father and
Overman than a fortuitous analogy; it is one of Freud's oldest ideas. When
Freud wrote his 1921 work, perhaps he had not forgotten that, nearly a quarter
of a century earlier, he had already formulated the idea. In a manuscript dating
from 31 May 1897 and addressed to Fliess, Freud invoked both the idea and the
name of Nietzsche's Overman in order to conclude one of his first ethnological
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FREUD AND N IETZSCHE

articles. There, Freud maintains that 'incest is an anti-social fact that, in order to
exist, civilization has had bit by bit to renounce'.35 In this precise place, he adds,
'Antinomy: "Overman"'.

So in this first formulation where Freud outlines his great theory of
civilization and instincts, the specific reference to Nietzsche's Overman theory
(to which the quotation marks attest) is imposed, not fortuitously, and remains
linked for a long time to Freud's ethnological theory. Thus the 1921 allusion
is a sort of reappearance; far from being improvised, it is linked to an old line
of reflection.

The two allusions are mutually clarifying. In the glimmer of the development
of Group Psychology and the Analysis of the Ego, the brief mention of 1897 takes
on a precise and familiar signification. Incest defines one of the limits of
collective morality, that of prohibition, while Overman symbolizes the other
limit. Incest expresses, in fact, the renunciation of the pleasure principle by the
masses, while Overman symbolizes the non-mediated pleasure principle, of
which Freud's homology will be the chief of the horde that appeared between
these two texts, in Totem and Taboo (1912-13).

In addition, Freud's relation to the Overman theory becomes understandable
as exhibiting as an 'antinomy' the conflict between the instincts and human law,
which is at the heart of Freud's theory of Kultur. When he notices in
Michelangelo's Moses 'something ... of Overman', Freud gives Nietzsche's
attribute to the very figure of the Law!

THE EGO AND THE ID:

N I E T Z S C H E B E T W E E N F R E U D A N D G R O D D E C K

At the moment when, in the framework of his second phase, Freud introduces
the concept of Id (Es], he is advised that, even before Groddeck instituted the
use of the concept, Nietzsche had already inaugurated the usage. In the text
where Freud introduces the denomination, referring to Groddeck, he takes care
to point out in a note that 'Groddeck himself has indeed followed Nietzsche's
example, in whose work this grammatical expression is used to indicate that
there is in our being something impersonal and necessarily submitted to nature
in some way.'

Freud does not give more precision to the term, but takes its usage as acquired.
Whether a vague memory or an insistent impression, Freud thus conceives of a
certain use by Nietzsche of this concept in order to designate, in Freud's words,
'das Unpersonliche und sozusagen Naturnotwendige in unserem Wesen'.

We find an analogous declaration in the third of the New Introductory
Lectures on Psychoanalysis, in 1932, where Nietzsche is associated with the
introduction of the Id. 'In establishing for ourselves the use of Nietzsche's term
(Sprachgebrauch), and at the instigation of G. Groddeck, we will henceforth call
it the Id'. ° We can see, even in the form of this phrase, that Nietzsche's lexical
intervention has had the effect of substantivizing the 'impersonal pronoun',
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NIETZSCHE IN FREUDIAN D ISCOURSE 45

'particularly proper to express the essential character of this psychic province, its
alterity to the Ego' (Ichfremdheif). As happens so often for Freud, Nietzsche
intervenes by inscribing, through the force of the word, an essential deter-
mination (Hauptcharakter) that psychoanalytic investigation rejoinders through
clinical experimentation. Thanks to Nietzsche's linguistic innovations, accord-
ing to Freud, es has become Es, thus naming an apparatus in which the topic
provides its meta-psychological content — that nominally seals the (Nietzschean)
name to the (Freudian) thing. For this reason, Freud does not miss the oppor-
tunity to evoke him at the same time as his own discovery.

However, It was Freud himself who hypothesized borrowing the term 'Id'
from Nietzsche and proposed it to Groddeck in a letter dating from Christmas
1922. 'I think that you have taken the Id (literally, not associatively) from
Nietzsche' and asked him for authorization to mention it in The Ego and the Id.
'May I also say it in my own writing?' In Freud's texts, the rapprochement is
carried on to the terminological plane; by limiting the borrowing to the word,
Freud leaves aside the more interesting question of the analogy of the content of
the concepts themselves. It is, at base, the only occasion where Nietzsche inter-
venes in the correspondence between Freud and Groddeck. While Groddeck
willingly spoke about Nietzsche to others, Freud tacitly but firmly placed
Nietzsche out of bounds. The most we know is that Groddeck approved of
Freud's suggestion, since in a letter from 1929 to another correspondent he
conceded that regarding 'something that is composed of both conscious and
unconscious' elements he 'calls the Id, in reference to Nietzsche, and for reasons
of commodity'. In Groddeck, moreover, Freud met someone whose personal
affinities were particularly linked to Nietzsche. Groddeck's father had known
and even influenced Nietzsche, and Groddeck himself had visited Nietzsche's
tomb in 1904 in the company of Elisabeth Forster-Nietzsche. But Freud
seems tacitly to impose, upon those who had been close enough to touch
Nietzsche, a kind of silence; that regarding Groddeck was no different from that
of Lou Salome.

For our purposes, it is necessary to break the silence. If Freud for his part
wants to retain only the resonance of the word, it is necessary for us to pose the
question of content. To what extent, in Nietzsche's conception of instinct and
the Unconscious, is the Id 'anticipated'? That will be one of the chief principles

r • 46or our comparison.

T H E B A L A N C E SHEET O F N I E T Z S C H E A N

E C H O E S I N F R E U D

We see that, despite their disparate nature, the Nietzschean echoes go back, like
fulguration, to basic themes: dreams, conflict, neurosis, criminality and guilt,
Overman and Father, Id and the drives. Even in that, we touch the limits of what
Freud can teach us about the relation between psychoanalysis and Nietzschean
thought. He does not indicate to us the means of systematizing the thematic
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FREUD AND N IETZSCHE

comparison, contenting himself with pointing out, at the whim of his own
associations, the possible echoes. Finally, if Freud indicates certain things of great
importance, he keeps silent about, or does not perceive, certain essential others.

The moment has thus arrived to embark on our comparison of the thematics
according to a systematic order which is disengaged from these two monu-
mental works. Starting out, as we have said, from the specificity of Freud's vision
which has served us as an indispensable indicator, it is now necessary for us to
invert the axis of our inquiry, in other words to turn back the sense of the
conjunction.47 Treating 'Freud and Nietzsche' in the preceding part, we have
reported the relation to the Freudian pole that interpellates it in its own con-
text and for its own stakes of the moment. It is necessary for us now to treat
the inverse of the question, that of 'Nietzsche and Freud', that is to say to
present a parallelism of two thematics, through their respective logics, which
will provide us at the same time with the fundamental sense of the preceding
echoes, by inserting them into an ordered comparison whose goal is an
exhaustive clarification.
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