
CHAPTER SIX 

NIETZSCHE'S WAY OF THINKING 

I. The Traditional Cognitive Paradigm 

We turn now to an analysis of what precisely thinking means for 
Nietzsche. More specifically, we shall inquire into what status the tradi-
tional epistemological categories of thought, knowledge, perception, etc. 
have within the framework of Nietzsche's theory of knowledge. The 
question to which we shall first address ourselves is not so much "How 
did Nietzsche himself think?" but rather, what does he consider to be 
involved in the cognitive process itself: what is the nature, scope, and 
function of that human activity which we call thinking? As our analysis 
proceeds, I think that it will become clear that Nietzsche's own intellectual 
activity coincides to a very large degree with his characterization of what 
authentic, i. e. creative, aesthetic thinking is (or ought to be). It is of utmost 
importance that the reader realize that what Nietzsche is really attacking 
and seeking to undermine in his various analyses is an entire cognitive 
paradigm, an entire mode of thinking. One fails to grasp the urgency and 
radicality of Nietzsche's thinking if one regards him as simply seeking to 
restructure or rearrange the structures of the traditional cognitive para-
digm from within, while nevertheless presupposing that paradigm in its 
broader outlines. The difficulties of such an undertaking are enormous. 
Nietzsche is forced to employ the language, categories, and procedures of 
that very paradigm which he seeks to undermine, and this naturally 
imparts a highly unusual, paradoxical character to many of his utterances. 
One must bear in mind that in a paradigm shift of this nature, the criteria 
of the old paradigm are inapplicable to the new, but I think that this will 
become clearer as our investigation proceeds. 

Since the time of Plato and Aristode, Western man has come to regard 
himself as homo sapiens, i. e. as that animal whose capacity for rational 
thought and abstract intellection is his defining characteristic. Rational 
thought, in turn, has been conceived as logical, analytical, disjunctive and 
discursive thought, and has been grounded in a correspondence theory of 
truth (not a theory of meaning). Within this general structure language 
has been regarded as having a metaphysical function (i. e. language as 
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126 Nietzsche's Way of Thinking 

truth-functional), which is only to say that language was regarded as 
capable of yielding true propositions about an extra-linguistic reality. In 
the last several hundred years, this traditional mode of thought has been 
incorporated with the goals and methods of experimental science, and has 
thus constituted a mode of thought and a manner of regarding the world 
which is distinctly Western. Generalizations of this sort are, to be sure, 
fraught with the danger of inaccuracy, but for purposes of contrast, I feel 
that such a generalization is not unwarranted in the present instance. I do 
not mean to imply that there exists a single, all-embracing, universally 
accepted mode of thought in Western culture: that a general pattern, 
paradigm, or parameter exists, however, cannot be doubted. It is this 
paradigm itself which Nietzsche challenges1. 

The character of the traditional Western mode of thought (or cognitive 
paradigm), then, insofar as it can be characterized at all, has tended to be 
rational, analytical, discursive, disjunctive, has employed a correspondence 
theory of truth, and has regarded language as truth-functional. Valid 
knowledge has come to be regarded as the product of a process of investi-
gation and/or experimentation, in which phenomena or objects are analyzed 
into their simpler components until a general level of clarity, conceptual 
distinctness and intelligibility has been achieved. Essential to this explana-
tory procedure is that the moments or components of the explicandum 
be made as distinct as possible, and that any blurring of conceptual out-
lines is to be scrupulously avoided. An object is identified and defined by 
means of a process of analysis and isolation from other, similar objects, 
i. e. an object is defined by showing precisely what it is which makes it 
distinct from everything else. Only then are an object's connections and 
relationships with other things thrown into the proper sharp relief neces-
sary for intelligibility2. The assumption is made that when the particular 
parts are clearly understood, our understanding of the whole will be 
equally clear8. The further assumption is made that those statements in 

1 One cannot help but be reminded of Heidegger's characterization of Western thought 
in its entirety as metaphysical, and I would assert that Heidegger received substantial 
hints in this regard from Nietzsche. Many of Heidegger's individual analyses in his 
destruction of Western ontology dovetail quite neatly with Nietzsche's views. Cf. 
Martin Heidegger, Nietzsche I, II, Sein und Zeit. Cf. also Otto Pöggeler, "Sein als Er-
eignis," Zeitschrift für philosophische Forschung XIII/4 (1959), pp. 599—632. 

2 See Errol E. Harris, Nature, Mind, and Modern Science (New York and London, 1954). 
See also Hans Reichenbach, The Rise of Scientific Philosophy (Berkeley and Los Angeles, 
1963). 

3 But cf. Erich Heller, The Disinherited Mind (Philadelphia, 1952), p. 57f.: "For the 
modern mind, in some of its most vocal representatives has yielded to the inferior 
magic of facts, numbers, statistics, and to that sort of empiricism which, in its passion 
for concreteness, paradoxically reduces experience to a purely abstract notion of 
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The Traditional Cognitive Paradigm 127 

which such analyses are carried out have valid reference to independent, 
external "things." This is true whether we are speaking of an inductive 
or a deductive pattern of explanation. A deductive explanatory pattern 
verifies itself by demonstrating its applicability to particulars, while an 
inductive explanation begins with those very particulars and seeks to in-
corporate them into a more general structure. This mode of thinking and its 
accompanying explanatory procedures has demonstrated its practical effica-
city in the growth of modern experimental science and our own technologi-
cal civilization. 

Certainly there exist numerous exceptions to the schematic characteri-
zation given above, and the danger of such a generalization is that one 
may find few individuals who fit into it in all particulars. If we regard 
rational, disjunctive, discursive thought and truth-functional (metaphysical) 
discourse as one moment in the Western intellectual tradition, there cer-
tainly exists a complementary moment of synthesis and generalization, 
which seeks to organize particular bits of information into a comprehen-
sive and meaningful whole4. The findings of experimental science, for 
example, are useless unless they can be related to one another within a 
coherent body of knowledge and brought into harmony with man's 
aesthetic and spiritual inclinations. Nevertheless, I do not think this 
invalidates our original contention, that Western thought has become 
increasingly preoccupied with facts, with particulars, with categories and 
distinctions. Within such a context, thinkers (which in the popular mind 
has come to mean a scientific thinker) are extremely reluctant to make any 
broad, sweeping statements unless they can somehow be instantiated6. Even 
such historical figures as Thomas Aquinas, René Descartes, Hegel, Scho-
penhauer, or even scientists such as Werner Heisenberg or Friedrich von 
Weizsäcker, who in various ways have performed a broad, inclusive activ-
ity of synthesis, are properly regarded as arising out of or reacting against 
an intellectual tradition as characterized above. Figures such as these 
reinforce, rather than invalidate, our characterization of the Western cog-

measurable data, having cast aside the 'immeasurable wealth' of authentic experiences 
of the spirit and imagination. The specialization in trifles which results from such 
abstractions, seeks its justification not only in the arithmetical deception that a thousand 
futilities add up to a large piece of significance, but also in the strange belief that the 
great issues have all been fully explored and the outstanding sources exhausted." 

4 Cf. Pöggeler, op. cit., p. 603: "Die griechisch geborene Metaphysik ist zwar im Abend-
land zur herrschenden Tradition geworden, aber sie hat bestimmte Denkmotive, 
wie sie vor allem der jüdisch-christlichen Tradition entstammen, nicht in sich auf-
heben können. So blieb sie von einem antimetaphysischen Denken wie von ihrem 
Schatten begleitet." 

6 Cf. Harris, pp. 256—352; cf. also Reichenbach, pp. 27—50 and 74—125. 
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128 Nietzsche's Way of Thinking 

nitive paradigm as a whole. A paradigm such as this can accommodate a 
great deal of diversity within itself, and this might give rise to the illusion 
that there is no common paradigm. But the constitutive elements of such 
a paradigm are such fundamental presuppositions, that they are never really 
called into question themselves and we are usually unaware of those 
assumptions upon which our cognitive activity rests. And it is this very 
ground, these very assumptions, this entire cognitive paradigm which 
Nietzsche calls into question6. 

II. Nietzsche's Critique of the Traditional Cognitive Paradigm 

From what has already been said in the foregoing chapters, a substan-
tial portion of Nietzsche's critique of our traditional mode of thought will 
already have been anticipated. Nevertheless, since we ourselves, for better 
or worse, all function within this cognitive paradigm, it will be helpful 
to reiterate some of the essential points of Nietzsche's critique so that our 
own analysis and conceptual distinctions remain as clear as possible. 

From our discussion of Nietzsche's model of reality in Chapter I, it 
will be recalled that the world was held to be a formless, turbulent chaos 
of power-quanta which are ceaselessly combining or separating from one 
another, overpowering or being overpowered, assimilating or being assim-
ilated. If we accept this model of reality, then obviously any statements 
about the world, descriptions of it, or generalizations about how this 
power-chaos now functions or will function in the future, will be false the 
moment they are uttered: if we accept Nietzsche's model, we are also com-
mitted to a metaphorical (i. e. non-metaphysical, non-truth-functional) view 
of language7. 

Within the cognitive paradigm of our tradition, it is generally held that 
for any type of knowledge to qualify as valid knowledge, that piece of 
knowledge must be somehow verifiable in any number of instances and 
communicable. Since there can be no knowledge of particulars, our knowl-
edge is necessarily of a general or universal nature8. If we maintain that 
the statement "Water seeks its own level" is a true statement and repre-
sents a valid bit of knowledge, implied by this is that the statement is true 

6 We might regard the presuppositions of the traditional cognitive paradigm as some-
thing like what is called a "horizon" in the phenomenological literature, i. e. that 
backdrop overagainst which an object is constituted and made thematically meaning-
ful, while the horizon itself is neither thematized nor objectified. On this basis, a 
paradigm shift becomes a shift in horizon. 

7 I am reminded here of W. Heisenberg's well-known principle of indeterminacy, 
although this may be stretching a point. Cf. Werner Heisenberg, op. cit. 

8 Cf. Aristotle, Metaphysics. 
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Nietzsche's Critique of the Natural Attitude 129 

of all water, everywhere, and not merely one quantity of water in a 
particular situation at a particular time. We assume that there exist iden-
tical, or at least fundamentally similar situations and entities to which our 
general, rational, scientific knowledge will correspond. 

Within the Nietzschean scheme of things, of course, the existence of 
identical (or even closely similar) situations or entities is denied. The 
quanta of the will to power are constantly flowing, shifting, and realign-
ing themselves, and no configuration or alignment remains static or even 
identical with itself. Thus, any statement, any rule or law, any type of 
epistemological statement which claims to be valid for more than one 
instance is simply mistaken. If knowledge is necessarily universal and 
timeless, there is nothing in the world of power-quanta to which it could 
even apply. As Nietzsche so frequently reminds us, there are no facts, 
there are no identical cases, and therefore there are no laws or rules which 
would be applicable to them. And since Western thinkers since Aristotle 
have generally shared that paradigm according to which there can be no 
knowledge of particulars, Nietzsche is quite plainly denying the possibility 
of knowledge in the traditional, paradigmatic sense. 

Erkenntniss an sich im Werden unmöglich; wie ist also Erkenntniss möglich ? 
Als Irrthum über sich selbst, als Wille zur Macht, als Wille zur Täuschung. 
Werden als Erfinden Wollen Selbstverneinen, Sich-selbst-Uberwinden: kein 
Subjekt, sondern ein Thun, Setzen, schöpferisch.. .9 

We have sufficiently dealt with the notion that there can be no knowledge 
(in the traditional, paradigmatic sense) of a constantly changing world in 
the preceding chapters, so that a detailed recapitulation here would serve 
no purpose. It should be pointed out, however, that Nietzsche does not 
consider knowledge to be of particulars, either: 

. . . es giebt keine dauerhaften letzten Einheiten, keine Atome, keine Mo-
naden: auch hier ist „das Seiende" erst von uns hineingelegt, (aus praktischen, 
nützlichen perspektivischen Gründen) . . . 
— die Ausdrucksmittel der Sprache sind unbrauchbar, um das Werden aus-
zudrücken: es gehört zu unserem unablöslichen Bedürfnis der Erhaltung, 
beständig die eine gröbere Welt von Bleibend<em>, von „Dingen" usw. zu 
setzen.. .10 

III. Nietzsche's Critique of the Natural Attitude 

Another paradigmatic assumption (or perhaps, necessary error) within 
our traditional mode of thinking is the notion that what knowledge we 

9 Nachlass Ende 1886—Frühjahr 1887, 7 [54]; KGW VIH 1, 321. 
10 Nachlass November 1887—März 1888, 11 [73]; KGW VIH 2, 278. 
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130 Nietzsche's Way of Thinking 

possess is derived from the objects surrounding us through the senses. 
Perhaps it would be more accurate to say that our knowledge is assumed 
to be grounded in the information we derive from the senses, and that 
this knowledge or sense data is further assumed to correspond to the real, 
external, self-identical, and perduring objects in the world around us. The 
fundamental presupposition of this correspondence view is that material 
things do exist and do constitute the furnishings of our world. It is 
further presupposed that these objects are perceived more or less identi-
cally by everyone, and that these material objects have a separate and 
independent existence, i. e. they would still exist as they are if there were 
no one present to observe them. This is the "natural attitude" (to borrow 
a phrase from Edmund Husserl) in which most of us live our daily lives, 
including the philosophers and scientists who would take violent issue with 
this "natural attitude" on theoretical grounds. A corollary of this naive 
realism is that the world appears more or less identically to everyone11. 

Once again, Nietzsche views this as a perspectival falsification, but one 
which has become so common and so ingrained within our mode of 
thinking that it is uncritically regarded as a self-evident truth. But for 
Nietzsche, there are no "things" (in the sense of substantial, self-identical, 
perduring entities) at all, let alone "identical things." What we customarily 
refer to as an object or a thing is a simplified, falsified, perspectival inter-
pretation of an infinitely more complicated system of power-aggregates 
and power-relationships. "Alles, was als 'Einheit' ins Bewusstsein tritt, ist 
bereits ungeheur complizirt: wir haben immer nur einen Anschein von 
Einheit12." The following passage from the Nachlass of 1887 is particularly 
noteworthy in this regard, and I quote it in its entirety: 

Unsre psychologische Optik ist dadurch bestimmt 
1) dass Mittheilung nöthig ist, und dass 2ur Mittheilung etwas fest, verein-
facht, präcisirbar sein muss (vor allem im identischen Fall . . .) Damit es aber 
mittheilbar sein kann, muss es zurechtgemacht empfunden werden, als „wieder 
erkennbar". Das Material der Sinne vom Verstände zurechtgemacht, reduzirt 
auf grobe Hauptstriche, ähnlich gemacht, subsumirt unter Verwandtes. Also : 
die Undeutlichkeit und das Chaos des Sinneseindrucks wird gleichsam logisirt. 
2) die Welt der „Phänomene" ist die zurechtgemachte Welt, die wir als real 
empfinden. Die „Realität" liegt in dem beständigen Wiederkommen gleicher, 
bekannter, verwandter Dinge, in ihrem logisirten Charakter, im Glauben, 
dass wir hier rechnen, berechnen können. 

11 Language makes and perpetuates this assumption. When I say "dog" to you, I ordin-
arily assume that corresponding image in your mind is that of a furry canine 
quadruped, or if I say "green," that your experience of that color is the same as mine. 
See Chapter V. Cf. Alfred Schutz, The Phenomonology of the Social World, trans, by 
G. Walsh and F. Lehnert (Evanston, 111., 1967), especially pp. 97—139. 

12 Nachlass Sommer 1886—Herbst 1887, 5 [56]; KGW V i l i 1, 209. 
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Nietzsche's Critique of the Natural Attitude 131 

3) der Gegensatz dieser Phänomenal-Welt ist nicht „die wahre Welt", sondern 
die formlos-unformulirbare Welt des Sensations-Chaos, — also eine andere Art 
Phänomenal-Welt, eine für uns „unerkennbare". 
4) Fragen, wie die „Dinge an sich" sein mögen, ganz abgesehen von unserer 
Sinnen-Receptivität und Verstandes-Aktivität, muss man mit der Frage zu-
rückweisen: woher könnten wir wissen, dass es Dinge giebt? Die „Dingheit" 
ist erst von uns geschaffen. Die Frage ist, ob es nicht noch viele Art<en> geben 
könnte, eine solche scheinbare Welt zu schaffen — und ob nicht dieses Schaffen, 
Logisiren, Zurechtmachen, Fälschen die bestgarantirte Realität selbst ist: 
kurz, ob nicht das, was „Dinge setzt", allein real ist; und ob nicht die „Wir-
kung der äusseren Welt auf uns" auch nur die Folge solcher wollenden Sub-
jekte ist. . . 
„Ursache und Wirkung" falsche Auslegung eines Kriegs und eines relativen 
Siegs 
die anderen „Wesen" agiren auf uns ; unsere zurechtgemachte Scheinwelt ist 
eine Zurechtmachung und Überwältigung von deren Aktionen; eine Art 
Defensiv-Maassregel. 
Das Subjekt allein ist beweisbar: Hypothese, dass es nur Subjekte giebt — dass 
„Objekt" nur eine Art Wirkung von Subjekt auf Subjekt ist. . . ein Modus 
des Subjekts13. 

The individual knower simplifies, organizes, regulates, i. e. interprets and 
falsifies his world, and it is this synthetic, creative function of the knower 
which furnishes the world with stable objects and bestows upon them 
their respective characters and qualities14. Our hypothetical individual in 
the "natural attitude" assumes that the world already is the way he per-
ceives it, and that he is deriving what he knows from things as they 
already are. Nietzsche radically reverses this situation, since he maintains 
that whatever character, qualities, or regularity the world has, have been 
bestowed upon it by ourselves, the "knowers." Knowledge, insofar as that 
term still has meaning within this context, is a wholly synthetic, wholly 
creative function16. This will be dealt with in greater detail in the second 
portion of this chapter, and in the following chapters. 

The major fault which Nietzsche finds with that mode of thinking 
which we have been describing is not that it is false, wrong, incorrect, or 
any other such thing: it is a perspectival falsification, like any other 
interpretation of the world, and one interpretation is no more true or false 

13 Nachlass Herbst 1887, 9 [106]; KGW VIII 2, 59f. 
11 The neo-Kantian Hans Vaihinger points out the apparent similarity between 

Nietzsche's notion of the creative, form-giving power of the mind and the similar 
concept developed by Kant in the Kritik der reinen Vernunft. See Vaihinger, loc. cit. 

16 Cf. Nachlass Herbst 1885—Herbst 1886, 2 [152]; KGW VOI 1,139: "Die Entstehung 
der 'Dinge' ist gan2 und gar das Werk der Vorstellenden, Denkenden, Wollenden, 
Erfindenden. Der Begriff 'Ding' selbst ebenso als alle Eigenschaften." This passage 
is very typical. 
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132 Nietzsche's Way of Thinking 

(in the correspondence sense) than any other. The difference between 
interpretations lies in the degree of power, of utility, which they represent. 
No interpretation (and here we must include Nietzsche's own) is adequate 
to express the seething, turbulent chaos of power-quanta which for Nietz-
sche is the world18. Some interpretations, however, through an implicit 
awareness of the ambiguous nature of reality, capitalize upon its lack of 
univocal meaning and utilize this for the growth and enhancement of 
power. Thus, Nietzsche does not inveigh against the traditional, Western 
cognitive paradigm because it is intellectually mistaken, but rather, because 
it makes things too easy for itself. It limits our understanding of the world 
to only one possible interpretation, and minimizes the ambiguity and 
change which Nietzsche regards as stimulants to growth and development. 

1. Satz. Die leichtere Denkweise siegt über die schwierige — als Dogma: 
simplex sigillum veri. —Dico: dass die Deutlichkeit etwas für Wahrheit aus-
weisen soll, ist eine vollkommene Kinderei... 
2. Satz. Die Lehre vom Sein, vom Ding, von lauter festen Einheiten ist hun-
dert Mal leichter als die Lehre vom Werden, von der Entwicklung 
3. Satz. Die Logik war als Erleichterung gemeint: als Ausdrucksmittel, — 
nicht als Wahrheit... Später wirkte sie als Wahrheit.. ,17 

Our conventional way of regarding the world is one interpretation out 
of an infinite number of possible interpretations, and by no means the only 
possible one. Nietzsche speculates that there were undoubtedly very prac-
tical reasons for our particular Weltanschauung developing in the manner 
it did, and yet, when it petrifies into "truth," into "reality," the possibility 
of growth, of further development, of creating even more useful inter-
pretations is precluded18. Nietzsche regards our conventional world-view, 
our dominant cognitive paradigm, as robbing man of the unlimited possi-
bilities to which he is entitled (or perhaps, condemned). Naturally, if the 
stable, reliable, predictable form which we have imposed upon the world 
werë somehow to be removed, it would very likely destroy most indi-
viduals, who would be incapable of surviving in a world of ceaseless 
change and ambiguity. Our view of the world, we think, is the only 
possible one, the "true" world view. But, Nietzsche asks, 

Was ist Wahrheit? (inertia, die Hypothese, bei der Befriedigung entsteht, 
geringster Verbrauch von geistiger Kraft usw.)19. 

16 The paradox here is, I think, quite obvious. Nietzsche's characterization of the world 
should perhaps be regarded as a dramatic statement of the ultimate futility of any 
interpretation which regards itself as anything more than an interpretation. 

" Nachlass Juli—August 1888, 18 [13]; K G W VIII 3, 335f. 
18 Cf. GD III; K G W VI 3, 68—73. 
19 Nachlass Herbst 1885—Herbst 1886, 2 [126]; K G W VIII 1, 123. 
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Neitzsche's Attitude toward the Sciences 133 

Nietzsche regards even the desire for "truth," the desire for unchanging, 
objective knowledge, as a symptom of weakness. To preclude any possible 
confusion here, I remind the reader that the criterion for truth " . . . liegt 
in der Steigerung des Machtgefühls,20" and that the variety of "truth" 
linder attack here is the traditional static, correspondential variety. How-
ever, as we saw earlier, once Nietzsche has redefined and re-evaluated 
"truth," he has little further use for it. 

„Wille zur Wahrheit" — als Ohnmacht des Willens zum Schaffen... Wer 
seinen Willen nicht in Dinge zu legen vermag, der Willens- und Kraftlose, 
der legt wenigstens noch seinen Sinn hinein : d. h. den Glauben, das schon ein 
Wille da sei, der in den Dingen will oder wollen soll. 
Es ist ein Gradmesser von Willenskraft, wie weit man des Sinnes in den 
Dingen entbehren kann, wie weit man in einer sinnlosen Welt zu leben aus-
hält : weil man ein kleines Stück von ihr selbst organisirt. 
Das philosophische Objektiv-Blicken kann somit ein Zeichen von Willens-
und Kraft-Armuth sein. Denn die Kraft organisirt das Nähere und Nächste; 
die „Erkennenden", welche nur fest-stellen wollen, was ist, sind solche, die 
nichts festsetzen können, wie es sein soll21. 

IV. Nietzsche's Attitude toward the Sciences 

Nietzsche's attitude toward the sciences (both natural and humane) is 
extremely complex. This was already briefly touched upon in the last 
chapter, and we saw there some of Nietzsche's reasons for regarding 
science from two very different points of view: as an edifice built out of 
stale metaphors, or as a means of authentically utilizing the provisional, 
metaphorical nature of language in a creative manner. On the one hand, 
Nietzsche views the sciences as utilizing the naively realistic "natural 
attitude" as their point of departure, and perpetuating many of those 
convenient fictions which they might be better advised to overthrow22. On 
the other hand, he maintained a keen interest in the natural sciences as he 
neared the untimely end of his own creative career, and even formulated 

20 GA XVI, 45. 
21 Nachlass Herbst 1887, 9 [60]; KGW VIII 2, 29ff. 
22 See Chapter IV. The convenient fictions which the sciences perpetuate are the subject-

object distinction, the notion of causality, the primacy of reason, the correspondence 
theory of truth, to mention but a few. One should keep in mind that the sort of science 
with which we are dealing here is that of the late ninteenth century. A good many 
canons of rational or scientific thought which Nietzsche exposed as nothing more than 
prejudices or perspectives have also been accepted as such by an appreciable number 
of contemporary scientists. One need only consider the revolutionary impact of Ein-
stein's general theory of relativity or the advent of quantum theory upon our 
established ways of thinking. Cf. Kuhn, op. cit. and Jaspers, op. cit., pp. 171—184. 
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134 Nietzsche's Way of Thinking 

some plans for perfecting himself in mathematics and physics, in order to 
give a "scientific" verification for his notion of the eternal recurrence23. 
As with so many other things, Nietzsche was capable of regarding the 
sciences from two very different points of view. We have already seen 
Nietzsche's negative critique of science and its accompanying mode of 
thought, as well as his favorable attitude toward science as incorporating 
a more authentic, flexible, and creative use of language. But since science 
is such a prominent part of our dominant cognitive paradigm, that para-
digm which Nietzsche seeks to undermine, we must deal with Nietzsche's 
motives for taking a positive, favorable stance toward science in greater 
detail24. 

Der Nihilism als normales Phänomen kann ein Symptom wachsender Stärke 
sein oder wachsender Schwäche 
theils dass die Kraft zu schaffen, zu wollen so gewachsen ist, dass sie diese 
Gesamt-Ausdeutungen und Sinn-Einlegungen nicht mehr braucht („nähere 
Aufgaben", Staat, usw.) 
theils, dass selbst die schöpferische Kraft, Sinn zu schaffen, nachlässt, und die 
Enttäuschung der herrschende Zustand <(wird). Die Unfähigkeit zum Glauben 
an einen „Sinn", der „Unglaube" 
Was die Wissenschaft in Hinsicht auf beide Möglichkeiten bedeutet? 
1) Als Zeichen von Stärke und Selbst-Herrschung, als Entbehrenkönnen von 
heilenden tröstlichen Illusions-Welten 
2) als untergrabend, secirend, enttäuschend, schwächend . . · 2 5 

As Nietzsche indicates here, in its negative aspect science perpetuates the 
naively realistic world-view that knowledge is to be gleaned from things, 
breaks the world up into neatly compartmentalized bits of data and, by 
maintaining that there is a stable world order or an unchanging "Nature," 
prevents us from taking an active, potent role in constructing a more 
satisfactory world for ourselves. In his own time, however, Nietzsche 
observed that natural science was beginning to destroy outmoded per-
spectives2®, to dissolve the naively optimistic world-view which the nine-

28 See Oskar Becker, "Nietzsches Beweise für seine Lehre von der ewigen Wieder-
kunft," Blätter für deutsche Philosophie IX (1936), pp. 368—387. See also W. Müller-
Lauter, op. cit., pp. 164—181. 

24 There is a regrettable ambiguity present in the word "science" which, in ordinary 
usage, designates only the natural sciences. The German word "Wissenschaft" 
includes all the natural sciences, but also mathematics, philology, philosophy, history, 
etc. and it would be erroneous to regard these disciplines as exempt from Nietzsche's 
attacks. Nietzsche was himself a "Wissenschaftler," although we might hesitate to 
call him a "scientist." 

26 Nachlass Herbst 1887, 9 [60]; KGW VIII 2, 31 f. 
26 One need only think of the impact which Darwin's theories of the descent of man 

and of natural selection had upon established religious beliefs. 
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Nietzsche's Attitude toward the Sciences 135 

teenth century had inherited from the eighteenth, and was beginning to 
hint that the world was far more ambiguous and far less knowable than had 
previously been believed. Nietzsche's own writings proved to be a great 
stimulus to psychoanalysts such as Carl G. Jung and — indirecdy — 
Sigmund Freud, both of whom demonstrated through their researches into 
the human psyche that even man himself is very much a mystery and an 
enigma27. 

Die Wissenschaft — das war bisher die Beseitigung der vollkommenen Ver-
worrenheit der Dinge durch Hypothesen, welches alles „erklären", — also 
aus dem Widerwillen des Intellekts an dem Chaos. — Dieser selbe Widerwille 
ergreift mich bei der Betrachtung meiner selbst: die innere Welt möchte ich 
auch durch ein Schema mir bildlich vorstellen und über die intellektuelle 
Verworrenheit hinauskommen. Die Moral war eine solche Vereinfachung: 
sie lehrte den Menschen als erkannt, als bekannt. — Nun haben wir die Moral 
vernichtet — wir selber sind uns wieder völlig dunkel geworden I Ich weiss, 
dass ich von mir nichts weiss. Die Physik ergiebt sich als eine Wohltat für 
das Gemüt: die Wissenschaft (als der Weg zur Kenntnis) bekommt einen 
neuen Zauber nach der Beseitigung der Moral — und weil wir hier allein 
Konsequenz finden, so müssen wir unser Leben darauf einrichten, sie uns zu 
erhalten. Dies ergiebt eine Art praktischen Nachdenkens über unsere Existenz-
bedingungen als Erkennende28. 

In addition to giving us a very revealing glimpse of Nietzsche's own 
mental life, the passage quoted above reveals his own aesthetic, formal 
appreciation of the sciences. Nietzsche admired the stringency, clarity, and 
forcefulness of scientific thinking, its relative freedom from prejudice and 
"Schwärmerei." Insofar as it purported to give true knowledge of the way 
the world "really" is, Nietzsche regarded science as completely worthless. 
But as a means of mental discipline, as a means of creating more potent 
and more sublime illusions, Nietzsche thought very highly of science. 
Insofar as science attempts to discover "facts" and "explain" the world, 
it is pernicious. Yet as a means of destroying our fossilized preconceptions 
about the world and revealing to us new creative possibilities, science is 
invaluable29. 

Nietzsche defdy uncovered the paradox latent in the attitude held by 
eighteenth century scientists and their spiritual heirs, the positivists of the 
nineteenth century, that science "explains" the world and makes it more 
understandable30. What the natural scientist does, according to Nietzsche, 

27 See Henri Ellenberger, op. cit. 
28 GA XVI, 93. 
29 Cf. Nachlass Herbst 1887, 9 [60]; KGW VIH 2, 28—32. Nachlass Herbst 1887, 9 [48]; 

KGW V m 2, 23, GA XVI, 93. 
30 Few scientists today would still maintain that it is their task to "explain" the world, 

but rather, to 'describe" it. See Ernest Nagel, op. cit., pp. 26—28. 
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136 Nietzsche's Way of Thinking 

is render the familiar objects of our experience far less familiar and under-
standable in his attempt to "explain" them, i. e. the scientist achieves the 
opposite of what he intends31. 

Die Entwicklung der Wissenschaft löst das „Bekannte" immer mehr in ein 
Unbekanntes auf: sie will aber gerade das Umgekehrte und geht von dem 
Instinkt aus, das Unbekannte auf das Bekannte zurückzuführen.32 

The reader need only ask himself whether a visual, tactile examination of 
an object such as a table or chair is more understandable, or an "explana-
tion" or description of the object in terms of atoms, light waves, electro-
magnetic fields, etc. When the scientist attempts to explain the concrete, 
factual world of the naive realist in scientific terms, its concreteness and 
facticity seem to slip through his fingers. Pressed to its ultimate con-
clusion, this means nothing other than that science, in its search for facts, 
for stable and concrete knowledge about the world, shows both to be 
futile attempts. 

In Summa bereitet die Wissenschaft eine souveräne Unwissenheit vor, ein 
Gefühl, dass „Erkennen" gar nicht vorkommt, dass es eine Art Hochmuth 
war, davon zu träumen, mehr noch, daß wir nicht den geringsten Begriff 
übrig behalten, um auch nur „Erkennen" als eine Möglichkeit gelten zu 
lassen — daß „Erkennen" selbst eine widerspruchsvolle Vorstellung ist. Wir 
übersetzen eine uralte Mythologie und Eitelkeit des Menschen in die harte 
Thatsache: so wenig Ding an sich, so wenig ist „Erkenntnis an sich" noch 
erlaubt als Begriff. Die Verführung durch Zahl und Logik . . ,33 

We have seen that Nietzsche regards knowledge, in the traditional, cor-
respondential sense, as being "about" or "corresponding to" a stable, 
factual world, to be completely untenable34. The traditional, Western mode 
of thinking which we outlined earlier is a perspectival interpretation 
which has become fossilized and has outlived its usefulness, and which 
now acts as a dead weight which keeps man from developing his power 
and creativity in new directions and toward new goals. But science, when 
freed from the constraining prejudice that its task is to deliver factual 
knowledge which correctly corresponds to factual states of affairs, can be 
used as a means of disciplining and directing our creative powers, and 
instead of gleaning knowledge from a supposedly stable world of facts, 
can be used to impose new and higher forms upon our world. Nietzsche 

81 See Heller, p. 57 f. 
82 Nachlass Sommer 1886—Herbst 1887, 5 [14]; KGW V i n 1, 193. 
38 Ibid. See Chapter ΙΠ. 
84 Cf. H. Baier, "Nietzsche als Wissenschaftskritiker," Zeitschrift für philosophische 

Forschung XX/1 (1966), pp. 130—143. 
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The Transformation of Thinking 137 

is not interested in the content of science, but rather in its form and 
creative potential. 

Wir haben die Welt, welche Werth hat, geschaffen! Dies erkennend erkennen 
wir auch, dass die Verehrung der Wahrheit schon die Folge einer Illusion 
ist — und dass man mehr als sie die bildende, vereinfachende, gestaltende, 
erdichtende Kraft zu schätzen ha t . . ,35 

Knowledge, as Nietzsche redefines and re-evaluates it, is not analytical, 
discursive, explanatory. Neither does it refer or correspond to some onto-
logical realm of facts and stable objects. Rather, knowledge is regarded as 
a synthetic, creative, poetic36 process, which imposes its freely created 
forms upon that chaotic, ambiguous reality of which it is an essential part. 

V. The Transformation of Thinking 

We have already characterized that mode of thought peculiar to our 
intellectual tradition as analytical, disjunctive, discursive and rational. We 
have further characterized it as regarding truth as the correspondence of 
thought and thing and employing language in a metaphysical (i. e. truth 
functional) manner. If we use this characterization as a reference point, 
we may characterize Nietzsche's own thinking (as well as his redefinition 
of what authentic thinking is) as synthetic, non-rational, and aesthetic, and 
which further regards truth as functional and language as metaphorical 
(i. e. non-truth-functional). Knowledge, in the only sense which Nietzsche 
regards as meaningful, is not gotten by sifting through the myriad occur-
rences and "facts" of the world. It is not gained by analyzing "things" or 
discovering universally applicable "laws of nature" or "categories of the 
understanding." If the reader will allow a spatial metaphor, we might 
claim that within the dominant Western cognitive paradigm, knowledge 
(or more precisely, the data upon which we claim to base our knowledge) 
flows from a source external to ourselves, i. e. from outside of ourselves 
to within. According to Nietzsche, this scheme is completely backward, 
because knowledge — indeed, the characteristics of the world in its 
entirety — proceeds outward from us. What we claim to know about the 
world or concerning objects is properly a creation of our own, projected 
"outward" and not gleaned from a careful examination of "things." 
Ultimately, as we shall see, even the objects in the world and the world 
itself are as much our interpretations as our more obviously subjective 
interpretations "of" them. 

36 Nachlass Frühjahr 1884, 25 [505]; KGW VII 2, 142. 
38 In the sense of the Greek poiesis, "to make." 
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138 Nietzsche's Way of Thinking 

. . . der Mensch findet zuletzt in den Dingen nichts wieder als was er selbst 
in sie hineingesteckt hat: das Wiederfinden heisst sich Wissenschaft, das Hin-
einstecken — Kunst, Religion, Liebe, Stolz . . ,37 

We have already dealt with Nietzsche's flux ontology at sufficient 
length that it should by now be fairly obvious that knowledge, in the 
traditional sense of stable, objective, correspondential knowledge, is on 
such a basis quite impossible. We cannot obtain any knowledge at all of a 
world which is constantly changing, constantly becoming. The fact remains, 
however, that to all appearances we do have knowledge of one sort or 
another, and the question arises, where did we get it38? Nietzsche's answer 
to this question is that we did not "get" our knowledge at all, but rather, 
spontaneously created it and projected it into the world. The process which 
carries out this task of creation and projection is authentic thinking39. 

Man, with his intense longing for a stable world, a world which is 
predictable, which can be "counted on," has created a world which is 
commensurate with this desire, has constructed a world in which he can 
exist. But man has also mistakenly assumed that, because he has created 
a world like this for himself, this represents the "real" world, the only 
possible world. Nietzsche attempts to overcome this narrow, constraining, 
and decadent perspective and open up new horizons for man's creative 
capabilities. 

Dass der Werth der Welt in unserer Interpretation liegt (— dass vielleicht 
irgendwo noch andere Interpretationen möglich sind als bloss menschliche—) 

« Nachlass Herbst 1885—Herbst 1886, 2 [174]; KGW VIH 1, 152. 
38 One attempt to answer this question, which is quite typical of our dominant 

cognitive paradigm is sketched by H. W. Walsh, Metaphysics (New York, 1963), 
p. 27 : "One line of argument to which Platonists appealed in defence of their theory 
of Forms was known as the 'argument from the sciences.' It ran roughly as follows : 
knowledge is possible, as the existence of geometry and arithmetic shows. Knowledge 
cannot be had unless there are stable entities to be known. The things we know through 
the senses do not fulfill this requirement. . . and we must in consequence recognize the 
existence of entities of a different sort; inaccessible to the senses but open to the in-
tellect, which are the true objects of scientific knowledge . . ." There is an obvious 
parallel between Nietzsche's view that the world is an unknowable flux, and the 
similar view of the Platonists viz., that "knowledge" is not derived "from" the world. 
But there is a vast difference between Nietzsche's answer to the question of where our 
knowledge comes from, and that of the Platonists. To construe Nietzsche's philosophy 
simply as "umgekehrter Platonismus" has a certain degree of validity, but to insist 
that Nietzsche's views amount to no more than this is to be ignorant of his 
epistemology. Cf. Chapter Π. 

" All thinking has this creative function, although ordinarily it is carried out within an 
inauthentic, deficient mode which remains unaware of its truly creative function, 
naively assuming that it encounters a world "ready made." Cf. Heidegger, Nietzsche I, 
pp. 11—254, 495—589. 
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The Sources of the Transformation of Thinking 139 

dass die bisherigen Interpretationen perspectivische Schätzungen sind, ver-
möge deren wir uns im Leben, das heisse im Willen zur Macht, zum Wachs-
thum der Macht erhalten, dass jede Erhöhung des Menschen die Überwindung 
engerer Interpretationen mit sich bringt, dass jede erreichte Verstärkung und 
Machterweiterung neue Perspektiven aufthut und an neue Horizonte glauben 
heisst — dies geht durch meine Schriften. Die Welt, die uns angeht, ist falsch 
d. h. ist kein Thatbestand, sondern eine Ausdichtung und Rundung über einer 
mageren Summe von Beobachtungen; sie ist „im Flusse", als etwas. Werden-
des, als eine sich immer neu verschiebende Falschheit, die sich niemals der 
Wahrheit nähert: denn — es giebt keine „Wahrheit".40 

When Nietzsche speaks of thinking, of knowing, it is consistently in terms 
of "Schaffen," "Schöpfen," "Sinn-hineinlegen," "Zurechtmachen," etc. 
Nietzsche's notion of what thinking and knowing ultimately are is much 
closer to free and spontaneous artistic creation, than to a rational analysis 
of facts and objects. This should not be misconstrued to mean that Nietz-
sche is advocating some sort of shallow relativism, or a mindless sort of 
pseudo-artistic "Schwärmerei." Neither is he exhorting us to retreat from 
"reality" into a make-believe realm of our own fashioning. The creative 
function of authentic thinking is to be taken quite literally, and not merely 
as a subjective interpretation of something already present. In order to 
clarify this still ambiguous point, let us isolate the two main currents 
which Nietzsche synthesized within his own mode of thought, i. e. his 
own cognitive paradigm, to produce a model of intellectual activity which 
was both rigorous, exacting, and disciplined, but at the same time freely 
creative, spontaneous, and aesthetic. 

VI. The Sources of the Transformation of Thinking 

We have been contrasting two modes of thought which we shall iden-
tify as the rational mode and the aesthetic mode. The resemblance here to 
the Apollonian and Dionysian outlooks elaborated in Die Geburt der Tra-
gödie is not at all gratuitous. Nietzsche began his professional career as a 
classical philologist and made some minor but nevertheless significant 
contributions to this field before devoting himself entirely to philosophy41. 
Classical philology is, of course, an exacting and rigorous discipline with 
a very strict internal methodology and procedure. It is a demanding and 
exacting science: the philologist is not free to interpret a text in any way 
he pleases, but is bound to explicate as objectively and impartially as 

10 Nachlass Herbst 1885—Herbst 1886, 2 [108]; KGW Vili 1, 112. 
11 Cf. Martin Vogel, Apollinisch und Dionysisch (Regensburg, 1966), especially Chapter I, 

"Nietzsche als Philologe." 
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140 Nietzsche's Way of Thinking 

possible what is written. Nietzsche greatly admired the intellectual strength, 
the dispassionate discipline and formality of philology, as well as the other 
exact sciences. Nevertheless, there came upon him a growing awareness 
(which is easily traceable in his earlier works) that such exact sciences are 
ultimately sterile: they analyze, compartmentalize, label, and criticize, but 
they do not create or produce anything original. They are purely formal, 
and depend upon other sources for their content. This disenchantment with 
classical philology is apparent in Die Geburt der Tragödie, which was 
heavily criticized at the time of its publication as entirely too imaginative 
and too unscholarly (no footnotes!) to be considered good philology, as 
good philology was understood at that time. Yet even in this early work, 
we notice the attempt at a synthesis (which nevertheless was not fully 
carried out) between the clarity and precision of formal discipline (the 
"Apollonian") and the formlessness and ambiguity of pure, exuberant 
creativity (the "Dionysian"). The carrying-out of this synthesis in Nietz-
sche's mature thought was the genesis of the will to power. 

From boyhood on, Nietzsche was intensely interested in the arts, par-
ticularly music — the Dionysian art form par excellence. Yet Nietzsche is 
not simply a dilettante, giving voice to his own infatuation with the 
beautiful. Nietzsche elevates art — both as artistic creativity and energy, 
and as aesthetic contemplation — to the status of a world principle by 
incorporating it within the mature notion of the will to power. In early 
works such as Die dionysische Weltanschauung, Die Geburt des tragischen Gedan-
kens44 et al., artistic creativity is rooted in the turbulent, fertile flux of the 
Dionysian element. Nonetheless, the overflowing creative vitality of "the 
Dionysian" is a formless chaos without the imposition of order, form, and 
harmony. The imposition of form upon the chaos of creative energy 
becomes (in Die Geburt der Tragödie) tragedy. Tragedy is the paradigmatic 
synthesis of the Apollonian and Dionysian elements. 

In the early works mentioned above, Nietzsche still maintained the 
dichotomy between these two poles of existence, the Dionysian and the 

42 See Chapter V, footnote 10. 
43 See Karl Schlechta and Anni Anders, Friedrich Nietzsche: Von den verborgenen Anfängen 

seines Philosophierens (Stuttgart and Bad Cannstatt, 1962). See also Frederick Love, 
Young Nietzsche (Chapel Hill, N.C., 1963). 

44 Die dionyñsche Weltanschauung, KGW III 2, 43—69; Die Gehurt des tragischen Gedankens, 
KGW III 2, 71—91. 

46 This is an inadequate characterization of the knowing process which still implies 
many of the traditional epistemological and ontological distinctions which Nietzsche 
seeks to overcome. Nevertheless, our investigation must proceed somewhat further 
before the groundwork can be laid for an adequate characterization. This will be done 
in the next chapter. Cf. G A XII, 150 f. 
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Creative Thinking and Will to Power 141 

Apollonian (i. e. nature and culture, matter and spirit, nomos and physis). 
As the concept of the will to power matured, however, these two poles 
were forged together into a unitary principle which was both the surging 
chaos of creative vitality and the urge to impose order, form, and harmony 
upon this chaos: the will to power. The heart and core of Nietzsche's 
theory of knowledge is noticeable here in its earliest form, i. e. the creative 
imposition of form and order upon an ambiguous, chaotic reality. 

In the early works mentioned above the creative power of the mind 
is not fully explored. As will be recalled from Chapter IV, Nietzsche felt 
that the classical Greeks had constructed for themselves a world of time-
less beauty and harmony as a refuge from the tragic and intolerable reality 
which was the world. In Die Geburt der Tragödie, this ideal world is 
regarded as an illusion, a comforting and sublime illusion, but an illusion 
nonetheless. As the notion of the will to power matured, however, and 
the traditional distinctions between true and false, appearance and reality, 
etc. were dissolved within it, that perspective from which the ideal world 
of the classical Greeks might be called "illusory" was also dissolved. As 
Nietzsche became increasingly aware of the epistemological importance of 
the will to power, he came to the conclusion that the only world which 
can even concern us is the one which we have constructed for ourselves. 
This is the "real world" — indeed, the only world. The world itself (sic) 
has no character, has no meaning, has no significance other than that 
which man imposes upon it. Man creates his own world, and the manner 
in which this is carried out might best be characterized at this point as an 
artistic process of creation. 

VII. Creative Thinking and Will to Power 

We have seen that, on the basis of Nietzsche's flux ontology, knowl-
edge cannot be something which is derived "from" the world. Rather, it 
is something imposed upon the chaos of power-quanta which gives that 
chaos whatever meaning and character it has (somewhat analogous, I 
would think, to the process whereby a potter may impose any form he 
chooses upon a formless lump of clay). Nietzsche implies that before we 
can even "perceive" any sort of world at all, we must have already created 
for ourselves a form, an interpretative scheme of some sort, which is 
imposed upon or projected into the flux of power-quanta. "Bevor 'gedacht' 
wird, muss schon 'gedichtet' worden sein . . . ."46 

48 Nachlass Herbst 1887, 10 [159]; KGW VIII 2, 276. 
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142 Nietzsche's Way of Thinking 

In his attempt to combine the opposed forms of thought mentioned 
earlier, i. e. the rational and the aesthetic, the activity of thinking becomes 
a "formal" activity for Nietzsche. One must not be misled here into con-
struing the word "formal" in the traditional sense47. Nietzsche often makes 
reference to the formgiving capacity of the understanding, but what he 
means is essentially different from, for example, the empty, logical cat-
egories of Kant48. "Formal" does not imply a lack of content for Nietzsche. 
On the contrary, 

Man ist um den Preis Künstler, dass man das, was alle Nichtkünstler „Form" 
nennen, als Inhalt, als „die Sache selbst" empfindet. Damit gehört man freilich 
in eine verkehrte Welt: denn nunmehr wird einem der Inhalt zu etwas bloss 
Formalen, — unser Leben eingerechnet.49 

Formal should be understood here in that sense which was established in 
Chapter V, as being a characteristic of the creative, synthetic mode of 
thought which was contrasted with the traditional mode of Western thought 
at the beginning of the present chapter. It would be quite misleading to 
insist that Nietzsche intended to work out an epistemology of subjective 
forms or cognitive categories according to which the data of the "external 
world" are assimilated and rendered meaningful. Nietzsche makes frequent 
use of terms such as "Gestalten," "Gestalten-durchsetzen," "Bilden," in 
addition to "Form" or "Formen-auferlegen," and for purposes of conveni-
ence, let us designate this productive, synthetic, creative mode of cognition 
as formal. 

If Nietzsche had regarded the cognitive process as primarily a matter 
of bestowing meaning or intelligibility upon a chaos of sense impressions 
or giving shape to an amorphous material element, he would have to be 
regarded as still firmly within the Western metaphysical context. But to 
fully appreciate the radical nature of this formal aspect of Nietzsche's 
theory of knowledge, the reader must also understand it as involving the 
abandonment (or destruction) of the traditional epistemological categories 
such as matter and form, knower and known, truth as correspondence, etc. 
Formal, in the sense in which it is here intended, does not imply that there 
is a world already present, upon which we project cognitive forms. Rather, 
the world itself is identical with those forms which we freely and spontaneously 
create. The artistic analogies which we have had recourse to can be as mis-
leading as they can be illuminating. If we visualize an artist bestowing 

47 With regard to "formal" see Chapter V. 
48 Nachlass Ende 1886—Frühjahr 1887, 7 [4]; KGW VIH 1, 267—278. 
49 Nachlass November 1887—März 1888, 11 [3]; KGW VIII 2, 251 f. 
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form upon an amorphous lump of matter, we nevertheless regard the 
matter as being something distinct from and independent of the artist. For 
Nietzsche, however, the artist, his activity, and his creation are not sep-
arate entities (although our cognitive paradigm forces us to regard them 
as such). 

Die seiende Welt ist eine Erdichtung — es giebt nur eine werdende Welt. — 
So könnte es sein! Aber setzt die Erdichtung nicht den Dichter als seiend 
voraus ? —Vielleicht ist die erdichtete andere Welt erst eine Ursache davon, dass 
der Dichter sich für seiend hält und gegenüberstellt.. .50 

Art or artistic activity does not even require an artist (in the sense of an 
agent or subject) for Nietzsche: 

Das Kunstwerk, wo es ohne Künstler erscheint ζ. Β. als Leib, als Organisadon 
(preussisches Offiziercorps, Jesuitenorden). In wiefern der Künsder nur eine 
Vorstufe ist. Was bedeutet das „Subjekt" —?B1 

The will to power itself is an aesthetic, artistically creative force, and thus 
all activity, being rooted in the fundamental reality of the will to power, 
shares this aspect. Art, viewed as an exclusively human activity, is only 
a weak and derivative aspect of this underlying force. As long as we 
regard art (meaning the whole realm of creative, synthetic, aesthetic activ-
ity) as something which man does, we are missing Nietzsche's point62. 
Reality itself has a distinctly aesthetic character, and Nietzsche thus can 
regard "Die Welt als ein sich selbst gebärendes Kunstwerk . . . ,"53 

VIII. Conclusion 

In the preceding chapters we have already seen, in a number of various 
applications, Nietzsche's abolition of all distinctions which separate action 
and actor. Our tendency to understand the world in terms of subject and 
object, matter and form, etc. is simply inherent to our particular cognitive 
paradigm. It is a perspectival falsification intended to make a chaotic world 
predictable, manageable, and enable creatures such as ourselves to survive 
in it. Distinctions like these, while having a certain pragmatic justification, 

60 Nachlass Frühjahr 1884, 25 [116]; K G W VII 2, 40. 
51 Nachlass Herbst 1885—Herbst 1886, 2 [114]; K G W VIII 1, 116f . 
52 It might be more true to Nietzsche's intent to say that art does man, rather than 

conversely. Cf. Wahrheit und Lüge, K G W III 2, 377 : " . . . nur dadurch, dass der Mensch 
sich als Subjekt, und zwar als künstlerisch schaffendes Subjekt vergisst, lebt er mit 
einiger Ruhe, Sicherheit, und Consequenz . . ." 

53 Nachlass Herbst 1885—Herbst 1886, 2 [114]; K G W VIII 1, 117. 
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144 Nietzsche's Way of Thinking 

have no claim to being representative of the way the world "really" is, 
and the notion which Nietzsche opposes to this conventional world-view 
— viz. the abolition of all such perspectivally false distinctions which 
claim to be statically, referentially true — should be regarded as more 
"true" only in the sense of truth established in Chapter II (i. e. indicative 
of a greater degree of will to power). 

There is no ultimate difference between an actor, his activity, and that 
upon which he acts. Thus, if we regard thinking (or any other form of 
cognition which we might care to distinguish such as perceiving or 
imagining) as an activity, this activity is identical with its object, and it is 
in the light of this identification that we must understand the formal 
character of Nietzsche's epistemology54. If we were to characterize the 
traditional Western mode of thinking as being of or about things, then 
thinking, for Nietzsche, is thinking the things themselves. 

Die Entstehung der „Dinge" ist ganz und gar das Werk der Vorstellenden, 
Denkenden, Wollenden, Erfindenden. Der Begriff „Ding" selbst ebenso als 
alle Eigenschaften. — Selbst „das Subjekt" ist ein solches Geschaffenes, ein 
„Ding", wie alle Andern: eine Vereinfachung, um die Kraft, welche setzt, 
erfindet, denkt, als solche zu bezeichnen . . ,5B 

We have characterized this formal, creative aspect of the will to power 
as artistic. Normally, however, we regard artistic activity as presupposing 
some material substrate which serves as the "substance" upon which the 
form created by the artist is imposed. Again, this is a perspectival falsi-
fication which Nietzsche strives to overcome, even though he does refer, 
in places, to the creative, formal aspect of the will to power as if there 
were some independent reality upon which this creative activity is exer-
cised. But this is due simply to the fact that ordinary language is constitu-
tive of the traditional cognitive paradigm and forces one into this mode 
of expression, and not an inconsistency on Nietzsche's part. Nietzsche's 
frequent use of expressions such as "Schein," "Täuschung," "Illusion," 
etc. might also lead to the mistaken conclusion that there is some indepen-
dent reality about which we are deceived, mistaken, and so on. This is yet 
another example of how the propositions of ordinary language beg those 
very epistemological questions to which Nietzsche is addressing himself: 
Nietzsche's destruction of the correspondence theory which such proposi-
tions presuppose does not answer such begged questions—it dissolves them. 

54 "Gedanken sind Handlungen. . . " Nachlass Hetbst 1885—Frühjahr 1886, 1 [16]; 
KGW VIII1, 10. Cf. Nachlass Ende 1886—Frühjahr 1887, 7 [1]; KGW VIII1, 257f. 

55 Nachlass Herbst 1885—Herbst 1886, 2 [152]; KGW VIII 1, 139. 
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Nietzsche uses artists and aesthetic productivity as a metaphor, as an 
illustration of the formal, creative function of the will to power. Scholars 
and scientists, for example, analyze and scrutinize that which is already 
present (sic), whereas an artist freely creates something novel. 

Das philosophische Objektiv-Blicken kann somit ein Zeichen von Willens-
und Kraft-Armuth sein. Denn die Kraft organisirt das Nähere und Nächste; 
die „Erkennenden", welche nur fest-stellen wollen, was ist, sind solche, die 
nichts festsetzen können, wie es sein soll. 
Die Künstler eine Zwischenart: sie setzen wenigstens ein Gleichniss von dem 
fest, was sein soll — sie sind produktiv, insofern sie wirklich verändern und 
umformen; nicht, wie die Erkennenden, welche Alles lassen, wie es ist.5® 

Nietzsche is not asserting that any and all artists display this powerfully 
creative energy. Rather, the artist represents a higher degree of will to 
power in that he does create and produce, as opposed to simply attempt-
ing to discover truth and facts conceived as having been always already 
present. The conventional artist, as a creative force, is but a few steps 
closer to realizing that radically creative potential which is the will to 
power. What we normally regard as artistic creativity is but a weak deriva-
tive of a much more fundamental, aesthetic-creative energy, but is never-
theless a closer approximation of the will to power qua cognition than the 
conventional objective-realistic mode of thinking. 

. . . der Künstler-Philosoph . . . höherer Begriff der Kunst. Ob der Mensch 
sich so fern stellen kann von den anderen Menschen, um an ihnen zu gestalten ? 
(Vorübungen: 1) der Sich-selbst-Gestaltende, der Einsiedler 2) der bisherige 
Künstler, als der kleine Vollender, an einem Stoffe . . .S7 

Since Nietzsche identifies subject and object, actor and act, etc., we 
see that the presupposition of an independent, external reality upon which 
we exercise our creative powers is indicative of a relatively weak degree 
of will to power. In the "higher conception of art" mentioned above, we 
catch a glimpse of what Nietzsche is attempting to express, viz. the will 
to power as a radically free and creative principle which, rather than 
moving the furniture of the world around into new arrangements, creates 
it. Artistic creativity and the objects of its creation are identical. This is 
what Nietzsche means when he says, 

Man ist um den Preis Künstler, dass man das, was alle Nichtkünstler „Form" 
nennen, als Inhalt, als „die Sache selbst" empfindet. Damit gehört man freilich 

58 Nachlass Herbst 1887, 9 [60]; KGW VIII 2, 30f. 
57 Nachlass Herbst 1885—Herbst 1886, 2 [66]; KGW VIII 1, 87. 
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146 Nietzsche's Way of Thinking 

in eine verkehrte Welt: denn nunmehr wird einem der Inhalt zu etwas bloß 
Formalen, — unser Leben eingerechnet.68 

The creative potency of thinking {qua will to power) produces, brings 
forth its own contents. The perspectival illusion that there must be a 
material or substantial substrate to support the artistically created form, 
becomes a mere formality itself and, as such, utterly superfluous. 

Dem Dasein eine äesthetische Bedeutung geben, unseren Geschmack an ihm 
mehren, ist Grundbedingung aller Leidenschaft der Erkenntnis. . . . Erken-
nenwollen und Irrenwollen sind Ebbe und Flut. Herrscht eines absolut, so 
geht der Mensch zugrunde, und zugleich die Fähigkeit.69 

68 Nachlass November 1887—März 1888, 11 [3]; KGW VIII 2, 251f. 
69 GA ΧΠ, 48 f. 
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