
CHAPTER SEVEN 

KNOWLEDGE AS POWER 

I. Nietzsche's Revaluation of Cognition 

In the last chapter we examined the modus operandi of Nietzsche's will 
to power as a cognitive principle and as constitutive of a new cognitive 
paradigm. Thinking, for Nietzsche, is a creative process which is respon-
sible for and identical with its contents. It remains to be seen how this 
creative mode of thinking must be viewed as an integral function of the 
will to power qua ontological model or, to put it into traditional terminol-
ogy, how Nietzsche's epistemology relates to his ontology. 

In the last chapter, we saw that Nietzsche presents us with a radically 
new notion of what thinking and its correlate, knowledge, are. But more 
than this, he gives us a radically new notion of what thinking and knowl-
edge are for. Traditionally, knowledge has been regarded as being of or 
about a relatively stable world order. The more complete our knowledge, 
it was thought, the better able we would be to understand, explain, and 
predict the phenomena of our experience. For Nietzsche, of course, there 
is absolutely no stable order, no facts, no unchanging frame of reference 
to ground either a correspondence theory of truth, or a truth-functional 
language. Rather than being descriptive or explanatory in nature, knowl-
edge, for Nietzsche, is prescriptive and constructive: it is an instrument 
of power. 

Die Erkenntniss arbeitet als Werkzeug der Macht. So liegt es auf der Hand, 
dass sie wächst mit jedem mehr von Macht . . . das Mass des Erkennenwollens 
hängt ab von dem Mass des Wachsens des Willens zur Macht der Art: eine 
Art ergreift so viel Realität, um über sie Herr zu werden, um sie in Dienst zu 
nehmen1. 

Knowledge is not an end in itself, and may perhaps be better described 
as a means to an end, that end being an enhancement or increase in will 
to power. We do not gain knowledge purely for the intellectual pleasure 
of intuiting the unchanging nature of reality or eternal verities, and Nietz-

1 Nachlass Frühjahr 1888, 14 [122]; KGW ΥΙΠ 3, 94. 
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148 Knowledge as Power 

sehe criticizes this traditional intellectual approach as "artistisch" (as 
opposed to "aesthetisch"), which means for him . . sich vor das Leben 
hinsetzen."2 Knowledge is not the result of observation for Nietzsche: we 
are not patrons in an epistemological movie house. Reality and our knowl-
edge with regard to it are processes in which we are actively engaged, not 
separate realms of being which we passively observe and comment upon. 

Nietzsche's approach to the problem of knowledge might tentatively 
be regarded as an instrumentalist or pragmatic approach, although when 
one realizes the ontological implications of the will to power, one also 
realizes that Nietzsche's epistemology is far more radical than the tradi-
tional categories of instrumentalism or pragmatism. Indeed, knowledge for 
its own sake is, for Nietzsche, the most futile sort of non-goal. Knowing 
is that process by means of which we construct and control reality: it is 
purely active and creative i. e. the cognitive act is an act of creation3. 

It cannot be stressed heavily enough that, for Nietzsche, knowledge 
is not something we derive, but something we do — not something we 
acquire, but something we create. Thus we see that, for Nietzsche, knowl-
edge is power, and in the most radical and literal sense, but we must not 
do Nietzsche the disservice of giving this statement the traditional Baco-
nian interpretation. Nietzsche means far more than merely, that by having 
knowledge of the world and its contents, we can use this knowledge to 
explain and predict phenomena which, in turn, will enable us to better 
understand and explain these phenomena and utilize them for our own 
advantage. Such a view still perpetuates all the inconsistencies of the tra-
ditional cognitive paradigm viz., the subject-object distinction (in all its 
various guises), the notion that there is a "real" world apart from us which 
it is our task to know and dominate. Such a view is incapable of accommo-
dating the knowledge-power equation as Nietzsche exposes it. 

So lange du noch die Sterne fühlst als ein „Über-dir", fehlt dir noch der 
Blick des Erkennenden4. 

II. Preliminary Interpretations of Nietzsche's "Creative Cognition" 

In Chapter I, a sketch was given of the will to power as an ontological 
principle (i. e., will to power qua being). In subsequent chapters, the will 

2 Nachlass Ende 1886—Frühjahr 1887, 7 [3]; KGW Vi l i 1, 264. 
3 Cf. Ζ II 2, "Auf den glückseeligen Inseln" : "Auch im Erkennen fühle ich nur meines 

Willens Zeuge- und Werde-Lust; und wenn Unschuld in meiner Erkenntniss ist, so 
geschieht diess, weil Wille zur Zeugung in ihr ist." KGW VI 1, 107. Cf. also MR Π 
119: ". . . Erleben ist ein Erdichten." KGW V 1, 112. 

1 JGB 71; KGW VI 2, 86. 
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Preliminary Interpretations of Nietzsche's "Creative Cognition" 149 

to power as a cognitive principle was explored, with the result that 
Nietzsche's equation of knowledge and power was exposed. We must now 
explore in greater depth the actual relationship between will to power as 
knowing and will to power as being. More specifically, we must ask what 
the relationship is between "der Wille" and "das Gewollte." 

We cannot use the common, everyday human experience of willing to 
clarify this relationship because Nietzsche denies to this psychological sort 
of willing all but the most provisional, perspectival sort of validity5. What 
Nietzsche means by the will to power is not the everyday, psychological 
sort of will (e. g. I shall, I want, I demand, etc.). Like all our other 
psychological apparatus, this psychological will is itself only a derivative 
of the more fundamental will to power. We have also seen that Nietzsche 
denies the validity of the subject-object relationship (as well as the myriad 
perspectival falsifications which presuppose it). Thus, it would seem that 
we are not allowed to understand this in terms of a human subject pos-
sessed of a will, by means of which he alters the objects in his world and 
changes them around to suit himself by means of his creative, powerful 
will. Trees do not go flying through the air merely because I want them to. 

If we attempt to explicate the notion of the creative will within the 
context of everyday, human, personal existence, we find that Nietzsche 
denies, in effect, all of the traditional categories and presuppositions upon 
which such a model must rest. 

Es giebt weder „Geist", noch Vernunft, noch Denken, noch Bewusstsein, 
noch Seele, noch Wille, noch Wahrheit: alles Fiktionen, die unbrauchbar sind. 
Es handelt sich nicht um „Subjekt und Objekt" sondern um eine bestimmte 
Thierart, welche nur unter einer gewissen relativen Richtigkeit, vor allem 
Regelmässigkeit ihrer Wahrnehmungen (so dass die Erfahrung capitalisiren 
kann) gedeiht.. .e 

In the absence of the subject-object relationship and its derivative, the 
cause-effect relationship, no matter what ontological status the human 
individual has and no matter what kind of will he might possess, we 
simply cannot say that this will causes or otherwise brings about any 
changes in objects apart from the individual himself. Granted that ordi-
nary language forces us to employ terms like these, these very terms are 

5 Nachlass Juni—Juli 1885, 38 [8]; KGW VII 3, 334ff. 
Nachlass Frühjahr 1888, 14 [219]; KGW VIII 3, 186. 
Nachlass Frühjahr 1888, 14 [122]; KGW VIII 3, 93 ff. 
Nachlass Herbst 1887, 9 [98]; KGW VIII 2, 278f. 
Nachlass November 1887—März 1888, 11 [73]; KGW VIII 2, 278f. 
Nachlass November 1887—März 1888, 11 [74]; KGW VIII 2, 279. 

• Nachlass Frühjahr 1888, 14 [1221; KGW VIII 3, 93f. 
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150 Knowledge as Power 

themselves perspectival falsifications and are meaningless outside of that 
cognitive paradigm of which they are a part7. Thus we have seen at least 
one way not to regard the epistemological function of the will to power. 

Notwithstanding these linguistic difficulties, we might be tempted to 
regard the epistemological function of the will to power as some type of 
radical subjectivism or idealism8. In the absence of a cause-effect relation-
ship, we cannot very well maintain that we, as willing subjects, bring about 
or cause some substantial change in those objects effected and/or affected 
by our will. Nevertheless, we might possibly regard the mind as being 
capable of interpreting or reinterpreting its cognitional objects pretty much 
as it pleases, or as being able to form whatever perspective it thinks will 
be of use, and do all this without necessitating a physical rearrangement 
of things in the world. In other words, we might be able to interpret 
objects or shift the perspectives we have upon them "as if" a causal con-
nection were involved without requiring a "real" causal relationship. A 
view like this would regard causality simply as a cognitive category and 
would not need to demand an extra-mental ontological status for this 
relationship. Nietzsche often reminds us that, after all, we possess nothing 
more than interpretations of anything9. We might conveniently reconcile 
all this with Nietzsche's notion that the cognitive function of the will is 
a perspectival "overpowering" of things within the context of some sort 
of subjectivism or idealism. Moreover, the fact that Nietzsche has but a 
single criterion for truth, i. e. "die Steigerung des Machtgefühls" would 
appear to reinforce this subjectivist interpretation. It should be pointed 
out that Nietzsche does not say "Steigerung der Macht," which could be 
interpreted as involving some causal, forceful rearrangement of objects in 
the world. Rather, he refers to "die Steigerung des Machtgí/#¿Zf" (my 
emphasis), and it is difficult to imagine how one could get any more 
subjective than that. 

We now have a second alternative. We could conceivably interpret the 
creative-cognitive function of the will to power in terms of a radical 
subjectivism. 

. . . die fingirte Welt von Subjekt, Substanz, „Vernunft" usw. ist nöthig —: 
eine ordnende, vereinfachende, fälschende, künstlich-trennende Macht ist in 

7 See Chapter V. 
8 Naturally, Nietzsche also denies this. ' " E s ist alles subjektiv' sagt ihr: aber schon 

das ist Auslegung, das 'Subjekt' ist nichts Gegebenes, sondern etwas Hinzu-Erdich-
tetes, Dahinter-Gestecktes. — Ist es zuletzt nöthig, den Interpreten noch hinter die 
Interpretationen zu setzen? Schon das ist Dichtung, Hypothese." 
Nachlass Ende 1886—Frühjahr 1887, 7 [60]; KGW VIII 1, 323. 

» J G B 22; KGW VI 2, 31. 
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Preliminary Interpretations of Nietzsche's "Creative Cognition" 151 

uns. „Wahrheit" — Wille, Herr zu werden über das Vielerlei der Sensationen, 
die Phänomene aufreihen auf bestimmte Kategorien 
— hierbei gehen wir vom Glauben an das „An sich" der Dinge aus (wir 
nehmen die Phänomene als wirklich) . . .10 

This, of course, sounds distinctly Kantian, and there a number of passages 
in the Nachlass of the 1880's which might be cited (out of context) in 
support of this sort of subjectivism11. If this actually were Nietzsche's 
epistemological position — which it most decidedly is not — we might 
justifiably maintain that a) Nietzsche was not particularly original; b) that 
Nietzsche was simply another figure within the mainstream of nineteenth 
century German idealist metaphysics; or c) that Kant, Fichte, Hegel, 
Schelling, Schopenhauer, et al. made much the same point, and made it 
better. But even if it sometimes appears that Nietzsche takes this direction, 
and that this is what he intends with his perspectivism, we must not do 
him the disservice of citing only those particular passages which happen 
to favor our interpretation. 

While the two alternative interpretations of the epistemological func-
tion of the will to power ("mind over matter," and subjective idealism) may 
have a superficial degree of validity on the basis of the texts I have cited, 
they do not authentically come to grips with the utter radicality of Nietz-
sche's thinking. Nietzsche's epistemological position would be something 
like the two alternative positions I have given above if he were operating 
within the traditional cognitive paradigm, which he is not! Nietzsche's theory of 
knowledge is not a revision of the dominant cognitive paradigm of our 
tradition — it is constitutive of a new and radically different cognitive 
paradigm. Unless one realizes this, one cannot help but fail to adequately 
understand Nietzsche's epistemology. Interpretations of Nietzsche's theory 
of knowledge such as the two given above might seem tempting and 
convenient, but they are useless : such interpretations are firmly within the 
traditional cognitive paradigm and, for that very reason, unaware of their 
own presuppositions. Such interpretative schemes regard their own per-
spectival falsifications as objective truths, and are therefore incapable of 
discovering their own epistemological point of departure. 

Some of the presuppositions upon which the characterizations of 
Nietzsche's epistemology given above rest is that the subject-object rela-
tionship is objectively valid i. e., that every deed requires a doer, that every 
effect presupposes a cause, that every interpretation requires an interpreter, 

10 Nachlass Herbst 1887, 9 [89]; KGW VIII 2, 46. 
11 See Vaihinger, loc. cit., for an exhaustive list of relevant passages (all referring, nat-

urally, to GA). 
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152 Knowledge as Power 

and so on, all of which rest upon a metaphysical i. e. truth-functional 
linguistic paradigm. Now, it is one thing to deny the relationship of, e. g., 
causality in the everyday sense in which we are inclined to think of it. If 
this is done, causality becomes simply a subjective cognitive category, a 
manner of thinking. We, the thinker (it might be argued), necessarily 
think of occurrences as having been caused, and we are capable of think-
ing in this manner in the full awareness that this habit of thought is not 
necessarily descriptive of an ontologically separate state of affairs. Never-
theless, this manner of thinking still presupposes the thinker-thought 
dichotomy. No matter how we wish to juggle our data or categories about, 
we still experience immense difficulty in trying to conceive an interpreta-
tion without an interpreter, a feeling without a feeler, or a thought with-
out a thinker. Our apparent inability to think except in such terms is 
indicative of nothing more than this very inability12. Nietzsche frequently 
reminds us that such ways of thinking are traps into which our very 
language leads us. Ordinary language contains an implicit metaphysics 
which necessarily and inexorably leads our thought in certain, predeter-
mined directions toward foregone conclusions. If we wish to arrive at a 
position more fundamental than that upon which ordinary language rests, 
if we wish to express something other than the foregone conclusions which 
our cognitive-linguistic paradigm contains, we certainly cannot do this in 
ordinary language. 

Grundlösung : 
wir glauben an die Vernunft : diese aber ist die Philosophie der grauen Begriffe, 
die Sprache ist auf die aller naivsten Vorurtheile hin gebaut 
nun lesen wir Disharmonien und Probleme in die Dinge hinein, weil wir nur 
in der sprachlichen Form denken — somit die „ewige Wahrheit" der „Ver-
nunft" glauben (ζ. B. Subjekt Prädikat usw.) 
wir hören auf zu denken, wenn wir es nicht in dem sprachlichen Zwange 
thun wollen, wir langen gerade noch bei dem Zweifel an, hier eine Grenze 
als Grenze zu sehn. 
Das vernünftige Denken ist ein Interpretiren nach einem Schema, welches 
wir nicht abwerfen können.13 

Die Forderung einer adäquaten Ausdrucksweise ist unsinnig: es liegt im 
Wesen einer Sprache, eines Ausdrucksmittels, eine bloße Relation auszudrük-
ken . . . Der Begriff „Wahrheit" ist widersinnig . . . das ganze Reich von 
„wahr" „falsch" bezieht sich nur auf Relationen zwischen Wesen, nicht auf 
das „An sich" . . . Unsinn: es giebt kein „Wesen an sich", die Relationen 
constituiren erst Wesen, so wenig es eine „Erkenntnis an sich" geben kann.. .14 

12 Nachlass Herbst 1887, 9 [93]; KGW VIII 2, 97 f. 
18 Nachlass Sommer 1886—Herbst 1887, 5 [22]; KGW VIII 1, 197 f. 
u Nachlass Frühjahr 1888, 14 [122]; KGW VIII 3, 95. 
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Preliminary Interpretations of Nietzsche's "Creative Cognition" 153 

If we could grasp the will to power without somehow positing a subject 
or agent back of every activity, we could conceivably satisfy Nietzsche's 
negative conditions (i. e., what the will to power in its epistemological 
application is not) and gain a more fundamental point of departure. Con-
sider the following passage: 

Man darf nicht fragen: „wer interpretirt denn?" sondern das Interpretiren 
selbst, als eine Form des Willens zur Macht, hat Dasein (aber nicht als ein 
„Sein", sondern als ein Prozess, ein Werden) als ein Affekt.15 

If we sufficiently grasp the radical intent of this passage, we thereby 
dispense with the need or possibility of any sort of perduring ego-substance 
as the substrate upon which any and all action (whether intellectual or 
physical) must ultimately rest. What this leads to is an identity between 
what we have heretofore designated as the perceiving subject and the objects 
of his perception. We may no longer regard this identity as arising out 
of some radical type of subjectivism: it is not an identity in the sense that 
everything exists only insofar as it exists in someone's mind. What Nietz-
sche means is that mind, consciousness, thinking, ego, etc. are themselves 
not anything different from the world, but aspects of it, and without any 
special ontological or cognitive status. The traditional cognitive paradigm 
assumes that the mind is somehow prior to objects, which it subsequently 
discovers in the world, and then "reads off" the meaning which they bear 
(or which the mind, perhaps, attributes to them). But this is simply 
another of the perhaps useful, but ultimately erroneous perspectives which 
Nietzsche strives to overcome. 

Let me repeat the new position at which we have arrived, which will 
enable us to harmonize Nietzsche's otherwise paradoxical assertions: the 
"mind" and all the cognitive faculties which it entails, is not something 
distinct from the "world" (i. e., the will to power). It exists alongside 
things, and has no special status with regard to them. Everything, Nietz-
sche tells us again and again, is will to power. Thus, physical objects must 
be as much aspects or manifestations of will to power as apparendy 
immaterial things such as thought, mind, affect, etc. We must think of 
mind as something fundamentally identical with the sum total of its oper-
ations and relationships (and not as a separate and distinct "thinking 
substance") because all of these are various aspects of the will to power 
in different relationships to one another, and viewing one another from 
different perspectives18. 

15 Nachlass Herbst 1885—Herbst 1886, 2 [151]; KGW Vi l i 1, 138. 
" See Chapter I. 
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154 Knowledge as Power 

Martin Heidegger, in his Nietzsche lectures, attributes great significance 
to the following passage17 : 

. . . nicht „erkennen", sondern schematisiren, dem Chaos so viel Regularität 
und Formen auferlegen, als es unserem praktischen Bedürfnis genug thut. . ,18 

At first glance, Nietzsche would seem to be implying that the chaos is 
something "out there," the mind's task being to synthesize and categorize 
it into intelligibility à la Kant. Heidegger, however, cautions against taking 
the traditional mind-matter, subject-object approach and observes that we 
must not think of "Chaos" and "Erkenntniss" as fundamentally different 
things, but rather, as aspects of the same reality — the will to power19. 
It is, I think, obvious that we do not first experience a chaos, which we 
then subsequently and deliberately render intelligible: we always already 
exist in a world characterized by some degree of intelligibility and order. 
We must think of "knowing" (i. e. "Erkenntnis") and "Chaos" as both 
being aspects (or affects) of the dynamically creative and active will to 
power. The individual mind (or "Erkenntnis") is not the doer or the 
thinker: it is not the interpreter, but is itself an interpretation of and by 
the more fundamental will to power. Thus, it is no longer a question for 
Nietzsche of my willing, my interpretation, my perspective: I am myself 
an interpretation, am a perspective, and do not will, but rather, am willed20. 

Man darf nicht fragen: „wer interpretirt denn?" sondern das Interpretiren 
selbst, als eine Form des Willens zur Macht, hat Dasein (aber nicht als ein 
„Sein", sondern als ein Prozess, ein Werden) als ein Affekt.21 

Die Entstehung der „Dinge" ist ganz und gar das Werk der Vorstellenden, 
Denkenden, Wollenden, Erfindenden. Der Begriff „Ding" selbst ebenso als 
alle Eigenschaften. — Selbst „das Subjekt" ist ein solches Geschaffenes, ein 
„Ding", wie alle Andern: eine Vereinfachung, um die Kraft, welche setzt, 
erfindet, denkt, als solche zu bezeichnen, im Unterschiede von allem einzelnen 
Setzen, Erfinden, Denken selbst. Also das Vermögen im Unterschiede von 
allem Einzelnen bezeichnet: im Grunde das Thun in Hinsicht auf alles noch 
zu erwartende Thun (Thun und die Wahrscheinlichkeit ähnlichen Thuns) 
zusammengefasst.22 

17 Heidegger, Nietzsche I, p. 555 ff. 
18 Nachlass Frühjahr 1888, 14 [152]; KGW VIII 3, 125. 
19 Heidegger, Nietzsche I, pp. 556—557. 
20 Cf. Ζ ΠΙ 5: 2 "Von der verkleinernden Tugend": "Einige von ihnen wollen, aber die 

Meisten werden nur gewollt." KGW VI 1, 209. 
21 Nachlass Herbst 1885—Herbst 1886, 2 [151]; KGW VIII 1, 138. 
22 Nachlass Herbst 1885—Herbst 1886, 2 [152]; KGW VIII 1, 139. 
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The Revaluation of the Thinking Subject 155 

III. The Revaluation of the Thinking Subject 

Up to this point I have been characterizing the cognitive function of 
the will to power as basically that creative, world-constituting ability by 
virtue of which the individual constructs his own reality. This is, however, 
something of an oversimplification which nevertheless was necessary in 
order to bring our investigation to this point. To maintain that the indi-
vidual constructs his own reality is not incorrect within the guidelines thus 
far established. Yet it is incorrect if explicated on the basis of a traditional 
philosophical anthropology (i. e. within the traditional cognitive paradigm). 

Let us view man for a moment in the traditional manner: man is a 
union of a material body and an immaterial (and immortal) soul. He 
possesses a mind which is the seat of his consciousness and whose primary 
function is to think. By means of his mind and its inherent faculties, man 
becomes aware of the objects in the world around him, and this informa-
tion is digested and reflected upon by the mind according to innate logical 
or cognitive categories. This enables man to relate properly to his environ-
ment and to have true knowledge of it, so long as his ideas are accurate 
copies of the objects which they represent. Nietzsche rejects such a view 
outright. 

Es giebt weder „Geist", noch Vernunft, noch Denken, noch Bewusstsein, 
noch Seele, noch Wille, noch Wahrheit : alles Fiktionen, die unbrauchbar sind.23 

Nietzsche rejects not only the cognitive or psychological functions which 
we have traditionally attributed to the mind {qua thinking substance), but 
also rejects the whole notion of consciousness or intellect or the "thinking 
I" which we posit back of these functions as the agent responsible for 
them. 

. . . durch das Denken wird das Ich gesetzt; aber bisher glaubte man wie das 
Volk, im „ich denke" liege etwas von Unmittelbar-Gewissem, und dieses 
„Ich" sei die gegebene Ursache des Denkens, nach deren Analogie wir alle 
sonstigen ursächlichen Verhältnisse verstünden. Wie sehr gewohnt und unent-
behrlich jetzt jene Fiktion auch sein mag, — Das allein beweist noch nichts 
gegen ihre Erdichtetheit: es kann ein Glaube Lebensbedingung und trotzdem 
falsch sein.24 

The paradox with which we seem to be faced is this: if we accept the 
preliminary formulation of the epistemological function of the will to 
power (i. e., the active creation and structuring of reality according to the 

28 Nachlass Frühjahr 1888, 2 [122]; KGW VIH 3, 93f. 
24 Nachlass Juni—Juli 1885, 38 [3]; KGW ΥΠ 3, 325 f. 
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156 Knowledge as Power 

"formal" character of the will to power qua thinking), we have no one left 
to carry out this project. If mind, soul, thought, things, facts, will, etc. 
are negated, if they are not somehow actually existing entities or psycho-
logical structures, then it would seem that Nietzsche has himself negated 
the very basis on which the will to power — as creative cognition — could 
function. 

In order to resolve this apparent paradox, we must return to that 
preliminary characterization of the will to power as an ontological model 
given in Chapter I. As stated there, for Nietzsche all that is, is quite simply 
(or quite complexly) will to power — and nothing else. Everything which 
exists is constituted out of what Nietzsche calls power-quanta ("Macht-
quanten"), which might be regarded as individual instances of the will to 
power. These power-quanta may group together to form those power-
constellations which are subsequently perspectivally interpreted as persons, 
objects, etc. Each of these power-constellations is concerned exclusively 
with increasing that power which it is and the control or domination of other 
power-constellations which it encounters. This might take place in innumer-
able ways. For example, if everything is will to power, that particular 
power-constellation which we call an amoeba or a plant exercises its drive 
to increase its own power by assimilating surrounding, weaker power-
constellations in the form of nourishment. This naturally increases the 
strength or power of the individual organism (i. e. power-constellation) 
and enhances the quality of its "life." Within the human perspectival 
scheme, that power-constellation which we call a person may discharge 
this fundamental drive in a vastly greater number of ways, since it repre-
sents, comparatively speaking, a much greater quantity of power. Certainly 
a human person may exercise physical control and domination over his 
surroundings, and assimilates nourishment. But he may also exercise what 
we might call, for want of more adequate language, cognitional control 
over other "Machtconstellationen." We might say that that power-constella-
tion which we call a person creatively interprets the other power-constella-
tions with which he comes into contact, and relates to them from whatever 
perspective will most efficaciously enhance or increase his will to power, 
and enable him to utilize or otherwise dominate foreign power-constella-
tions. Since we cannot meaningfully talk about absolute truth or unchang-
ing knowledge, there can exist any number of perfectly valid "truths" for 
any particular power-constellation, the sole criterion being the relative 
increase or decrease of power. This is what Nietzsche means by "per-
spectivism." 

Our preliminary description of the epistemologica! function of the will 
to power is further complicated by the fact that Nietzsche does not allow 
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The Revaluation of the Thinking Subject 157 

us to think of the human individual in the traditional terms of ego, 
subject, cogito, etc. For Nietzsche, the human individual is not a unified, 
substantial, homogeneous entity at all, and he allows to terms such as "I" 
or "self" only the most provisional, perspectival sort of validity. The 
human individual is a power-constellation, comprised of a number of 
individual and mutually antagonistic power-quanta, and the self-identity 
or unity which the human power-constellation displays is of the most 
tenuous, provisional sort. The unity which any power-constellation has 
might be regarded as analogous to the unity displayed by a political 
federation, made up of distinct individuals who have found their way 
together for a common purpose (viz. to increase their power). This loosely-
knit federation of power-quanta might be demonstrated in a human person 
by pointing out the large number of opposed drives and urges which we 
all have within us, and which are constantly at war with one another, but 
which are nevertheless united in some fashion and able to join forces and 
work together toward a common goal. Even this, however, should be 
regarded only as an analogy and an over-simplification. 

Der Mensch als eine Vielheit von „Willen zur Macht" : jeder mit einer Vielheit 
von Ausdrucksmitteln und Formen. Die einzelnen angeblichen „Leidenschaf-
ten": (z. B. der Mensch ist grausam) sind nur fiktive Einheiten, insofern das, 
was von den verschiedenen Grundtrieben her als gleichartig ins Bewusstsein 
tritt, synthetisch zu einem „Wesen"' oder „Vermögen', zu einer Leidenschaft 
zusammengedichtet wird. Ebenso also wie die „Seele" selber ein Ausdruck 
für alle Phänomene des Bewusstseins ist: den wir aber als Ursache aller dieser 
Phänomene auslegen (das „Selbstbewußtsein" ist fiktiv!)26. 

What we are accustomed to regarding as a unity is, according to Nietz-
sche, a rather complex plurality, and that unity or individuality which we 
attribute to a "human individual" is but another of our perspectival falsi-
fications26. We are not even allowed to think of the human power-
constellation as a discrete and independent entity, not even in a relative 
sense overagainst all other power-constellations : 

Der Mensch eine Atomgruppe, vollständig in seinen Bewegungen abhängig 
von allen Kräften, Verteilungen und Veränderungen des Alls — und anderer-
seits wie jedes Atom unberechenbar . . Ρ 

25 GA XIII, 70. 
» Nachlass Herbst 1885—Herbst 1886, 2 [91]; KGW VIII 1, 104. 
27 GA XII, 303. 
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158 Knowledge as Power 

Such a view of man or the "human individual" naturally demands a 
thorough re-examination of what we mean by such expressions as "I feel," 
"I will," "I think," etc.28. 

We ordinarily regard knowing as being intrinsically connected with 
the cognitive processes of a unitary thinking substance such as mind or 
intellect. But Nietzsche denies the reality of any such unitary thinking 
substance. We have been operating, up to this point, on the assumption 
that knowledge (or the objects of knowledge) is constructed through the 
cognitive activities of a thinking individual. We have seen, however, that 
for Nietzsche there is ultimately no such thing as a thinking individual, 
and that what we are accustomed to labeling a "human individual" is 
actually a plurality — a complex of power-quanta. 

Es kommt darauf an, die Einheit richtig zu bezeichnen, in der Denken, 
Wollen, und Fühlen und alle Affekte zusammengefaßt sind: ersichtlich ist der 
Intellekt nur ein Werkzeug, aber in wessen Händen ? Sicherlich der Affekte : 
und diese sind eine Vielheit, hinter der es nicht nöthig ist, eine Einheit anzu-
setzen : es genügt, sie als eine Regentenschaft zu fassen29. 

Nietzsche no longer allows us to regard thinking as the activity of a unified 
mind or intellect. Can we, then, still regard man as a "thinking being" 
in any sense whatever? What is the fundamental meaning of "thinking" 
for Nietzsche? If man is a complex of power-quanta, viz. urges, drives, 

28 The reader familiar with psychoanalysis and dynamic psychiatry will immediately 
recognize many of the themes with which we are dealing here. Nietzsche was truly 
a pioneer in the exploration of the mind, and many of the leading themes of psycho-
analysis either originated with Nietzsche, or were given their first adequate formulation 
by him. It is tempting here to give a long list of quotations from Freud, Jung, Adler, 
et al. in order to demonstrate the astounding corroboration which Nietzsche's 
"model" of the human psyche has found: it has proven itself to be a supremely useful 
interpretation. The notion that the ego-functions such as rational, conscious thought 
were actually functions of a much more fundamental, unconscious and irrational 
dynamism is only one of Nietzsche's original contributions. Nietzsche was the first 
to formulate and describe the mechanism of repression, sublimination, and even the 
concept of the "id" (das Es) originates with Nietzsche. Nietzsche's model of the 
psyche, i. e. a system of "dynamic quanta" or drives and urges which may collide or 
merge with one another, which may transfer energy from one to another, has thus 
shown itself to be a supremely useful interpretation. I mention this not as evidence 
for the "correctness" of Nietzsche's views in this regard, but for their utility, which 
is the only criterion in which he is interested. Henri Ellenberger gives a highly in-
formative account of Nietzsche's influence upon dynamic psychology and, as his 
references are exhaustive, I refer the reader to him. See Henri Ellenberger, The 
Discovery of the Unconscious (New York, 1970), pp. 271—278. 

29 GA ΧΠΙ, 245f. Cf. Sigmund Freud, The Ego and the Id in The Standard Edition of the 
Complete Psychological Works of Sigmund Freud, trans, and ed. by James Strachey et al. 
(London, 1959), Vol. XIX, pp. 12—66. 
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The Revaluation of the Thinking Subject 159 

instincts, affects, etc., how do these disparate and antagonistic elements 
combine to produce that activity we call thinking? 

Gesetzt, dass nichts Anderes als real „gegeben" ist als unsre Welt der Begierden 
und Leidenschaften, daß wir zu keiner anderen „Realität" hinab oder hinauf 
können als gerade zur Realität unsrer Triebe — denn Denken ist nur ein Ver-
halten dieser Triebe zu einander . . ,80 

Or again: 

Die Gedanken sind Zeichen von einem Spiel und Kampf der Affekte: sie 
hängen immer mit ihren verborgenen Wurzeln zusammen31. 

Alles, was ins Bewusstsein tritt, ist das letzte Glied einer Kette, ein Abschluss. 
Dass ein Gedanke unmittelbar Ursache eines anderen Gedankens wäre, ist 
nur scheinbar. Das eigentliche verknüpfte Geschehen spielt sich ab unterhalb 
unseres Bewusstseins : die auftretenden Reihen und Nacheinander von Gefüh-
len, Gedanken, usw. sind Symptome des eigentlichen Geschehens 1 — Unter 
jedem Gedanken steckt ein Affekt. Jeder Gedanke, jedes Gefühl, jeder Wille 
ist nicht geboren aus einem bestimmten Triebe, sondern er ist ein Gesamt-
zustand, eine ganze Oberfläche des ganzen Bewusstseins und resultiert aus der 
augenblicklichen Machtfeststellung aller der uns konstituirenden Triebe, — 
also des eben herrschenden Triebes sowohl, als der ihm gehorchenden oder 
widerstrebenden. Der nächste Gedanke ist ein Zeichen davon, wie sich die 
gesamte Machtlage inzwischen verschoben hat. 
„Wille" — eine falsche Verdinglichkeit.32 

Thinking, or any other "psychic" process for that matter, is the result of 
an infinitely more complicated situation than has traditionally been held 
to be the case. It is a consequence, a symptom, of that inner tension 
produced by the mutually antagonistic power-quanta which comprise a 
person, i. e., the drive of each quantum to increase its own power at the 
expense of other quanta. Only by looking at the whole (i. e., the power-
constellation) rather than the parts (i. e., the quanta) are we able to simplify 
and falsify this internal tension into what appears to be a unified and 
deliberate intellectual activity33. Obviously, with this notion of what lies 

90 J GB 36; KGW VI 2, 50. 
81 GA XIII 65. 
32 Ibid. 
33 To clarify this somewhat, I offer the following analogy: decision-making is a common, 

everyday activity which is familiar to everyone. It usually appears to be a fairly 
clear-cut, not overly complex intellectual activity, and we generally pride ourselves 
upon our ability to make sound, rational decisions. Yet from the perspective of 
dynamic psychology, what appears to be a clear-cut, rational decision may actually 
be the product of a whole host of unconscious, irrational elements, e. g. likes and 
dislikes, prejudice, desire for peer approval, neurosis, etc. What subsequently appears 
to be a rational, univocal decision may, in fact, be the result of a tense power-struggle 
between mutually antagonistic, irrational elements which are sublimated and 
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160 Knowledge as Power 

at the basis of the psychic processes, it makes little sense to posit an ego 
or a subject as the agent responsible for the activity of thinking. Since, 
according to Nietzsche, our mental activities are the result of the tensions 
and struggles between a number of power-quanta, there remains nothing 
which would justify talking about a unified "self." 

Die Annahme des Einen Subjekts ist vielleicht nicht nothwendig; vielleicht 
ist es ebensogut erlaubt, eine Vielheit von Subjekten anzunehmen, deren 
Zusammenspiel und Kampf unseremDenken und überhaupt unseremBewusst-
sein zu Grunde liegt? Eine Art Aristokratie von „Zellen", in denen die Herr-
schaft ruht? Gewiss von pares, welche mit einander an's Regieren gewöhnt 
sind und zu befehlen verstehen ? 
Meine Hypothesen: 
das Subjekt als Vielheit.. 

In the absence of an ego or a self, usages such as " I think," " I do," " I 
wish," etc. lose their significance: there is no " I " to think, do, wish, or 
anything else. Self-interest, in the traditional sense, can no longer be 
accepted as the motive for anything : 

Das „Ich" (welches mit der einheitlichen Verwaltung unseres Wesens nicht 
eins isti) ist ja nur eine begriffliche Synthesis — es giebt gar kein Handeln 
aus „Egoismus"35. 

It might be objected here that even if that aggregate which we call a human 
individual does not ultimately constitute a "self," at least the individual 
quanta which go to make up this aggregate function on the basis of some 
sort of self-identity or self-assertion, since their sole drive is to increase 
or enhance their own will to power. Phrased somewhat differently, we might 
say that the "selfhood" or unity of a human "individual" is the sum of 
all the lesser "selves" which collectively make up the human aggregate. 
But Nietzsche also denies this possibility: 

Keine Subjekt-,,Atome". Die Sphäre eines Subjektes beständig wachsend 
oder sich vermindernd — der Mittelpunkt des Systems sich beständig ver-
schiebend —; im Falle es die angeeignete Masse nicht organisiren kann, zer-
fällt es in 2. Andererseits kann es sich ein schwächeres Subjekt, ohne es zu 
vernichten, zu seinem Funktionär umbilden und bis zu einem gewissen Grad 
mit ihm zusammen eine neue Einheit bilden. Keine „Substanz", vielmehr 
Etwas, das an sich nach Verstärkung strebt; und das sich nur indirekt „erhal-
ten" will (es will sich überbieten —)3e 

rationalized until we are not even aware of their existence. See Sigmund Freud, The 
Psychopathology of Everyday Life in the Standard Edition, Vol. VI. 

31 Nachlass August—September 1885, 40 [42]; KGW VII 3, 382. 
35 Nachlass Herbst 1885—Frühjahr 1886, KGW VIII 1, 28. 
36 Nachlass Herbst 1887, 9 [98]; KGW VIII 2, 55f. 
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The Revaluation of the Thinking Subject 161 

Even the power-quanta themselves are not to be thought of as indivisible, 
ultimate entities (such as the word ατομ implies) : as Nietzsche says in the 
passage cited above, the power-quanta may merge themselves to form 
a single greater quantum, or disintegrate into lesser quanta. There is 
nothing within such a system of power-quanta which we could designate 
as a "self" or an "individual" in any univocal sense. "Dass der Mensch 
eine Vielheit von Kräften ist, welche in einer Rangordnung stehen . . . Der 
Begriff 'Individuum' ist falsch."37 

This naturally serves only to sharpen the paradox which was mentioned 
at the beginning of this chapter. If we wish to characterize Nietzsche's 
theory of knowledge as being grounded in the subjective creation of 
reality on the part of the thinking individual, we have, it would seem, no 
one to carry out this project. Nietzsche denies the ultimate reality of the 
ego38, of subjects39, of the unity of consciousness40, and even the logical 
"laws" which our paradigmatic system of rational intellection presup-
poses41. It would therefore seem that Nietzsche denies those very things 
which any theory of knowledge necessarily presupposes, and that we 
— together with Nietzsche — have painted ourselves into an epistemo-
logica! corner. 

With regard to consciousness, mind, ego, thinking, etc., let us attempt 
the following reconciliation: if we regard all the psychological apparatus 
which we appear to possess as creations or projections of that power-
constellation called man, we could without any great difficulty harmonize 
this "power ontology" with the previously elaborated epistemological 
function of the will to power. "Schafft sich nicht ewig der Mensch eine 
fingirte Welt, weil er eine bessere Welt haben will als die Realität?" 
Nietzsche asks42. To this I would add that perhaps even man's traditional 
concept of his own identity is as much a perspectival falsification as any-
thing else in his "fictitious world."43 

37 G A XIII, 169f. 
38 Nachlass Herbst 1885—Frühjahr 1886, 1 [87]; K G W V i l i 1, 28. 

Nachlass Herbst 1887, 9 [108]; K G W VIII 2, 131. 
39 Nachlass Herbst 1885—Herbst 1886, 2 [87]- K G W VIII 1, 102f. 

Nachlass Herbst 1887, 10 [19]; K G W VIII 2, 131. 
40 Nachlass August—September 1885, 40 [42] ; K G W VII 3, 382. 

Nachlass Frühjahr 1888, 15 [90]; K G W VIII 3, 252ff. 
41 Nachlass Sommer 1886—Frühjahr 1887, 6 [11]; K G W VIII 1, 243. 

Nachlass Herbst 1887, 6 [91]; K G W VIII 2, 47 ff. 
Nachlass Herbst 1887, 9 [97]; K G W VIII 2, 53 f. 
Nachlass Herbst 1887, 9 [144]; K G W VIII 2, 81 f. 

« Nachlass Frühjahr 1888, 14 [168]; K G W VIII 3, 441. 
43 "NB. 'Bewusstsein' — in wie fern die vorgestellte Vorstellung, der vorgestellte Wille, 

das vorgestellte Gefühl (das uns allein bekannte) gan2 oberflächlich isti 'Erschei-
nung' auch unsere innere Welt!" Nachlass Sommer—Herbst 1884, 26 [49]; K G W 
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162 Knowledge as Power 

Certainly Nietzsche denies to consciousness, mind, ego, thinking, etc. 
that sort of substantial existence which has been traditionally attributed to 
them. But is he really claiming that they are "mere illusions" which do not 
really "exist" in any manner at all? I think not. If we accept the notion 
that man is fundamentally an aggregate or complex of power-quanta, whose 
existential tendency is to increase his "own" power, and if this power is 
regarded as creative and productive, then it is certainly conceivable that 
mind, thinking, ego, etc. are perspectival falsifications of and by this 
power-constellation which are efficacious in increasing its power and dom-
ination of other power complexes. 

It is a truism today in psychology that man is a vastly more complex 
creature than has traditionally been believed, and that the human psyche 
is far from being a happy and harmonious unity. Nietzsche frequently 
reminds us that our way of looking at the world involves a very great 
deal of oversimplification and falsification, and perhaps man's concept of 
himself is a prime example of this. All the drives, urges, instincts, affects, 
which together constitute a person must be held in some sort of equi-
librium if the power-constellation is to maintain its integrity. A construct 
such as "ego" or "self" is, for this reason, of greatest value in yoking 
together the disparate elements of the human aggregate and giving their 
combined energies a common direction. "Der Mensch hat . . . eine Fülle 
gegensätzlicher Triebe und Impulse in sich gross gezüchtet: vermöge dieser 
Synthesis ist er der Herr der Erde."44 The notions of ego or individuality, 
even though they are "perspectival errors", are indispensable as unifiers 
of man's innate complexity. Without such a unifying perspective, the 
mutually antagonistic power-quanta which constitute man would destroy 
the artificial unity of the whole. Thus, the task of "ego" or "mind" 
becomes " . . . in Eins zu dichten und zusammen zu tragen, was Bruch-
stück ist am Menschen und Räthsel und grauser Zufall . . ,"48 Man is 
not a unity, but unless he regards himself as one, he cripples or destroys 
himself. Thus, individuality or selfhood, while not corresponding to any 
sort of substantial entities, are nevertheless among our most useful and 
most necessary errors. And while assertions about the ego or the self may 
not be true in the correspondence sense, we might nonetheless claim some 

VII 2,159. "Wir meinen, unser bewusster Intellekt sei die Ursache aller zweckmässigen 
Einrichtungen in uns. Das ist grundfalsch. Nichts ist oberflächlicher als das ganze 
Setzen von 'Zwecken* und 'Mitteln' durch das Bewusstsein: es ist ein Apparat der 
Vereinfachung (wie das Wort-reden usw.), ein Mittel der Verständigung, practicabel, 
nichts mehr — ohne Absicht auf Durchdringung mit Erkenntniss." Nachlass Sommer 
bis Herbst 1884, 26 [52]; KGW VII 2, 159. 

44 Nachlass Sommer—Herbst 1884, 27 [59]; KGW VII 2, 289. 
46 Ζ ΠΙ 12:3; KGW VI 1, 244. 
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The Revaluation of the Thinking Subject 163 

sort of "truth" for them in Nietzsche's sense, since constructs such as these 
serve to increase the collective power of all the separate quanta which 
constitute man by binding them together and giving them a common 
orientation. In the last analysis, that unity or individuality which man 
attributes to himself is a means to an end, that end being, as always with 
Nietzsche, the increase of will to power46. 

Man is not an indivisible self, not a substantial entity, not a univocal 
something, but a plurality of power-quanta which is essentially fluid and 
ambiguous. Man's self-identity is nothing more than a perspectival falsi-
fication which serves as a means of increasing the power of the collective 
power-quanta. If this is the case, however, are we still justified in regard-
ing man as a "thinking being?" If man has no univocal "an sich" nature, 
what accounts for the provisional, perspectival nature he does have? Nietz-
sche's answer to this question of what constitutes "nature" or essence is 
entirely consistent with his flux ontology of power-quanta: it is precisely 
the tension-relationship of the dynamic quanta of power to one another which con-
stitutes their "essence."" 

Das Ich ist nicht die Stellung eines Wesens zu mehreren (Triebe, Gedanken, 
usw.), sondern das ego ist eine Mehrheit von personenartigen Kräften, von 
denen bald diese, bald jene im Vordergrund steht als ego und nach den anderen 
wie ein Subjekt nach einer einflußreichen und bestimmenden Außenwelt hin-
sieht. Der Subjektpunkt springt herum, wahrscheinlich empfinden wir die 
Grade der Kräfte und Triebe wie Nähe und Ferne, und legen uns wie eine 
Landschaft und Ebene aus, was in Wahrheit eine Vielheit von Quantitäts-
graden ist48. 

46 Karl Jaspers gives a succinct formula which casts a good deal of light on the funda-
mental significance of this creative self-deception : man as his own creator. Jaspers, how-
ever, restricts this formula to the area of morality. This is certainly valid, but to 
maintain that man is his own creator in only this sense, that he projects those values 
which dominate and regulate his social milieu, is to miss the fundamental point. See 
Jaspers, p. 139ff. 

47 "Wir haben Einheiten nöthig, um rechnen zu können: deshalb ist nicht anzunehmen, 
dass es solche Einheiten giebt. Wir haben den Begriff der Einheit entlehnt von 
unserem "Ich"-begriff, — unserem ältesten Glaubensartikel. Wenn wir uns nicht für 
Einheiten hielten, hätten wir nie den Begriff "Ding" gebildet. Jetzt, ziemlich spät, 
sind wir reichlich davon überzeugt, dass unsere Conception des Ich-Begriffs nichts 
für eine reale Einheit verbürgt . . . Eliminiren wir diese Zuthaten: so bleiben keine 
Dinge übrig, sondern dynamische Quanta, in einem Spannungsverhältniss zu allen 
anderen dynamischen Quanten: deren Wesen in ihrem Verhältnis zu allen anderen 
Quanten besteht, in ihrem "Wirken" auf dieselben — der Wille zur Macht nicht ein 
Sein, nicht ein Werden, sondern ein Pathos ist die elementarste Thatsache, aus der sich 
erst ein Werden, ein Wirken erg iebt . . . " Nachlass Frühjahr 1888, 14 [79] ; KGW 
Vi l i 3, 50f. See Müller-Lauter, op. cit., pp. 10—33. See also the same author's 
"Nietzsches Lehre vom Willen zur Macht," Nietzsche-Studien III/1974, pp. 1—60. 

48 GA XI, 235. See Müller-Lauter, opera cit. (above, note 47). 
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164 Knowledge as Power 

According to Nietzsche, man is not an indivisible, substantial self which, 
as an agent, carries out the activity of thinking. Rather, thinking, as well 
as all the rest of our "psychic" functions, is a simplification and inter-
pretation of that tension existing between the mutually antagonistic power-
quanta which constitute the human aggregate. Terms such as "ego," 
"subject," "self," etc. cannot be consistently regarded as corresponding 
to substantial entities: they are signs, metaphors, conceptual syntheses 
which have a great utility in organizing and giving direction to the human 
aggregate, and this is their justification. With this in mind, we must now 
explicate with greater radicality the characterization of creative cognition 
or authentic thinking which was given in the last chapter. 

IV. Thought and Thinking as Perspectival Falsifications 

In Chapter VI, the activity of thinking was characterized as a synthetic, 
creative, aesthetic function which actively interpreted and constructed the 
Lebenswelt. This was the preliminary characterization given to the will to 
power as a principle of cognition. This preliminary characterization is not 
inaccurate but, as it was carried out largely in terms of the traditional 
cognitive paradigm and could be misconstrued as sharing the assumptions 
of that paradigm, must not be regarded as representative of Nietzsche's 
ultimate position. This preliminary characterization itself rests upon a 
more fundamental perspectival falsification, viz. the "artificial" construc-
tion and synthesis of that activity which we have designated as thinking. 
Our preliminary characterization of authentic thinking or creative cognition 
appears to be meaningful in terms of the traditional, paradigmatic sense of 
thinking. But we must now realize that Nietzsche's intent is far more radical 
than any sort of subjective idealism : that activity which we call thinking or 
cognit(ing not only perspectivally falsifies — it is itself a perspectival falsification. 

The activity of thinking itself rests upon a twofold falsification: 
a) as characterized in Chapter VI, thinking interprets, simplifies, constructs, 
and otherwise "falsifies" the "external world;" b) however, the thinking 
activity itself is a simplification and falsification of the tensions existing 
between the power-quanta which comprise the human aggregate, i. e. the 
"Spannungsverhältnis" existing between the power-quanta themselves is 
simplified and falsified into that activity we call thinking. Thinking not only 
constructs — it is itself constructed49. 

49 Nachlass November 1887—März 1888, 11 [145]; KGW VIII 2, 309f. 
Nachlass Sommer—Herbst 1884, 26 [114]; KGW VII 2, 178f. 
Nachlass Sommer—Herbst 1884, 26 [92]; KGW VII 2, 171f. 
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Thought and Thinking as Perspectival Falsifications 165 

We might say well and good to all this. But our very language forces 
us to ask a further question: allowing that all the above is the case, who is 
doing all of this? Who is interpreting, falsifying, synthesizing, constructing, 
etc.? If we grant that thinking rests upon a twofold falsification, who is 
the falsifier? Couched as they are within the language of the traditional 
cognitive paradigm — which implicitly assumes a distinct metaphysics 
and logic — questions such as these beg a much larger question. In other 
words, questions such as these already presuppose a specific answer, an 
answer which is useless for our purposes since it remains merely on the 
surface of our problematic, without penetrating to its roots. For example, 
the question "who falsifies?" already presupposes that "someone falsifies" 
which, in turn, presupposes the separability of actor from act (i. e. the 
subject-object distinction), which distinction must be abandoned if one 
is to authentically grasp Nietzsche's cognitive paradigm. 

Ego, self, as well as conscious, rational, reflective thought already 
exist on a fairly complex level of perspectival falsification, and it is not 
the ego or the self which is the primordial falsifier: both are already falsif-
ications. 

Das „Ich" (welches mit der einheitlichen Verwaltung unseres Wesens nicht 
eins ist!) ist ja nur eine begriffliche Synthesis — also giebt es gar kein Handeln 
aus „Egoismus."80 

The ego, the "thinking I", is not the unitary agent responsible for all our 
cognitive activities, but is itself posited or created through a more funda-
mental thinking. Conversely, this creative thinking which constructs the 
"I" is not the activity of some more fundamental thinking agent52. Nor is 
this falsifying, creative, thinking to be thought of as conscious, rational, or 
deliberate53. "Das Denken ist noch nicht das innere Geschehen selber, 
sondern ebenfalls eine Zeichensprache für den Machtausgleich von 

50 Nachlass Herbst 1885—Frühjahr 1886, 1 [87]; KGW VIII, 1, 28. 
81 ". . . durch das Denken wird das Ich gesetzt. . ." Nachlass Juni—Juli 1885, 38 [3]; 

KGW VQ 3, 325. 
62 GA XVI, 71 f. 
53 "Das bewusste Denken . . . ist die unkräftigste und deshalb auch die verhältnissmässig 

mildeste und ruhigste Art des Denkens . . . " FW 333; KGW V 2, 239. At first glance, 
this characterization of conscious thought as impotent would seem to thoroughly 
undermine the notion of "creative cognition" which was sketched in the last 
chapter. But when Nietzsche criticizes consciousness, calls it impotent or without 
effect, what he is really criticizing is reflective, second-order je#"-consciousness, which 
artifically introduces a distinction between myself and that stream of lived exper-
ience which I am. That negatively-differentiated sort of egoistical consciousness (to 
which we normally restrict ourselves) functions on the basis of a false distinction 
which it has introduced into the nature of things, and Nietzsche seems to think that 
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166 Knowledge as Power 

Affekten54." Thinking is an epiphenomenon of that fundamental tension 
of opposites existing between the power-quanta which comprise an 
"individual". It is a superficial interpretation and simplification of that 
turbulent state of tension and mutual aggression and urge to dominate 
which is, for Nietzsche, the fundamental reality of the will to power. 
Ego, self, consciousness, etc. are like the proverbial iceberg, of which we 
see only a small fraction above the surface of the water, while the greater 
part of its bulk is hidden from view beneath the surface. 

Thus we see that our preliminary characterization of thinking as a 
process of perspectival falsification and construction of the lived world 
was not inaccurate, but should not be regarded as Nietzsche's (nor our) 
last word on the subject. The thinking "I" or self, as well as the activity 
of thinking itself are no less perspectival falsifications. All these components 
of the cognitive process are simplifications and falsifications of that turbul-
ent, dynamic drive for increased power which is the world, which is 
ourselves, which is — the will to power. 

V. Conclusion 

The purpose of this chapter has not so much been to answer the 
question "What is Nietzsche's theory of knowledge?" as it has been to 
throw the problematic with which we are here concerned into proper 
focus. On the basis of the traditional cognitive paradigm, we cannot 
adequately grasp the utter radicality of Nietzsche's intent, because he 
explicitly denies those elements of the cognitional process which a 
traditional theory of knowledge necessarily presupposes. 

In the preceding chapter, an initial characterization of the will to 
power as a way of knowing was given, to the effect that the thinking, 
cognizing individual actively constructs, simplifies, interprets, i. e. 
perspectivelly falsifies his world for his own advantage. As we saw, 
however, Nietzsche denies the reality of ego, will, thinking, etc. in that 
sense in which we ordinarily speak of them, with the result that if we accept 
the preliminary characterization given in Chapter VI, we have no one left 

this makes it more difficult to act potendy and efficaciously. I am reminded of the old 
saw about the centipede who, after reflecting upon how it was that he could manage 
100 legs, found that he was now incapable of doing that very thing. Cf. John T. 
Wilcox, Truth and Value in Nietzsche (Ann Arbor, 1974), pp. 172—180. 

54 GA ΧΙΠ, 69. "Der Intellekt ist das Werkzeug unserer Triebe und nichts mehr, er 
wird nie frei. Er schärft sich im Kampf der verschiedenen Triebe, und verfeinert die 
Tätigkeit jedes einzelnen Triebes dadurch." GA XI, 200. 
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Conclusion 167 

who could carry out this process of creative falsification. This initial char-
acterization is not inaccurate, but the deeper context in terms of which it 
is to be understood remains to be adequately clarified. It is inaccurate, 
however, if we regard this creatively interpretative mode of cognition in 
terms of the traditional cognitive paradigm, and two examples were given 
of how not to understand this preliminary characterization55. Traditional 
epistemology is incapable of exposing its own ground, and is certainly 
incapable of adequately grasping the radical nature of the will to power as 
a principle of cognition, i. e. Nietzsche's new cognitive paradigm. In order 
to achieve an authentic understanding and supply the proper context for 
the understanding of our preliminary characterization, it was necessary 
to further clarify what is involved in this characterization. 

Thinking (or knowing, or cognizing) rests upon a twofold falsification: 
a) the activity of thinking perspectivally falsifies its world; b) not only 
the "object" of thought, but the activity of thinking and the agent to which 
we attribute this activity are themselves simplifications and falsifications 
of the power-play of those dynamic quanta which collectively comprise 
the human aggregate56. We do not think, strictly speaking, but rather, 
are thought57. 

The greatest difficulty in grasping all of this is no doubt a linguistic 
one : the language which we are forced to use (for we have no other) already 
assumes those things which Nietzsche is calling into question. If we 
accept that knowing, cognizing, etc. in addition to all other "psychic" 
activities are simplifications and falsifications of a more fundamental inter-
pretative process, we are still tempted to inquire about who it is, ultimately, 
who is doing the interpreting, falsifying, etc. But this begs the question 
and — if one does not follow Nietzsche's shift into a new cognitive 
paradigm — makes his answer appear unintelligible. Nietzsche's answer 
to this begged question, paradoxical as it might appear, is that "no one" is 
doing the interpreting. 

Man darf nicht fragen: „wer interpretirt denn?" sondern das Interpretiren 
selbst, als eine Form des Willens zur Macht, hat Dasein (aber nicht als ein 
„Sein", sondern als ein Prozeß, ein Werden) als ein Affekt.6 8 

65 Viz. a) that the psychological will structures its world in the sense of a "mind over 
matter" sort of physical causality; b) in terms of a radical subjectivism or idealism. 

66 "Zweifache Fälschung, von den Sinnen her und vom Geiste her, um eine Welt des 
Seienden zu erhalten, des Verharrenden, Gleichwerthigen usw. . . . Werden als 
Erfinden Wollen Selbstverneinen, Sich-Selbst-Überwinden: kein Subjekt, sondern 
ein Thun, Setzen, schöpferisch, keine 'Ursachen und Wirkungen'." Nachlass Ende 
1886—Frühjahr 1887, 7 [54]; K G W VIII 1, 320f. 

67 Nachlass Juni—Juli 1885, 38 [3]; K G W VII 3, 325. 
58 Nachlass Herbst 1885—1886, 2 [151]; K G W VIII 1, 138. 

Grimm, Rüdiger Hermann. Nietzsche's Theory of Knowledge, De Gruyter, Inc., 1977. ProQuest Ebook Central,
         http://ebookcentral.proquest.com/lib/nottingham/detail.action?docID=3044835.
Created from nottingham on 2019-01-24 05:58:40.

C
op

yr
ig

ht
 ©

 1
97

7.
 D

e 
G

ru
yt

er
, I

nc
.. 

A
ll 

rig
ht

s 
re

se
rv

ed
.



168 Knowledge as Power 

Mind, will, consciousness, thought, etc. are not to be regarded as irreducible 
factors within the cognitive process, since they themselves are signs and 
metaphors, simplifications and interpretations of that turbulent and 
enigmatic power-struggle existing between the quanta of the will to power. 

Es kommt darauf an, die Einheit richtig zu bezeichnen, in der Denken, Wollen 
und Fühlen und alle Affekte zusammengefaßt sind : ersichtlich ist der Intellekt 
nur ein Werkzeug, aber in wessen Händen ? Sicherlich der Affekte : und diese 
sind eine Vielheit, hinter der es nicht nöthig ist eine Einheit anzusetzen: es 
genügt, sie als eine Regentschaft zu fassen59. 

We may certainly let our preliminary characterization of the epistemolog-
ica! function of the will to power stand, but with this proviso: thinker, 
thinking, and the objects of thought are all interpretations, simplifications, 
signs and metaphors for the primordial power-play existing between the 
quanta of the will to power. Ultimately there are neither thinkers, thoughts, 
nor objects of thought as traditionally conceived. Yet we must not make 
the mistake of thinking that Nietzsche is enjoining us to cease thinking in 
terms of such entities and activities. Indeed, that would scarcely be possible. 
There are, after all, necessary "errors." 

The ego and its activities are instruments, perhaps necessary "errors," 
which enable the human aggregate to organize, direct, and thereby increase 
its will to power. This is for Nietzsche the highest — indeed, the only — 
justification. In the same light, we should view the preliminary character-
ization of Chapter VI not as the final form of Nietzsche's theory of knowl-
edge, but as working hypothesis which serves to overcome the traditional 
limits placed upon human cognition by our dominant paradigm, and 
thereby liberate man to more actively and potently enhance and increase 
that which he ultimately is. And that, for Nietzsche, is the will to power — 
and nothing else. 

69 GA ΧΙΠ, 245f. Cf. GA XI, 200 (above, note 54). 
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